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I
The tradition recorded in Nabia Abbot's Studies in Arabic Papyri III
was only conjecturally read by the author: balaghana anna rasula llahi
salla llahu `alayhi wa-sallama qala: tijanu hadhihi l-ummati l-`amalu []
yaquluha fi l-`idayni wa-yauma I-jum`ati.
Professor Abbot described the papyrus as a document written in the
late second century of the hijra; she assumed that the author- of the·
papyrus was Qutayba b. Sa`ld al-Balkhi (d. 240/854).2
This partly deciphered statement, attributed to the Prophet and
transmitted in various versions in the compendia of hadith, is often coupled with two or three additional statements ascribed to the Prophet.
The first phrase of the combined statement, often quoted separately, and
provided with explanations and comments, was transmitted in a concise
form: al-`ama'imu tijanu I-`arabi, "The turbans are the crowns of the
Arabs."3 This seems to be with all probability the correct reading of
1 Qur'anic
Commentary and Tradition, The University of Chicago, Oriental Institute Publications, vol. 76, 11, 1967, Document 3, verso, 11.15-16.
2 Ibid., pp. 143-145.
3See e.g., Ibn Hajar al-`AsqalanI, Fada'ilu l-qur'ani l-karim, al-Sayyid al-Jamili,
ed. (Beirut, 1986), p. 144: wa-huwa ka-qawihim:
al-'ama'imu
tfjanu l-'arabi
li-kauniha taqllmu maqama l·tfjani; and see `Abd ai-Malik b. Mul]ammad alTha`aIibI, Thimaru l-quillb /f l-mudaJ wa-l-manfllb, MUl}ammadAbu I-Fa4I IbrahIm,
ed. (Cairo, 1384/1965), p. 159 (see the references of the editor). MUQammad
DarwIsh ai-Hut, Ama I-matalib /f a/}aduha mukhtaliJati I-maratib, Khalil ai-Mays,
ed. (Beirut, 1403/1983), p; 208, no. 942 stresses the weak character of the tradition: turuquhu kulluha da`fjatun, Wa-!lunua min kalami l-zuhri kama dhakarahu
l-ba!lhaqi. Mul]ammad b. Al]mad b. Jiira11iihal-~afadr I-YamanI, al-Nawajilu I-`atira
/f l-a/}oduhi I-mu.htahira, Mul]ammad `Abd al-Qadir `A~ii,ed. (Beirut, 1412/1992),
207, no. 1130 (see also the references of the editor); Mul}ammad b. `Abd al-Ralpnan
al-SakhiiwI, al·Maqofidu l./}a.ana ji-ba!lani kathfrin min al·a/}aduhi l·mu.htahira `ala
l-al,ina, `Abdallah MUl}ammad al-~q
and 'Abd al-Wahhiib `Abd al-La~if, eds.
(Beirut, 1399/1979),291, no. 717; (see the various versions and the references). Abu
Sa'd 'Abd ai-Malik b. Mul]ammad al-Wii`i~ al-KhargiishI, al-Bi,hara wa-l-nidhara /f
ta`biri l-ru'!la wa-l-muraqaba, MS. Br. Mus., Or. 6262, fo!' 127a: wa-aula l-ki.wati
bi-taqdfmi I-dhikri al·'amo'imu Ja-innaha tfjanu I-'arabi ... ; al-Raghib al-¥ahanI,
Mu/}adaratu I·udabii' (Beirut, 1961), vo!' 4, p. 371; Abu Bakr Al]mad b. `Abdallah al-
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the short phrase of the tradition, as given in the papyrus: tZjiinu hiidhihi
l-ummati l-camii'imu, "The crowns of this people are the turbans."
This statement is attributed in several early sources to 'Umar b. alKhattab." It is recorded in Mughultay's al-Zahr al-biisim and is attributed to cAll b. AbI Talib, though Mughultay mentions that it was
attributed to the Prophet as well.5
This notion of equating turbans with crowns was rooted in the society of the Arab peninsula in the period of the Jahiliyya. Wearing
a turban implied strength and honour, symbolized the authority of a
clan or tribal group and reflected high military position and leadership.
MuCammam or muiassab, "dressed in a turban," referred to a man appointed as chief of his people. It corresponds to the expressions tuwwija,
"he was crowned," or suwwida, "he was granted the control of a tribal
group," which are used regarding the non-Arabs." The expression almu' ammam also entailed the responsibility ofthe appointed chief: every
offense committed by a member of the tribe was figuratively fastened to
his turban; he was responsible for the evil deeds of the members of his
clan or tribe." Before the advent ofIslam, only the Arabs (i.e., the tribal
society of the Arab peninsula-k) wore turbans, the crowns of the Arabs.8
The Bedouin provenance of the above statement - "The Crowns of the
Arabs" is clearly reflected in CAlIb. Ahmad al-cAzlzI's explanation of the
tradition: "The turbans are like the crowns for the kings of the Arabs,
because the majority of the Arabs (i.e., the Bedouins-k] are bareheaded
and turbans are scarce among them."?
Kindt al-Samdf al-NazwI, al-Mufannaf, 'Abd al-Mun'im 'Amir and Jadallah Ahmad,
eds.(Cairo, 1979), 12, p. 70; Ibn Qayyim al-Jauziyya, A~kam ahli I-dhimma, Subhl
l-Salih, ed. (Damascus, 1381/1961), vol. 2, p. 739.
4 AI-Ja\:li~, al-Bayan wa-l-ta~yfn,
'Abd al-Salam Muhammad Harlin, ed., n.p.,
n.d. (probably Beirut, fourth edition), vol. 3, p. 100 and vol. 2, p. 88; al-Raghib
al-Isfahanr, Mu~at/arilt al-udaba', vo\. 3-4, p. 371.
5 Mughultay, al-Zahr al-basim, MS. Leiden, Or. 370, fo\' 219b. And see Ibn alDayba', Taysfr al-wuful ila jami' I-Uful min ~adfthi l-rasiil (Cairo, 1390/1970), vo\.
4, p. 186.
6 See L'A, s.v. 'mm:
('ammama) wa-'ummima l-rajul, suwwida, Ii-anna tfjana
l-'arabi l-'ama'imu, [a-kullamii qua if l-'ajami tuwwija, tpia if l-'arabi 'ummima.
And see Hamza al-~fahanI, al-Durra al-fakhira if l-amthiili l-sa'ira, 'Abd al-Majjd
Qa~amish, ed. (Cairo, 1971), vo\. 1, p. 123, no. 115: fa-ka-anna 'ummima bi-iza'i
ma yuqalu if l-'ajami tuwwija.
7l;Iamza al-Isfahanf', al-Durra al-fakhira, vo\. 1, p. 123; and see al-Raghib
al-Isfahant, Mu~at/arat al-udaba', vo\. 3-4, p.
371: wa-qau/uhum "sayyidun
mu'ammamun,
mu'aHabun" ifhi ta'Wfiani a~aduhuma huuia l-muta'aHabu
