
KUDA'A

Kuda'a, a group of Arab tribes of obscure origin. The opinions of the
genealogists about their origin are contradictory. Some of them assert
that they were descendants of Ma'add, while others say that they were
from Himyar. Both parties had recourse to traditions and utterances
attributed to the Prophet, in which he is said either to have declared
that Ma'add's kunya was Abu Kuda'a, or to have explicitly stated that
Kuda'a was a descendant of Himyar. Harmonizing traditions reported
that the mother of Kuda'a was the wife of Malik b. 'Amr b. Murra b.
Malik b. Himyar who later married Ma'add, bringing with her Kuda'a,
her son from her first marriage; Kuda'a was therefore later called Kuda'a
b. Ma'add. A contradictory tradition of this kind claimed that Kuda'a
was the son of Ma'add; later, his mother married Malik b. 'Amr al-
HimyarI, who adopted the child, Kuda'a, and thus he was called Kuda'a
al-HimyarL 1 Some traditions explicitly say that the Kuda'I tribes re-
lated themselves to Ma'add, but turned to the HimyarI nasab after being
bribed and pressurized by Mu'awiya.2

The name Kuda'a is an early one and can be traced in fragments
of old Arab poetry. The tribes recorded as Kuda'I were: Kalb [q.v.],
Djuhayna, Ball, Bahra' [q.v.]' Khawlan [q.v.]' Mahra, Khushayn, Djarm,
'Udhra [q.v.]' Bal~ayn,3 Tanukh [q.v.]' and SalI4; however, theattri-
bution of some of these tribes to Kuda'a (like Tanukh, Khawlan and
Mahra) was the subject of dispute among genealogists. Several of the
Kuda'a clans joined other tribes, adopting their pedigree and changing
their tribal identity.

Among the prominent divisions of the Kuda'a one may particularly
refer here to the Djuhayna and Ball.

1. The vast territory of the Djuhayna, controlling the coastal caravan
route between Syria and Mecca, included the localities of $afra', al-
Marwa, al Hawra' and Yanbu'; to them belonged $ufayna, the mountains

1See M.J. Kister and M. Plessner, Notes on Gaskel's Gamharat an-nasab, in
Oriens xxv-xxvi (1976), 56-7, and references in notes 43-51; also Nur al-Dln al-
HayiliamT, Madjma' al-zawii'id, repr. Beirut 1967, i, 194-5; A!l.!!:iin', vii, 77-8; al-
HamdanT, al-Ikm, ed. MuJ:!ammad al-Akwa' al-I:Iiwall, Cairo 1383/1963, i, 180-90.

2 See e.g. M.J. Kister and M. Plessner, op. cit., notes 51-7; Nur al-DTn al-Hayiliaml,
op. cit., i, 194; AghanT, loc. cit.; IJ:!san N<I.\'~,al-'A~abiyya al-kabaliyya wa-at.haruhii
fi 'l-ffii'r al-umawT, Beirut 1964, 340-3; and see al-~utamT, D,wiin, ed. IbrahTm al-
Samarra'i: and AJ:!mad Matlub, Beirut 1960, 34, 145, 147, 149; al-Kumayt, SlJ,i'r, ed.
Dawud Sallum, Baghdad 1969, nos 162, vv. lO-13, 469 vv. 1-7, 509 vv. 1-4, 523 v. 2,
550 v. 1, 606 v. 1.

3See art. Al-~AYN.
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of Radwa [q.v.j,4 Adjrad, Ash'ar and 'Azwar and the wadfs of Idam and
al-'I~.5 The Djuhayna seem to have had a clear perception of their tribal
identity, as can be gauged from a collection of tribal war poetry, the
ayyam Djuhayna. Some fragments of this poetry were recorded as late
as the 4th/10th century."