bijara'iri qaumihi uia-l-iikh aru bi-ma'na I-sharafi.
8 Ibn N~ir al-Dm, Jami' al-iiihiir , MS., Cambridge Or. 913, fo\' 204a: amma
fa~ibu l-taj, [a-qiila abu I-fat/I 'iyat/ [a-l-muriid
bihi l-'imama, lam takun ~fna'idhin
ilia li-l-i arabi ; and see al-MajJisI, Bi~aru 1-IJnwar, vo\. 16, p. 131, Jawad al-'AlawI
and Muhammad al-AkhundI, eds.(Tehran, 1379): wa-amma I-taju [a-l-murnd bihi
l-'imamatu, wa-lam yakun ~fna'idhin ilia li-I-'arabi.
9 'Alf b. Ahmad al-'AzIzI, al-Siraj al-munfr, shar~ 'ala I-jami' I-lJaghfr if a~adfthi
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According to tradition, several' eminent persons in Mecca, such as
the leaders of tribal clans, attained a conspicuous privilege: when the
leader wore a turban of a certain colour, no one else in Mecca had the
right to wear one of the same colour. For instance, in the late period of
the Jjihiliyya, SacId b. al_c.A~b. Umayya who received the sobriquet dhii
l-cimiima was granted such a privilege.l? According to a verse recorded
in Hamsa al-Isfahani's ol-Durra al fiikhira, a poet praised Sa'Id b. al-c.A~,
saying: "When Abii-cUl].ayl].a,(i.e., Sa'Id b. al-'.A~-k), puts the turban
on his head (in his characteristic way -k}, any man who imitates him
will be beaten, even if he is a man of wealth and [has a] large number"
(scil. of relatives and allies). 11
A tradition recorded by al-.AbI12provides a vivid description of the
rivalry between Sa'Id b. al-c.A~and the renowned warrior who distinguished himself in the battle of al-Fijar, al-Zubayr b. cAbd al-Muttalib.
AI-Zubayr was the leader of the Hashimi branch of Quraysh in the war
of Fijar. He initiated the confederation of the ~ilf al-fu¢.iil, and was
appointed by his father as his heir and trustee and became a mediator
in the complicated problems of conflicts and peace making. He was the
uncle of the Prophet and was highly respected in Mecca.P According
I-bashir l-nadlur li-Jaliili i.ot« I-Suy11tf (Cairo, 1377/1957), vol. 2, p. 474: al'amii'imu tfjiinu I·' arabi, ay hiya lahum bi-manzilati I.tfjiini li-l-mulUki, li-annahu
aktharu mii yakununa bi-I-bawiidf, ru'usuhum makshuJatun, wa-I-'amii'imu fihim
qalilatun; cr. al-Kinanf', al-Di'iima li-ma'riJati a/]kiimi sunnati I-'imiima (Damascus, 1342), p. 6, ll. 1-3.
10 See Abu 'Ubayda Ma'mar b. al-Muthanna, Kitiib al-dibiij, 'Abdallah b. Sulayrnan
al-Jarbu' and 'Abd al-Rahman b. Sulayman al-'Uthaymin, eds. (Cairo, 1411/1991),
p.130.
ll.l:lamza al-Isfahant, al-Durra al-Jiikhira, vol. 1, p, 122: Abu U/]ay/]ata man
ya'tammu 'immatahu ywjrab, wa-in kiina dhii miilin wa-dhii 'adadi. See also the
reference of the editor. For more on Sa'Id b. al-'A~, nicknamed dhu I-'imiimati,
see Muhammad b. Hablb, al-Mu/]abbar, lise Lichtenstaedter, ed. (Hyderabad,
1361/1942), p. 165; and see Muhammad b. 'Abdallah al-Shiblt, Ma/]iisin al-wasii'il
:If ma'riJati I-awii'il, Muhammad al-TunjI, ed. (Beirut, 1412/1992), 241; al-Jahis,
al-Bayiin wa-I-tabyfn, 'Abd al-Salam Mul}ammad Harun, ed., vol. 3, p. 97; al-Jahis,
al- Tiij:lf akhliiqi I-muluki, Al}madZakI Pasha, ed. (Cairo, 1732/1914), pp. 47, p. 196.
Ibn Hajar al~'AsqalanI, al-Ifiiba :If tamyfzi I-fa/]iiba, 'All Muhammad al-Bijawr, ed.
(Cairo, 1970), vol. 3, p. 289 inf., no. 3768; al-BaladhurI, Ansiib al-ashriiJ vol.
1, Muhammad Hamtdullah, ed. (Cairo, 1959), index; Abu Dawud al-Sijistani, alMariisil, 'Abd al-'AzIz 'Izzu l-Drn al-Sayrawan, ed. (Beirut, 1406/1986), 241, no. 98,
3; Abu Bakr passed by the grave of Sa'td b. al-'A, and cursed him because he opposed
God (kiina mU/]iiddan li-lliihi) and His apostle. A son of Sa'Id b. al-'A~ replied by
cursing Abu Bakr's father. The Prophet then prohibited the cursing of individual
unbelievers, as this may enrage the living (descendants or relatives -k). However, he
permitted the cursing of unbelievers as a group. See also Ahmad b. 'All al-QashanI
b. Babah, Ra'su miili I-nadfmi :If tawiin'khi a'yiini ahli I-isliim, Suhayl Zakkar, ed.,
Beirut, 1418/1997, p. 111.
12 Mansur b. al-Husayn al-AbI, Nathr al-durr, Muhammad 'All Qarna and 'All
Muhammad al-Bijawl, eds.(Cairo, 1380), vol. 1, p. 395-6.
13 For more on him, see: Abu Hilal al-Hasan b. 'Abdallah al-'AskarI, al-Awii'il
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to the story recorded by al-AbI, al-Zubayr b. cAbd al-Muttalib returned
from a journey in Syria and went to. his dwelling. When he lay down,
putting his head on the bosom of his maid-servant who combed his hair,
he was surprised by her question: "Are you not frightened by the story?"
She told him that Sa'Id b. al-cAI!!forbade any distinguished QurashI (alabta~i -k) to wear a turban (similar to his own -k) on the same day that
he wore it. AI-Zubayr, shocked by the news, seized the lock of his hair
from the hand of the servant, ordered her to bring him his turban ("the
long one"), jumped hastily on the saddled horse and hurriedly traversed
the wadI in order to apprehend Sa'Id b. al_cA~. When Sa'Id received
the news concerning al-Zubayr b. "Abd al-Muttalib, he fled in haste to
al-Ta'if.
Since the imiima was a symbol of strength and power, apostles, saints
and prophets are said to have been granted the privilege of wearing the
Cimiima among their insignia. "I was ordered to wear the cimiima, the
sandals, and the seal," said the Prophet.l" According to a tradition
recorded by al-Zurqani, one of the titles of the Prophet mentioned in
the Gospel (inju) was ~ii~ibu l-tiij, which is glossed by the author ~iihibu
C