According to a tradition recorded by Ibn al-Kalbi, a Djuhani, 'Abd
al-Dar b. Hudayb (or Hudhayl in another version), intended to build
a sanctuary in one of the centres of the Djuhayna, Kawdam, to rival
the Ka'ba of Mecca; however, he encountered opposition from among
his own people who were reluctant to aid him in his plan." This report
may give us a clue to assess the attitude of some other tribal groups
of the Kuda'a. Ibn Hisham records a tradition according to which al-
Ghawth, who was in charge of certain pilgrimage practices at Mecca,
used to announce during one of the services, "0 God, I am following the
example of others; if there is a sin it is I):u<;l.a'a's".8 It is evident that
this declaration points to certain sections from amongst the Kuda'a who
were reluctant to acknowledge the authority of Mecca and the sanctity
of the Ka 'ba,

The relations of the Djuhayna with the Aws and Khazradj seem to
have been quite close; some Djuhanis are recorded as allies ofthe Medi-
nan families or clans." It is noteworthy that among the Ansarf group who
gave the Prophet the oath of allegiance at the 'Akaba was 'Abd Allah
b. Unays, an ally of the Banu Salima of Kalbr extraction who joined
the Djuhayna and stayed with them. He gained the honourable titles
of al-muhadjirf, al-an!?arf, al-salamf, al-djuhanf al-'a~abf.lO It was 'Abd
Allah b. Unays who asked the Prophet which night he should come to

4 See M. von Oppenheim, Die Beduinen, Leipzig 1943, ii, 361, on the legendary
story of the hidden Imam living in Radwa.

5 See e.g. al-Bakri, Mu'djam ma sta'djam, ed. Mustafa al-Sakka, Cairo 1364/1965;
Ya~ilt, S.v. Radwa; 'Arram, Asma' djibal Tihama wa-sukkaniha, in 'Abd al-Salarn
Harlin's Ntnuiidir al-maifh,~u~at, Cairo-1375/1956, ii, 8, 396-8 and indices; cf. Hamad
al-Djasir, Biliid Yanbu', Riyad n.d., passim, and see esp. the supplement: biliid
djuhayna wa-manaziluha 'I-~ad;;ma, 156-7.
- 6See al-Tayalisf, al-Mukalliara 'inda 'l-mu4!J,akam, ed. Muhammad al-Tan<ljI, in
$arkiyat Mecmuasz, i (Ankara 1956), 37-9; on Bughayt see: al-Amidi, al-Mu'talif wa
'l-mu1sl!,talif, ed. Krenkow, Cairo 1354, 57-8; and salama b. al-Ya'blib, ibid., 53, 165;
on the compilation of war poetry of the ~u<,ia'I tribe of Balkayn, am,' iir Bani' I K ayn,
see ibid., 23-4.

7 Ibn al-Kalbi, al-A~nam, ed. Ahmad ZakI Pasha, Cairo 1343/1924, 45; Yakut , S.v.
Kawdam .
. 8Ibn Hisham, S1m, ed. al-Sakka, al-Abyarl, ShalabI, Cairo 1335/1936, i, 126,1. 1;
Guillaume's translation, The life of Muhammad, Karachi 1967, 50, of the second
hemistich "If that is wrong, the fault is Qu<;la'a's" is inaccurate.

9 See e.g. Ibn Hazm, Qjamhamt ansab al-'amb, ed. 'Abd al-Salam Harlin, Cairo
1962,444.

10 See e.g. Ibn Hi~am, ii, 106 sup.; Ibn al-Kalbi, Djamham, Ms. Br. Mus.,
Add. 22346, f. 73a; Ibn Hadjar , al-Lsiiba, ed. 'All al-Bidjawi, Cairo 1389/1970, iv,
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Medina from his territory in al-A'raf during Ramadan, and the Prophet
bade him come on the night of 27 Ramadan. This night is therefore
called "The Night of the Djuhani". It refers, of course, to the laylat
al-*adr.ll

On the Day of Bu'ath [q.v.]' the Djuhayna fought on the side of the
Khazradj,12 but on the eve of the encounter of Badr al-maw'id they were
said to have hurried to Medina (together with the Ball) as allies of the
AwS.13

When the Prophet settled in Medina, he concerned himself about
establishing peaceful relations with its neighbours, the Djuhayna. The
Djuhayna, making a careful assessment of the fundamental change in
the situation inMedina with the advent of the Prophet, were eager to
secure their place in the new power structure. According to some tra-
ditions, a delegation of the Djuhayna went to the Prophet in Medina,
and told him that he, the Prophet, had come "among them" (bayna
azliurinii, i.e., in the area controlled by them) and so asked him to con-
clude an agreement of mutual security with them (fa-awthi* lana ~atta
na'manaka wa-ta'manana). This treaty was indeed agreed on between
the Prophet and the Djuhayna. A peculiar aspect of the treaty was the
tacit agreement by the Prophet that the Djuhayna do not convert to
Islam: this is clearly indicated in the account on the treaty, wa-lam yus-
lima. The implementation of the treaty occurred a short time after its
conclusion; the Prophet sent a troop of less than one hundred warriors
to raid a tribal group of the Kinana which dwelt in the neighbourhood
of the Djuhayna.

On realizing that the Kinanis outnumbered them, the Muslim war-
riors retreated, asking for refuge with the Djuhayna. When the Djuhanls
interrogated them as to why they had gone out fighting in the holy month
of Radjab, they justified their deed by saying that they had been driven
out from the lfaram (of Mecca) during the holy month. The account fur-
ther tells about dissension among the Muslim warriors; a group of them
wanted to remain in the place where they were staying, while another
planned to return to the Prophet to have a decision from him. When
this latter group met the Prophet, he expressed his anger over the split
in the expedition, which, having left in unity returned divided. He then
appointed 'Abd Allah b. Djahs]; as the commander of the troop, thus

15~17, no. 4553; Ibn Kudama al-Makdisi, ol-Lstibsiir if nasab al-schiibo: min al-
an§ar, ed. 'All Nuwayhid, Beirut 1392/1972, 166~8; Ibn 'Abd al-Barr, al-Lsti'Iib,
ed. al-Bidjawt, Cairo 1380/1960, 869~70, no. 1477; al-Baladhurl, Ansab al-ashrii], ed.
Muhammad Hamidullah, Cairo 1959, i, 249.

11 See e.g. al-Aghanf, xvii, 133; Ibn 'Abd al-Barr, op.cit., 870.
12 Aghanf, xv, i62~3; Ibn Khaldun, al-'Ibar, Beirut 1956, ii, 602.
13 A~Wa~idI, Ma!l!!azf, ed. Marsden Jones, Oxford 1966, 385, I. 2.



4

making him the first amfr to be appointed in the history of Islam.l?
The reports about the first cases of co-operation between the

Djuhanis and the nascent Muslim community at Medina, though some-
times divergent or even contradictory, clearly point to the period pre-
ceding the Battle of Badr and are connected with the earliest attemps
by the Prophet to impede the free traffic of Kurashl caravans. The de-
tachments dispatched by the Prophet were relatively small and served a
twofold purpose: reconnoitring in case a greater enemy force appeared,
and attacking, in case they met with a smaller enemy division. It was
essential in such a situation that the detachments have access to an area
with a friendly population for both military activities and as a safe re-
treat. The treaty with the Djuhanis indeed proved successful enabling
the Prophet to launch his first attacks against several Kinani allies of
the Kuraysh, which were carried out in the territory controlled by the
Djuhayna,

Furthermore, some Djuhanis carried out certain undercover missions
for the Prophet's troops: Basbas b. 'Amr and 'AdI b. Abi 'l-Zaghba'
(both allies of Ansart clans) served as spies for the Muslim army.ls-An-
other 12,iuhanI, Kashad, sheltered two of the Prophet's spies, Talha b.
'Ubayd Allah and Sa'Id b. Zayd by misinforming the men of the Kurashl
caravan who inquired about the spies sent by the Prophet. After the
departure of the Kurash! caravan, Kashad accompanied the two spies to
Turban, where he met the Prophet who wanted to grant him Yanbu' (as
an iMa' or fief), but Kashad advised the Prophet to give it instead to
one of his relatives.!" Another Djuhani, Madjdi b. 'Arnr, performed an
even more complicated service for-the Muslimdetachment by interposing
himself between the small Muslim force under the command of Hamza
b. 'Abd al-Muttalib and the Kurashi caravan escorted by 300 Kurasht
riders under the command of Abu Djahl.17 Madjdi accomplished this
because he was an ally (~alff, muwadi') to both-the Muslims and the