l_cimiima.15

In the traditions concerning the imiima, there is an evident tendency
to praise the value of Bedouin dress, customs and weapons. The story of
the appointment of CAllas the head of the expedition against some Arab
tribes, reported by Abu 'Ubayda al-Hima, contains a peculiar passage
concerning the Prophet's attitude towards the Bedouins. The Prophet
dtessed CAllb. Abi TaIib in a black Cimiimaj he put the (fringes -k) of
the cimiima on his back (or on his shoulder -k) and said: "You should
use the Arab spears [i.e., the Bedouin ones -k) and Arab bows (al-qisiyy
al-Cambiyya). By the means of these (weapons -k) God will grant victory
to your faith (yan~uru lliihu di7U.Ikum) and will aid you in conquering the
lands (wa-yafta~u lakumu l-biliida) .16
(Beirut, 1"407/1987), 37-38: .•. wa-qala l-zubayru, wa-kana fa~iba hadha 1-~iljL .. ;
Ibn Sa'd, al- Tabaqat al-kubra (Beirut, 1380/1960), vol. 1, p. 85 inC.: ... wa-qala
'Abdu I-Muttalibi jf dhalika:
sa-u§f Zubayran in tawaJat maniyyatf:
bi-imsaki ma baynl wa·bayna banI 'amri
wa·an ya~Jafi 1-~iIJa lladhf sanna shaykhuhu:
wa-lti yu/~idan jfhi bi-fu/min wa·la ghadri
qiila: Ja·au~ii 'Abdu I-Muttalibi ilii 'bnihi I·Zubayri bni 'Abdi I·Muffa/ibi, wa-au§a
I-Zubayru ilii Abf Talibin, wa-aufii Abu rsuu« ilii 1·'Abbasi bni l-Muttalibi.
14 AI-NazwI, al-Mu~annaJ, h, 70. Cf. Al}mad b. Mul}ammad al-MaghribI, Fat~ almuta'iil jf mad~i I-ni'iil (Hyderabad, 1334), p. 101: wa-fihi annahu fii~ibu I-mi¢ra'ati
wa-I-'imiimati wa-hiya I-tiiju, wa-I-hariiwati, wa-hiya I-qa¢lbu. And see the statement
of Malik (b. Anas) in al-'AynI's' Umdat al-qiirf, shar~ fa~i1}i I·Bukhtirf (Beirut, 1348),
vol. 21, p. 307:' al-'immatu wa-I-i~tibii'u wa·l-inti'iil min 'amali I-'arabi.
15 AI-Zurqaru, Shar~ 'alii I-mawiihibi I-Iaduniyya li-I-Qastalliinf (Cairo, 1326), vol.
3, p. 135, I. 4.
16 Ibn ~ajar al-'Asqalaru, al-Ifoba jf tamyfzi I-fa~iiba, 'All Muhammad al-BijawI,
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The debate over the quality of Arab weapons is repeated some seven
centuries after the death of the Prophet. According to this report, the
people of Khurasan claimed that it is useless to fight with the Arab bow;
the most useful and efficientweapon being the Persian bow. People in.the
border areas of the Muslim empire found the Persian bow incomparable
to any other weapon because of its fine quality. A I],adfth of the Prophet
was quoted in order to refute the erroneous opinion as to the preference
of the Persian bow; it is, in fact, the I],adfth quoted in the preceding story
with some minor changes.!"
The importance of caring for the Bedouins' welfare is emphasized
in the will of 'Umar, who named the Bedouins "the root of the Arabs
and their mainstay." 18 In another letter of 'Umar, which he sent to the
Muslim warriors in Adharbayjan, he summoned them to follow the ways
of their ancestor Isma'Il, to wear the iziir, the ridii' and the sandals,
ed. (Cairo, 1971), vol. 4, p. 25; and see another version, ibid.: The Prophet dressed
'AlI in an 'imama on the day of GhadIr Khumm.
See also al-Maqrfzr, Imta'u 1aama' bi-ma li-l-raauli mina l-anba'i wa-l-amwali wa-l-I}afadati wa-l-mata', Mahmud
Muhammad
Shakir, ed. (Cairo, 1941), vol. 1, p. 502: The Prophet sent 'All at the
head of a troop to Yemen; he took a turban ('imama), rolled it two or four times,
placed it on a spear and handed it over to 'All as a flag. He then dressed 'All in
a .black turban, and wound it three times around his head, letting (the fringe of
the imama -k) hang one .cubit in front of him and a certain distance (shibr) from
behind him. The Prophet then said: "This is the proper way of winding the 'imama"
(hakadha l-'imamatu). And see the version recorded in Dhahabr's Mfzan al-i'tidal,
'All Muhammad
al-Bijawl, ed. (Cairo, 1382/1963), vol. 2, pp. 396-7. The Prophet
stated that the angels sent by God to aid him on the day of Hunayn and on the
day of Badr were clad in turbans wound in this fashion. He further remarked that
the turbans distinguish between the Muslims and the unbelievers, Glancing at the
attending
people, the Prophet noticed a man with an Arab bow, and another with
a Persian bow. The Prophet recommended
the Arab bow and the Arab spears; by
these God will aid the believers on Earth. See another version of the story of 'All who
was sent by the Prophet on the day of Bi'r Khumm (the correct name of the place
is evidently "Ghadlr Khumm" -k) with a group of warriors. The Prophet noticed a
man with a Persian bow and another with an Arab bow among the warriors. The
Prophet addressed the man with the Persian bow saying: "Throwaway
this bow,
as it is a cursed bow and cursed is the man who carries it. You have to carry the
Arab bow." The Prophet enjoined the use of Arab bows and Arab spears; by these
weapons God will strengthen the faith (of Islam -k) and make your grip on the land
firm (wa-biha yumakkinu llahu jf l-bilad), in Abu Dawnd Sulayman b. al-Ash'ath alSijistani, al-Marasil, 'Abd al-'Azlz 'Izzu l-Din al-Sayrawan, ed. (Beirut, 1406/1986),
p. 182, no. 28; and see Ibn Abll;!atim,
'Ilal al-I}adfth (Cairo, 1343), vol. 1, p. 486,
no. 1457.
l7lbn
Taymiyya,
Iqtitja'u l-firati l-mustaqfm
mukhalafatu
afl}abi l-jal}fm,
Muhammad
I;!a:mid al-Fiqt, ed. (Cairo, 1369/1950), p. 140. Note the expression,
rimal} ol-qan« in this version; and see the interesting remark of the editor concerning
the need to improve the weapons of the Muslims. Cf. the tradition in al-Bayhaqr's
al-Sunan al-kubrii (Hyderabad, 1355), vol. 10, p, 14-15.
18 See 'Umar
b. Shabba,
Ta'n"kh al-madfna al-munawwara, Fahrm Muhammad
Shalttlt, ed. (Makka al-mukarrama,
1399/1979), vol. 3, p, 937: ... wa-u§ikum bi-l-