14 Ibn Abi Shayba, Ta'r,lslJ" Ms. Berlin 9409 = Sprenger 104, ff. 28b-30a; cf. Nilr
al-Drn al-Haythami, Madjma' al-zawa'id, vi, 66-7, with an essential variant, that the
Djuhanis converted to Islam after the conclusion of the treaty; and see al-Bayhakr,
iias:« al-nubuwwa, ed. 'Abd al-Rahrnan 'Uthman, Cairo 1389/1969, ii, 304-5 (the
commander of the first troop dispatched by the Prophet was Sa'd b. Abf Wakkas):
Ibn Djunghul, Ta'r,lslJ" Ms. Br. Mus., Or. 5912, i, 229b.

15See e~. Ibn Hazrn , Djauuimi' al-sira; ed. Ihsan 'Abbas, Nasir al-Din al-Asad ,
Ahmad Shakir, Cairo n.d~110;·lbn Hisham, index; Ibn al-Athir, Usd al-ghiiba, Cairo
1280, i, 178 ult.-179; Ibn I;Ia<ijar, al-Lsiiba, i, 288, no. 640, iv, 474, no. 5486;al-Wa~idl,
40-1; al-Baladhuri, Ansab, i, 289.

16See e.g. al-Wakidf, 19-20; Ibn Hadjar , v, 590, no. 7409; Ibn al-Athir, Usd, iv,
239; al-Makrlzt, Imui' al-asma', ed. Mahmud Shakir, Cairo 1941, i, 62.

17See e.g. al-Wakidl, 9-10, 40-1; al-Bayhaki, Dala'il al-nubuwwa, ed. 'Abd al-
Rahman Muhammad 'Uthrnan, Cairo 1389/1969, ii, 302; Ibn Hazrn, Djamhara, 446;
idem, Djasuiimi", 101, cf. 110; al-Makrtzi, Imiii", i, 51-2; Ibn Hisham , ii, 245, 269.
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Kurashis). It is worth noting, by way of understanding MadjdI's posi-
tion and the reliability of the traditions that some reports state that he
did not convert to Islam.l"

The reports on the Djuharns's participation in the first encounters
between the Prophet and the Kuraysh seem to be sound, and are con-
firmed by a tradition recorded by al-Tabarant, which states that the first
tribe to fight on the Prophet's side, with a force of 1000 men, was the
Djuhayna.l"
- Some of the motives which led to the Djuhayna concluding the treaty
with the Prophet can be deduced from areport recorded by al-Samhudt
and al-Fayruzabadi. The Prophet arrived at Dhu 'l-Marwa and the
Djuhani people assembled there, coming from the mountains and plains,
and complained of being pressured by an alien people who were force-
fully trying to take control of their wells. The Prophet is then said to
have granted the Djuhayna the lands of Dhu 'l-Marwa, forbidding their
unjust treatment with iniquity and announcing that the Angel Djibrll
ordered him to consider the Djuhayna as his allies.2o It is plausiblethat
this utterance by the Prophet confirmed the Djuhayna's rights to their
Ianded property and served as a warning to tribal groups to refrain from
infringing on the I)juhayna's rights to their wells and other property as
they were the allies of the Prophet and he would defend their rights.
The lands of Dhu 'l-Marwa were in fact granted by the Prophet to a
man from Djuhayna.r!

The Prophet concluded several treaties with the various tribal groups
of Djuhayna. Some of these treaties can be traced to the very early pe-
riod of the Prophet's stay in Medina, but none contain any stipulations
regarding conversion to Islam. There are, however, some treaties which
may be attributed to a later period when conversion to Isiam became
obligatory, and include instructions about religious duties.22 A tradition
recorded by Ibn Sa'd23 says that a delegation from the Djuhayna em-
braced Islam on the advent of the Prophet to Medina. This story may,
however, be referring to a unit of the Djuhayna, and certainly not to the
whole tribe.

The early conversion of several groups of the Djuhayna and another
~uq.a'I group, the Aslam, is referred to by some traditions attributed

18 See e.g. al-Zurkanl, SharlJ- al-mawahib al-Iadunniyya, Cairo 1325, i, 390.
19 Al-Tabaranr, al-Awa'il, Ms. Br. Mus., Or. 1530, f. 196b.
20 Al-SamhudT, Wala' al-waja, ed. Muhammad Muhyi 'I-DTn 'Abd al-Hamld , Cairo

1374/1955, 1305-6; al-Fayruzabadl, al-Ma!JII:anim al-mutaba I, ma'alim tiiba, ed.
Hamad al-Djasir, Riya.;l1389/1969, 379.

21 See IbnBa'd, Taba~at, Beirut 1380/1960, i, 271; on 'Awsadja b. Harrnala see
Caskel, Gamharat an-nasab, ii, 216; Ibn Hadjar, al-Isiiba, iv, 739, no. 6093; on Dhu
'l-Marwa see al-Bakrl, Mu'djam, s.v. Marwa.

22 Cf. Ibn Sa'd, i, 270-1. -
23 I, 333.
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to the Prophet, in which the Djuhayna are counted among the tribal
groups surpassing (in virtues) the great tribes of the Asad, the Ghatafan,
Tamtm and 'Amir b. ~a'~a'a.24 Only a few cases of opposition by some
units of the Djuhayna against the Muslim commonwealth of Medina are
known.r'' When the Prophet set out for al-Hudaybiya, several of the
nomadic Djuhanis failed to heed his summons and join him, fearing that
the Muslims might be defeated by the Kurashr forces.P"

The Djuhayna appeared as a strong force of 800 warriors and 50
riders27 in the expedition for the conquest of Mecca, and four banners
were carried by its leaders.r" The Djuhani, Rafi' b. MakIth, was ap-
pointed by the Prophet as tax-collector (mu~addi~) of his tribe.29 A
number of Djuhanis emigrated to Medina, and the Prophet himself fixed
the place of the tribal mosque of the Djuhayna in Medina.I''

The Djuhayna remained faithful to Islam after the death of the
Prophet " and favourable utterances attributed to the Prophet empha-
sised their virtues. The Prophet is said to have considered the ])juhayna
among his mawal1:,32 and to have recommended seeking refuge in the
mountains of the Djuhayna during the periods of strife, fitan.33 In
an alleged utterance by the Prophet he is also said to have recom-
mended marrying Djuhani women.i" A peculiar tradition attributed
to the Prophet forbids anyone to harm the Djuhayna, saying "he who
harms the Djuhayna harms me, and he who harms me harms God".

24See e.g. al-Humaydr, Mnsnad, ed. Habib al-Rahman al-A'zamt, Beirut-Cairo
1381, ii, no. 1048; 'Abd al-Razzak, al-Mu~annaf, ed. al-A'zami, Beirut 1392/1972,
xi, 47, no. 19877; al-Tabaran'i, al-Mu'djam al-~a[Jhir, ed. 'Abd al-Rahman 'Uthman,
Cairo 1388/1968, i, 54, ii, 15I.

25 See e.g. al-Wakidl, 774-5; al-Tabarr, Ta'r,/ffi, ed. Muhammad Abu 'l-Fadl
Ibrahim, Cairo 1969, iii, 32, about the expedition of Abu 'Ubayda.

26 See e.g. Mudjahid, Tajsir, ed. 'Abd al-Rahrnan al-Tahir al-Surati, Beirut n.d.,
601 inf.; Mui5:atil, Tafs,r, Ms. Ahmet 2, 74/2, ff. 160b, 166b; al-Wai5:idi, 547, 619;
al-Nawawf al-Djawi, Marli~ labid, Cairo 1305, ii, 305 inf.; al-Kurtubi, Tajeir, Cairo
1387/1967, xvi, 268, 348; al-Suyfit'i, al-Durr al-manta:ar, Cairo 1314, vi, 72-3.

27Or 1400 warriors, according to Tabari, Ta'r'/ffi, iii, 65 sup.
28See e.g. al-Wakidt, 799, 820, 896; al-Mutt akf al-Hindi, Kanz al-'ummiil, Hyder-

abad 1390/1970, xvii, 78, no. 199; and see Ibn Hadjar , al-Isiiba, ii, 445, no. 2549, ii,
604 sup., no. 2897, vi, 165, no. 8098; Ibn al-Athii,' Usd, iii, 124; Ibn 'Abd ai-Barr,
ai-1sti' lib, 871-2.