a'rabi, facinnahum

aflukum wa-maddatukum

....
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to throwaway the trousers (al-sariiwiliit) and the boots (al-khifiif), to
enjoy (the warmth of) the sun as that of a bath, and to stay away from
alien fashions (ziyy al-Cajam) and luxuries (tanaCum). He advised them
to live frugally, to gallop on horses and to engage in target practice with
arrows. 19
The pious among the Umayyad governors demanded justice for the
Bedouins. The famous ascetic, cA~a.)b. Abi Rabal}., a black slave in
Mecca, was one of the great scholars widely respected for his knowledge
of lJaduh and fiqh as well as his integrity. According to a report recorded
in the Tadhkira of Ibn Hamdiin, cA~a.)entered the court of Sulayman
b. cAbd al-Malik; when asked about his wishes, he bade the ruler to
act according to the will of the Prophet. He asked to give the sons of
the Muhii.jirun and the sons of the Anlllar their pay, and to care for the
welfare of the desert dwellers (al-biidiya), since they are the mainstay
(miiddatun) of the Arabs. He also requested that Sulayman alleviate
the khariij tax levied on the dhimmis, since they help defend the ruler
from the Muslim community's enemies as well as their own. In addition,
he asked to extend help to the people of the frontiers (ahl al-thughiir),
because they serve by defending the community (fa-innahu yudfaCu bihini
an hiidhihi l-umma).2o

The Prophet is said to have predicted that after his death there will
ensue vehement civil wars (fitan) in which the dwellers of the deserts
(ahlu l-bawiidi) will not be wet by the blood of the people nor by the
seizing of their possessions. 21
_
The "imiima remained a symbol of strength, power, dignity, and honour. ''The turban denotes the dignity of the believer and the strength of
the Arabs; if they remove their turbans, they will lose their strength." 22
19 Al-BayhaqI, al-Sunan al·kubra, vol.. 10, p. 14inf.j and see the explanation of
some of the expressions in the letter of 'Umar: aI-Sar-arInI, Ghidha'u l-albab li-8har~i
man~umati l-adab (Cairo, 1325), vol, 2, pp. 280-82; and see another version of this
letter in Ibn al-JauzI, Manaqib amiri l-mu'minina 'umara bni l-khattabi, Zaynab
Ibrahtm aI-Qiiriit, ed. (Beirut, 1402/1982), 127 inf.-128 sup.
20 Muhammad b. aI-ijasan (Ibn Hamdan),
al· Tadhkira al·~amduniyya, Il;tsan
'Abbas, ed. (Beirut-Tripoli [Tunis], 1984), vol. 2, p. 92j cf. aI-FasI, al-'/qd althamin fi ta'n'khi l-baladi I-amin (Cairo, 1386/1966), vol. 6, p. 92; and see Abii
Yiisuf, Wafiyyat Abi YU8UJ/i-Hanin al·Ra,hid, Mul;tammad b. ibrahIm al-Banna,
ed. (Cairo, 1971), p. 25, no. 31.
21 Sulaymiin b. Al;tmad aI-TabaranI, Mu.nad al-.hamiyyin, ijamdr 'Abd aI·MajId
aI-Silall, ed. (Beirut, 1409/1989), vol. 2, p. 394, no. 1562.
22 See aI-Mawardi, al-Amthal wa-l-~ikam, Fu'iid 'Abd aI-Mun'im Al;tmad, ed. (aIDauhe, 1403/1983), p, 133, no. 554 (191): i'tammu tazdadu ~ilman. And see Anonymous, Mal]allin al-ma,a'ifi manaqib al-Auza'i p. 54. (The saying is attributed to aIAuza'I). Cf. al-Raghib aI-~ahiinI; Mu~a4arat al-udaba', vol. 3-4, p, 371 (attributed
to the Prophet); al-NazwI, al-MufannaJ, /2, p. 10 (attributed to the Prophet; another
version, 'ilman is also recorded). This tradition was considered as "a weak one" by
al-Bukharr, but was considered sound by aI-ijakim; see the discussion in ZurqiinI's
Shar~ al-mawahib, vol. 5, p. 14 11.8-9. The tradition which claims that believers who
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The Bedouin customs were considered worthy of imitation. The
Prophet himself is said to have approved of them. Al-Sharif al-Hadi
quotes the prophetic statements concerning the crowns of the Arabs,
coupled with the saying about the fashion of sitting peculiar to the Arabs
(scil. the Bedouins -k): al-i/.ltiba' /.latan al-carab. In this style of sitting,
the Bedouin places the palms of his hands, or a part of his garment
which is fastened to his shoulders, under his thighs while sitting on his
heels. This manner of sitting, called i/.ltiba', corresponds to the way the
sedentary people sit, leaning their backs against a wall.23 A tradition
recorded in al-Tirmidhi's Au~af al-nabi says that the Prophet used to sit
in the mosque in the i/.ltibii' manner. 24
A widely circulated saying describes the carab in the following way:
"God distinguished the Bedouins by four (favourable -k) features: the
turbans are their crowns, their customary way of sitting (i/.ltibii') does
not require walls, their swords are their clothing (sijanuha), and poetry
is their dawan.,,25 The meaning ofthe statement al-suyiifu sajanuha can
be gauged from a response given by one of the Shri imams: if a man has
no garment (thaub), but is in the possessionof a sword, he is permitted to
gird himself with the sword and pray.26 The same meaning is indicated
in a statement of CAllb. Abi Talib: "The sword has the status of a cloth;
the prayer of the believer is permitted if he is (merely -k) girded with a
sword, except if he finds blood on it.,,27
The word "imiima implies the idea of nobility and dignity, corresponding to the idea of crowns (tijan) of the non-Arab kings. The Arabs
therefore say: "Never did an cimama-wearing man lose his mind" (ma
remove their turbans will lose their strength is recorded in al-Daylami, Firdaus, MS.
Chester Beatty 4139, fol. 36b: i'tammu tazdadu Qilman wa-waqaran, fa-idha tarakat
ummatf l-a'immata tarakat 'izzaha wa-waqaraha; al-Munawt, Faytju l-qadir vol. 4,
p. 392: al-'ama'imu tfjanu I-'arabi, fa-idha watja'u I-'ama'ima watja'u 'izzahum; alTha'alibt, Thimiiru I-qulub, Muhammed Abu l-Fadl Ibrahim, ed. (Cairo, 1384/1965),
p. 159, no. 222; ja'a jf I-khabar: inna I-'ama'ima tfjanu I-'arabi fa-idha watja'uha