29Al-Wakidi, 1073.
30Ibn Sa;d, i, 333.
31Cf. al-Wai5:idi, 1122.
32See e.g. al-'Ayni, Umdat al-~iir', Cairo 1348, xvi, 75-6; al-Munawi, Fay4 al-ko dir,

Beirut 1391/1972, iv, 516, no. 6122.
33See e.g. al-Bakrr, 154; Hamad al-Djasir, Abu AI, cl-Htuljari Riyad 1388/1968,

192; and see the utterance of the Prophet in Ibn Sa'd, i, 333.
34Ibn Hibban, Kitiib al-ma~ru~'n, ed. 'Azlz Beg al-Nakshbandi, Hyderabad

1390/1970, ii, 10.
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This utterance was at once denied when transmitted to Mu'awiya.i'"
The Djuhayna participated, together with other groups of the Ku-

da'a, in the conquest of Egypt and some of them settled in Fustat.36

The Djuhanis lived in Manfalut and Asyut. After clashes with other
groups, the Djuhayna migrated to Upper Egypt and settled in the re-
gion of IkhmIm during the Fatimid period, becoming one of the most
powerful Arab tribes in Egypt.P" In the 8th/14th century, groups of the
Djuhayna penetrated into the Christian kingdom of Nubia and gained
control over it. From Nubia, the Djuhayna continued to push further
into the Sudan, mixing with the native tribes.38 In the Djuhani terri-
tories of the Arabian Peninsula, the different sections of that tribe fell
under the rule of the descendants of 'All, who succeeded in acquiring a
great deal of landed property in these regions. Nevertheless, the various
branches of the Djuhayna were able to keep their distinctive identity
during the centuries. Although wavering at first in their loyalties at the
beginning of the First World War, the majority of the tribe followed
the sons of the Sharff Husayn, but later changed their allegiance to the
Sa'udi dynasty.I'' In recent times, they have concentrated on developing
their region."?

2. To the north of the territory of the Djuhayna was the region of
the Ball, another branch of the Kuda'a, Starting at Wadf Idam, their
usual habitations extended far to the north to include Shaghb, Bada and
Tayma'.41 The Kuda'I tribal groups of Ball, Djuhayna and 'Udhra mi-
grated, according to tradition, to Wadi 'l-Kura in which Jewish settlers
cultivated the soil, dug wells and planted palm-trees. According to an
agreement between the Jewishsettlers and these ~u<;la'I groups, the Jews
undertook to give them a certain sum in payment in exchange for their
protection against the Bedouin tribes, including other ~u<;la'I units.v'
The stipulations of this agreement remained valid until the advent of
Islam. On the advent of Islam, Djamra b. al-Nu'rnan al-'UdhrI visited
the Prophet who gave him a grant of land. The Prophet permitted the
Jewish settlers of the family of 'Urayd (or 'ArI<;l) to remain where they

35 AI-AmidI, al-Mu'talif, 60, no. 147.
36 Cf. Ibn 'Abd al-Hakam, Futiih Misr, ed. Torrey, New Haven 1922, index.
37 See Makrizr, al-Bayan wa 'I~i'rab 'amma Ii ar~ Misr min al-a'rab, ed. 'Abd

al-Madjtd 'Abidln, Cairo 1961; and see the researches of 'Abidln, in ibid., 77-8.
38 Se-; C.H. Becker, Zur Geschichte des ostlichen. Sudan, in Isl., i, 153-77; idem,

Ell art. Djuhayna; F.C. Thomas Jr., The Juhaina Arabs of Chad, in MEJ (1959),
142-55; von Oppenheim, op. cit., ii, 359.

39 See von Oppenheim, ii, 360.
40See Hamad al-Djasir, Biliid. Yanbu', passim.
41Cf. Ibn Khaldii~ "Ibar, ii, 516; von Oppenheim, ii, 315, 352-3.
42See Ya.~iit, s.v, al-Kura; al-Bakri, Mii.'r!:jam, i, 43.
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lived, and they were granted the privilege of receiving a certain annual
payment.P

Several Ball clans were drawn into internal fighting, and one of them,
the Banu Hishna, was compelled to seek refuge with Jewish settlers in
Tayrna', and by their demand converted to Judaism. Some of these
refugees later left for Medina and embraced Islam at the advent of
the Prophet.v' A corroborating report counts among the Jewish tribal
groups at Medina three groups belonging to the BalI.45 Some traditions,
in reporting of the migration of the BalawI clans to Medina, remark
that they became allies (~ulafii') of the Aws and Khazra<.!i.46 The posi-
tion of the Ball at Medina and their status can be gauged from the ac-
counts about the' Akaba meeting, which report that seven of the seventy
Ansar who gave the Prophet the oath of allegiance were of BalawI de-
scent ('Uwaym b. Sa'ida,"? Ma'n b. 'AdI,48 Kl1adI<.!ib. Uways.t? Abu '1-
Haytham b. al-Tayyihan.P'' Abu Burda b. Niyar,51 al-Nu'man b. 'Amr,52
Yazid b. Tha'laba.53 However, the BalawI descent of some of these indi-
viduals is questioned in some of the sources. Balawi tribesmen took part
in the battles between the Prophet and the Kurays]; on the side of the
Prophet, and names of Balawi warriors can be found in the list of those
killed in the encounters. The traditions mention a peculiar Ietter by the
Prophet sent to a Balawi group, the Banu Dju'ayl. According to this
letter, the Prophet granted them the privileges of being taxed no more
than once a year and of not having to bring their livestock and gather
at the tax-collection centres (Iii yu~@,arun uia-lii yu'@,arun). This ex-
planation, given by Ibn Sa'd seems, however, to be uncertain. There
are interpretations which comment that ~ashr and "ashr refer to the
Banu Dju'ayl being exempted from taxation. They were also appointed
by the Prophet as tax-collectors of some other tribes, and were given

43See Ibn Sa'd, i, 279; al-BakrI, i, 44; cf. W.M. Watt, Muhammad at Medina,
Oxford 1956, 107-8.

44See al-Bakrr, i, 29.
45See Ibn Khaldun, op. cit., ii, 596; and cf. al-Samhudi, Wafa' al-waja, ed.

Muhammad Muhyi 'I-DIn 'Abd al-Hamid, Cairo 1374/ 1955, i, 162-3, 194, 200, 223.
46See e.g. al-Bakrl', i, 28; Ibn 'Abd al-Barr, al-lnbiih. 'ala ~aba'il al-ruwat, Nadjaf

1386/1966, 128.
47About whom see al-Baladhuri, Ansab, i, 241; Ibn 'Abd al-Barr, al-Lsii'Iib, 1248,

no. 2052; Ibn al-Athtr, Usd, iv, 158; cf. Ibn Hadjar, al-Isiiba, iv, 745 inf., no. 6116.
48About whom see al-Baladhurr, Ansab, i; 241; Ibn ~udama, al-Lstibsiir, 297; Ibn

al-Athlr, Usd, iv, 401.
49About whom see al-Baladhuri, i, 249; Ibn Hisham, ii, 106.
50About whom see al-Bala.dhurT, i, 240; Ibn Kudarna, op. cit., 228.
51About whom see Ibn Hi~am, ii, 198; al-Baladhuri, i, 241; al-Bakri, Mu'rljam, i,

28 inf.
52Or b. 'Isr, on whom see Ibn al-Athtr, Usd, v, 27; Ibn Hazrn, Djamhara, 443.
53About whom see al-Baladhurr, i, 251; Ibn Kudama, 202; al-Samhfid]', i, 228; Ibn

Hadjar , al-Lsiiba, vi, 650.
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the same status as the Kurashis, because they were allies of the 'Abd
Manaf.54 The favourable conditions granted to the Banu Dju'ayl were
probably intended to gain the loyalty of a tribal group allied with the
Kuraysh, securing their control over other tribal groups for the benefit
of the Muslim community.