wada'a lliihu 'izzahum.
23 AI-Sharif al-Radi,

al-Majazat al-nabawiyya, Mahmud Mu~~aIa, ed.
(Cairo,
1356/1937), pp. 152-3, no. 156; and see Ibn Qutayba, 'Uyunu l-akhbiir (Cairo, 1964),
vol. 1, p. 300; and see the detailed explanation of this manner of sitting in Lane's
Dictionary, s.v. Qbw.
24 Al- Tirmidhl, Au~af ai-nab! (I?), Samih 'Abbas, ed. (Beirut-Cairo, 1405/1985),
p. 128, no. 122; and see the description of the iQtiba' manner of sitting supplied by
the editor.
25 Al-Zamakhsharr,
Rabi'u l-abriir , MS. Br. Mus. 6511, fol. 106b; on sfjan see Abu
'Umar Yusuf al-Qurtubi,
Bahjat al-majalis wa-unsu l-rnujiilis , Muhammad Mursi
al-Khulf and 'Abd al-Qadir al-Qi~~, ed. (Cairo, 1969), vol. 2, pp. 59-60; and see
a slightly different version: "People used to say: the Arabs were singled out from
among the other peoples by four features: the turbans are their crowns, the coats of
mail (ai-duro') are their walls, the swords are their clothing (al-suyufu sfjanuha) and
the poetry is their dfwan," in al- Tha'alibi, Tbimiir ol-quliib, p. 159, no. 222.
26 AI-MajlisI, BiQaru I-anwar, vol. 83, p. 191.
27 AI-MajlisI, BiQaru I-anwar, vol. 83, p. 189.
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qattu). In accordance with this perception, al-Sharif
al-Radl explains the versElof al-Farasdaq:
idhii miilikun alqii l-ciiniimata /(j-~dharfj:
bawiidira kaffay miilikin ~fna yaghf!,abu

"When Malik discards the 'imiima, beware of the fits of passion of his
hands when he becomes angry." AI-Sharifal-Ra4i explains convincingly
that when the man is dressed in a turban his behaviour is quiet, without
any fits of violence. In the same way he explains the famous verse:
anii bnu jalii wa-talliicu l-thaniiya:
mata af!,aci l-cimamata tacri/iinf.

The verse implies a threat of violence when the man removes the
cimiima.28

II
A substantial change in the significance of the "imiima took place with
the advent ofIslam. When the Prophet brought the clothes ofthe sadoqo
and divided them among the Companions, he ordered them to wear the
camii'im, in order to distinguish themselves from the people who preceded them.29 This prophetic injunction clearly implies that the "imiima
is the headgear of the believers: the unbelievers of old did not wear
camii'im.