The expedition against the Ball sent out in 8 A.H. was intended to
gain their allegiance and their assistance for the Muslim community. It
was essential for the latter to secure the co-operation of the Bali who
dwelt in the northern regions of the Arabian Peninsula and controlled
the road to Mecca and Medina, several of their members also being in
the service of the Byzantine army: the commander of the troop which
fought the Muslim force at Mu'ta was a BalawI.55 It was a shrewd
decision by the Prophet to appoint 'Amr b. al-'A1?, whose mother was
from the Ball, as commander of the Muslim force. 56 The expedition was
also directed at the Mahra and Balkayn, two Kuda'i tribes sojourning in
the region of the Ball. In 9 A.H., the Prophet met the Ball delegation,
which embraced IsIam.57

The Ball forces played an important role in the conquest of Egypt,
with 'Amr b. al-'A1? fighting under the banner of the BalI.58 'Umar
established the level of pay to the Ball warriors as equal to that of the
Mudar, Kalb and 'I'ayyi', sc. 300-400 dirhams; it was lower than that
of the YemenI tribes because they were closer to the migration places. 59

When 'U mar was informed that a man from the Ball had summoned his
people in Syria with the battle-cry "yala Iru¢a' a" , he ordered a third of
the Kuda'a to be removed to Egypt, since the BaIl formed one third of
the Kuda'a, they were transferred to Egypt.6o It was a Balawi, 'Abd
al-Rahman b. 'Udays, a Companion of the Prophet, who led a troop of
riders in revolt against 'Uthman. He was later imprisoned by Mu'awiya
and killed when he escaped from prison.P!

Ball settlements are mentioned in the regions of Akhmlm, Asytl]
and Ushmun. The Ball were expelled by Fatimid troops and compelled
to move south. In the 8th/14th century, the Ball, together with the
Djuhayna, reached the Sudan and contributed considerably to the Is-

54 See Ibn Sa'd, i, 270-1; Watt, Muhammad at Medina, iii.
55 See al-Wakidl, 760.
56 tus., 770.
57See e.g. Ibn Sa'd, i, 330; al-Zurkanl, SharI), al-mawahib, iv, 57-8; Ibn Kayyim

al-Djawziyya, Zad al-ma'ad, Beirut n.d., iii, 49.
58gee Ibn 'Abd al-Hakarn, i, 62.
59See al-Djahiz, al-' Ut!J.maniyya, ed. 'Abd al-Salam Hartin, Cairo 1374/1955, 212.
60Ibn 'Abd al-Hakam, 116; al-Makrlzr, al-Bauiin, 29.
61See al-Sam'ant, al-Ansab, Hyderabad 1963, ii, 324; Ibn al-At;hIr, Usd, iii, 309-10;

Ibn Hadjar, al-Lsiiba, iv, 334, no. 5166; Muhammad b. Yahya al-Ash'arr al-Malikr, al-
TamMd wa ' l-bayan Ii ma~tal al-maMd 'Ut!J.miin, ed. Mahmud Yiisuf Zayid, Beirut
1964, index.
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lamisation and Arabisation of the native tribes of the Bedja and the
Bakkara [q.vv.]. To this day the Arabic language is known-among the
Bedja as "Balawiyyat", i.e., the language of the Ball.

In the Arabian Peninsula, the Ball played an important role during
the First World War in the conflict between the Sharif Husayn and the
Turkish authorities, finally (in 1918), following the lead of the sons of
the Sharif Husayn, some groups of the Bali joined the new regime in
the Hidjaz in 1925 and became loyal subjects of Saudi Arabia; but, some
rebellious Ball units took refuge in the kingdom of Trans-Jordan. They
crossed the borders at 'Akaba and raided, together with other rebels,
the northern districts of Saudi Arabia in 1932, but were defeated by the
Saudi forces.62

In Spain, descendants of the Ball tribe lived in the region of Cordova
or Kurtuba and were famed for their excellent hospitality. They were
unable to speak Romance (al-latfniyya), talking only Arabic.P"

Bibliography: essentially in the article, but see also, W. Robertson
Smith, Kinship and marriage in early Arabia, Cambridge 1885, 8-9, 155,
246-9, and H. Lammens, Ell art. s.v.

62 Cf. von Oppenheim, ii, 354.
63Ibn Hazrn, Djamhcra ; 443.