Another tradition with an obvious Muslim tendency contains the
dictum about the camii'im as crowns of the Arabs and the statement
about the il}tibii'; the third phrase of the tradition says: the sitting
of the believer in the mosque is his ribat (i.e., his military station in
which he expects to receive the order to fight the unbelievers _k).3o This
segment of the tradition is indeed innovative and surprising. The ancient
28 AI-Shari1'al-RaQ1, al·Majazat al-nabawiyya, pp. 152-153, no. 156; see the editor's
critical remark claiming that in this verse "mata alja'i l-imama" means: "when I put
on the 'imama," and not "when I remove the 'imama." In the preceding verse I read
"yaghljabu," following the edition of the Diwan of al-Farazdaq by 'Abdallah Isma'Il
al-$&wI (Cairo, 1354/1936), p. 31, penult. instead of tU'fabu, as read by aI-Sharif
al·RaQi. On Ibn Jala, see L'A, vol. 14, pp. 152-3, s.v. jala.
29, All b. Mul}.ammad b. 'Ariiq al-KinanI, TanzIh al-.han ...•
a al-marfii' a 'ani l-akMan
I-.hani'ati I·maulju'a, 'Abd al-Wahhab 'Abd al-La~if and 'Abdallah Mul}.ammad
al-Slddrq, ed. (Beirut, 1399/1979), vol. 2, p. 272: ... i'tammu khalifii l·umama
qablakum ....
sOShIrawayh b. Shahridar, Firdaull al-akhbar, Fawwiiz al-Zimirli and Muhammad
al-Mu't~im bi-llah (Beirut, 1407/1987), ed., vol. 3, p. 117, no. 4110; al-MunawI,
Faylju I.qadir, vol. 4, p, 392, no. 5723; el-Shauksnr, al-Fawa'idu l-majmu'a fi 1al}adfthi l-maulju'a, 'Abd al-RaI].miin b. YaI}.ya1- Mu'allamII-YamanI, ed. (Beirut,
1393), p. 187, no. 538; al-'AjlUnI al-JarraJ:ir, Kashf al·khafa', vol. 2, p. 72, no. 1783:
... wa·l-iljtija'u fi 1- ma,iijidi ribiitu l-mu'min. 'All al-QarI, Ri.ala I}awiya li-masa'ila
mu.htamilatin
'ala l·'imama wa-l· 'adhaba kammiyyatan wa·kayfiyyatan, MS. Hebrew University, Yahuda Ar., 990, 8, fol. 20 b, II. 3-4.
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customs of Bedouin society are mentioned in this tradition jointly with
a Muslim virtue.
A tradition recorded by al- Tirmidhi states that the 'imiima forms a
sign which separates the Muslims from the unbelievers; Muslims wear
turbans, unbelievers do not.31 A more detailed tradition says that what
marks the difference between the believers and the unbelievers are the
turbans placed on the caps of the believers.V
Since turbans are exclusively worn by believers, the privilege of wearing them should not be granted to the unbelievers. This is exemplified
by the treatment meted out by 'Umar b. 'Abd al-'Azlz to the delegation of the Christian Banii Taghlib. They entered the court of 'Umar
wearing turbans like those of the (Muslim -k) Arabs. They asked the
Caliph to attach them to the heads of the Arabs (al~iqnii bi-l- 'ambi).
The Caliph asked: "So who are you?" They answered: "Weare the
Banii Taghlib." Then 'Umar inquired: "Are you not from among the
noble Arabs?" (a-wa-Iastum min awiisiti l-'ambi?)
They replied suecintly: "We are Christians." Then 'Umar ordered to bring him shears
(al-jalam); he cut a part of their forelocks, removed their turbans and
cut a part (shibr) of their dress (ridii'). He enjoined them to refrain
from riding on saddles (al"suriij), and ordered them to put both their
legs on one side of the riding beast.33
31 Al-Kinani,
al-Di'Bma,
6 inf.: ... al- 'imama I}ajizatun bayna l-kufri wa-I-fmani,
bayna I-muslimfna uia-l-mushrikin . Ibn Hajar al-'AsqalanI, al-Matiilibu I-'iiliya bizawii'idi I-masiinfdi I-thamiiniya, Yusuf 'Abdal-Hahman
al-Mar'ashi,
ed. (Beirut,
1407/1987), vol. 2, p. 257, nos. 2158-59; Ibn Hajar al-'AsqalanI,Fatl}u
t-ss«, sharI}
~al}fl}i l-Bukhiiri, Bulaq, 1301 (repr. Beirut) vol. 10, p. 232; al-'AynI, 'Umdatu I-qiirf,
sh arb. ~al}fI}iI-Bukhiirf, vol. 21, p. 308 ... anna rasiila lliihi da'ii 'Alf b.Abf '!'iilib (r)
yauma Ghadtri KhummJa-'ammamahu
wa-arkhii 'adhabata l-'imiimati min khalfihi,
thumma qiila: hiikadha la-i'tammu, [a-inna I-'ama'ima sfma'u I-islami wa-hiya 1I}ajizu bayna I-muslimfna uia-l-mushrikina,
32 Al-Kinanr, al-Di'Bma, 6-7; Ibn al-Dayba',
Taysfru al-wu~iil ila jami'i l-usiil min
I}adfthi l-rasiil (Cairo, 1390), vol. 4, p. 186; Ibn Qayyim a1-Jauziyya, Al}kiimahli
I-dhimma, vol. 2, .p, 739 (and see the references of the editor); al-Munawl, FaytJu 1qadtr (Beirut, 1391/1972), vol. 4, p. 392, no. 5725 (and see the comments of Munawi;

and see ibid. 429, no. 5849, and see the important
explication of al-Munawt, ibid.);
al-Dhahabi,
Mfziin al-i'tidal, 'AlI Muhammad al-Bijawf, ed. (Cairo, 1382/1963), vol.
3, p. 546, no. 7522; al-Suyu~I, al-fliiwf li-I-Iatiiwf, Muhammad
MUQyI I-Din 'Abd
al-Hamrd, ed. (Cairo, 1378/1959), vol, 1, p. 111; 'All b. Burhan al-Din al-Halabr,
al-Sira al-I}alabiyya (Insan al-'uyUn jf sfrati I-amfnil-ma'mun)
(Cairo, 1382/1962),
vol. 3, p. 379; Ibn Hajar aJ-'AsqalanI, al-Iljaba jf tamyfzi I-Ijal}aba, 'All Muhammad
al-Bijawl, ed .. (Cairo, 1971), vol. 6, p. 336; CC. al-Daylamr,
Musnad al-firdaus,
MS. Chester Beatty no. 3037, fol. 190 b: lii tazalu ummatf 'ala I-fitrati mii labisu
I-'ama'ima 'ala l-qaliinisi; Ibn 'Araq, Tanzilui I-shari'a, vol. 2, p. 272; 'Abd al-Ra'ijf

al-Munawt, Sharl}u I-shama'ili li-I-tirmidhf ('alii .hamishi jam'i I-wasii'il If sharl}i 1shama'il li·l-tirmidhf li-'alf I-qarf) Cairo, 1318 (repr. Beirut), p. 165; al-Tabarani,
al-Mu'jam al-kobir , Harndf 'Abd al-Majld al-Silafi, ed. (n.p., 1405/1984), vol. 5, p.
71, no. 4614.
33 Ibn Taymiyya,

lqtitja'u

I-lJiriiti I-mustaqfm,

Muhammad

l;Iamid al-FaqqI,

ed.
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The change in the significance of the turban and its practical benefits, usually related in the books of adab,34 is evident in a tradition
transmitted by Malik b. Anas. Malik recommends that the believers
wear the turban and the striped garment (like that worn by the Prophet
-k) on the two feasts (Ii l-efdayn) and on Friday, because the Prophet
used to wear such clothes on these days. Malik quotes the saying of
the Prophet: "God strengthened Islam by the turbans and the flags.,,35
He himself urged the people to wear turbans; he began to wear the
eimama when he was very young and he did not have even one hair on
his face. He reported on the authority of cAbd al-eAzlzb. al-Mu~~alib36
that he had been severely admonished by his father when he entered
the mosque without an eimama.37 Malik relates that in the court of
Rabi'a b. eAbd al-RaIpna.n38 he saw more than thirty people wearing
t.urbans.39 In the mosque of the Prophet (in Medina -k), he met seventy
men wearing turbans fastened under their chins (sabefna mu~annakan).
All were righteous people: if one of them were to be put in charge of
the treasury, he would be trustworthy (amfn). Malik did not begin to
issue /atwas before he was granted the permission (ijaza) of forty men
wearing turbans fastened under their chins.4o He reiterated his support
for the fastening of the turban under the chin when he was asked about
a believer who failed to fasten his turban in this manner. He disapproved of this act, stating that this is the fashion of the Nabatheans
(Cairo, 1369), p. 123; and see Ibn Qayyim al-Jauziyya, A~kiim ahli I-dhimma, Subl}I
l-~alil}, ed. (Damascus 1381/1961), vol. 2, pp. 742-44.
34 See e.g., Ibn Qutayba, 'Uyiinu l·akhbiir (Cairo, 1383/1963), I, 300: A Bedouin
was asked why he frequently (tukthiru) wears the turban; he answered: a bone containing (the organs of-k) hearing and seeing indeed deserveti to be guarded from heat
and cold. When the turban was mentioned in Abu I-Aswad al-Du'alI's presence, he
stated: "The turban is a form of protection in war. It insulates both in cases of heat
and cold, it raises one's stature (ziyiidatun ji.l-qiima) and is indeed a habit of the
Arabs (' iidatun min 'iidiiti 1-'arab).
35 Malik b. Anas, Ri,ala j11·,unan wa-l-mawii'if wa-l.iidab, 'Abdallah Al}mad Abu
ZIna, ed. (Cairo, 1983). inf: in i,ta~a'ta allii ta4a'a l·'imiimata wa-l-burda j11-'fdayni
wa-l.jumu'atiJa-f'al;
balaghanf 'ani I-nabiyyi (~alla llahu 'alayhi wa-sallam) annahu
kiina yalba,u l·'imiimata wa-l-burda j11-'fdayni wa-l-jumu'ati wa-qiila: inna llaha
ta'ala a'azza l-i.liima bi-l-'amii'imi wa-l-alwiyati.
36See on him: Ibn l;Iajar al-'AsqaliinI, Tahdhibu l·tahdhib (Hyderabad, 1326), vol.
6, p. 357, no. 682; and see Ibn Sa'd, al-Tabaqiit al-kubrii, al·qi,mu I-mutammim
li-tiibi'f ahli I-madfna, Ziyad Mui}ammad M~ur,
ed. (al-MadIna al-munawwara,
1408/1987),460, no. 392 (and see the references of the editor).
37Waki', Akhbiiru l-qu4iit, 'Abd al-'AzIz Mu,~
al-Maragru, ed. (Cairo,
1366/1947), vol. 1, p. 202.
3S See on him Ibn Sa'd, al- Taooqiit al-kubra, al-qillm al-mutammim,
p. 320 (and see
the abundant references of the editor).
39Waki', Akhbiiru l-qu4at vol. 1, p. 202; and see Ibn Sa'd, al- Tabaqiit, al-qiam
al·mutammim, p, 321.
40 AI-ShaukanI, Naylu I-aufar, .har~ muntaqii I·akhbarmin
a~iidfthi l-akhyar
(Cairo, 1372/1953), vol. 2, pp. 121-22.
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and not the fashion of the people (i.e., the believers -k). Only when the
turban is a small one, and its fringes do. not reach the chin, or in the
case of illness, is the believer permitted to refrain from fastening them
under his chin and to remain at home. When Malik was asked about
letting down the fringes of the "imiima behind the back of the believer,
he stated that he knew only one man from among his contemporaries
(mimman adraktuhu), who wore the turban in this way, namely cAmir
b. "Abdallah b. al-Zubayr.t! "This fashion of wearing the turban is not
forbidden (laysa dhiilika bi-I}ariim), but (it is preferable -k) to let the
fringes down on the front (bayna yadayhi).42
Shici tradition asserts that a prayer recited by a believer wearing a
turban not fastened under his chin is disliked.P The Shl'I imiims urged
their followers to observe the custom of fastening the turban under their
chin. The Prophet is said to have stated: "The distinction between
the Muslims and the unbelievers is the fastening of the turbans under
their chin.,,44 Another tradition attributed to the Prophet says that
he enjoined the fastening of the turban under the chin and prohibited
the wearing of the turban otherwise (wa-qad nuqila anhu (~aICam) annahu amara bi-l-talal}l}i wa-nahii cani l-iqtiCiit) .45 A very early statement
transmitted by "Abd al-Hazzaq on the authority of Ma'mar-Layth- Tawus
says that a believer who does not fasten the turban under his chin wears
it in a satanic fashion (hiidhihi "immatu l-shaytiin).46 There is indeed
a description of Satan fitting the description given in the utterance of
Tawiis: when Iblis Was sent down from Heaven, he wore a turban not
fastened under his chin, he was one eyed (aCwar), and wore a sandal
(na I) on one of his legs.47
A turban worn by a believer who did not fasten it under his chin is
called al-i imiima al-muqaCCata (or muqtaCita). This manner of wearing
the turban is said to have been common among the people of Liit and
C

C

41 See on him: Al-Mus'ab b. 'Abdallah b. al-Mus'ab, al-ZubayrI, Nasab quraysh,
E. Levi Provencal, ed. (Cairo, 1953), p. 243, 1. 12; and see Ibn Hajar al-'AsqalanI,
Toh dhibu I-tahdhib, vol. 5, p. 74, no. 117.
42 Al-'AynI, 'Umdat al-qan, vol. 21, p. 307; and see Ibn Hajar al-'AsqalanI, Fatly
ai-barf, sharI} ~al}il}i l-Bukhiiri; vol. 10, p. 232,1. 10.
43 Muhammad b. al-Hasan b. 'All al-TusI, al-Nihaya if mujarradi
I-fiqhi wa-IJatiiwa, Beirut, p. 98: wa-yukrahu li-I-insani an yu~alliya Jf'imamatin
Iii lyunuko
lahii.
44 Al-Majlisf, Bil}aru l-anwar,
vol. 83, p. 194: ... wa-qala I-nabiyyu sollii llahu
'alayhi wa-sallam:
al-Jarqu bayna I-muslimina uia-i-mushrikina
al-talal}l}f bi-I'ama'imi.
45 Al-Majlist, Bil}aru I-anwiir, vol. 83, p. 194; al-Jauharf identifies the verbal noun
al-talal}l}f with al-tal}annuk.
46 'Abd al-Razzaq b. Hammam al-San'anr, al-Mul/annaJ,
Habrbu l-Rahman alA'!?amI, ed. (Beirut, 1392/1972), vol. 11, p. 80, no. 19978; and see Ibn Qutayba,
Ta'wil mukhtalifi I-I}adfthi, p. 422.
47 Al-Tha'Iabi, 'Ara'is al-majalis, (Qillal! al-anbiya'), n.p., n.d., p. 50 ult.
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was forbidden by the Prophet.48 A Shi"I statement, recorded on the
authority of the imam al-Sadiq says: "He who wore the "imiittu: and did
not fasten it under his chin, let him not blame anyone except himself if
he is inflicted with a pain for which there is no remedy."49
The opinions of the scholars who urged the fastening of the "imiima
under the chin are contradicted by ShaficI scholars who did not consider
the fastening of the Cimama under the chin as sunna.50 Some reservations concerning the fastening of the cimama's fringe under the chin can
be discerned in the formulation of the ~adfth attributed to the Prophet,
which states that the fastening of the fringe of the cimama under the
chin marks the difference between the believers and the unbelievers. 51
The peculiar additional phrase in this ~adfth indicates the possibility of
change in the future: "This ~adfth was uttered at the beginning of Islam
and in its first period."52 It is this phrase which becomes problematic
for the scholars of ~adfth, since they are confronted by traditions urging
believers to wear the cimiima with the ends hanging loose on their backs
or on their chests. 53 The ta~annuk is "nowadays" practiced only by the
descendants of al-Husayn in Bahrayn; it is a practice inherited from their
ancestors. 54
The superiority of Islam over other religious communities, and the
injunctions which claim that the Muslims differ in their lifestyle from
others, was the main reason for the restrictions imposed on the ahl aldhimma in their dress, including the wearing of the 'imiima. The utterance according to which "contempt and humiliation became the lot
of those who disobey my order" is said to refer to ahl al-dhimmaj they
surpass other people in their disobedience of God's orders and in their
insubordination. Therefore they ought to be singled out by a humiliating
sign in their dress (al-ghiyar). On the other hand, God singled out the
believers by dress which emphasizes their obedience to God and to His
messenger. In accordance with the statement of the Prophet: "He who
48 AI-TurtushI, Kitiib al·~awiidith wa-I-bida', Mul}ammad aI-TiilibI, ed., Tunis,
1959, pp. 65-66.
49 Yusu{ aI-Bal,triinI, al.lfadii'iqu l-niitJira, Muhammad T~
aI-AyrawiinI, ed. (NajaC, 1379), vol. 7, p, 126; aI-MajlIsI, Bi~iir al-anwiir, vol. 83, p. 194.
50 AI-Sayyid al-Bakrf, ['iinat al·tiilibin 'alii ~alli al/ii:;/at~i l-mu'in, n.d., vol. 2, p.
82 inC: ... 1Oa-liiYU6annu ta~niku l·'imiimati 'inda 1-6hiiJi'iyyati ....
51 See above, note 47.
52 AI-Bal;IrinI, al-Ifadii'iqu l-niitJira, vol. 7, p, 126, I. 15: .•. lOa-dhiilika fi alO1Oali
I·ialiimi wa-btidii'ihi.
53See e.g., al-Bal,triinI, al·lfadii'iqu l-niitJira, vol. 7, p. 127: ... aqulu: wa-'indi;lf
mii dhakariihu hunii min i8ti~biibi l.ta~annuk dii'iman i,hkiilun Ii-anna dhiilika lOa-in
kiina huwa :;iihiru l·akhbiiri l-mutaqaddimati illii anna hunii jumlatan mina l-akhbiiri
¥iihirati l-munii/iiti li-dhiilika, ~aythu anna ¥iihirahii anna l-mu.ta~abb li-I-mu'tammi
dii'iman innamii huwa l-i.diilu duna l-ta~annuki. And see the discussion on this topic
in al-Sayyid al-Bakrr'e ['iinat al-tiilibin, vol. 2, p. 83 seq.
54 AI-Bal;IriinI, al-I]adii'iq al·niitJira, vol. 7, p. 129, II. 6-7.
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assimilates himself to a people becomes one of them" (man tashabbaha biqaumin fa-huwa minhum) ;55believers ought to dress like believers, and
the disobedient ahl al-dhimma must also dress in a distinctive fashion.56
According to some traditions, the Prophet stated: "Disagree with the
Jews and do not wear turbans that are not fastened under the chin, or
with their fringes not let down (on their backs -k), as this fashion of
wearing the turban (ta~mim) is the fashion of the Jews."57
Ibn Qayyim al-Jauziyya forbade the ahl al-dhimma to wear the turbans in the fashion of the Prophet and the Companions. His prohibition
is based on historical facts: the turbans were the crowns of the Arabs
and their glory (Cizzuha). By wearing them they surpassed other peoples.
The Prophet and the Companions wore this headdress; the turbans were
thus the dress of the Arabs in the "old time" (qadiman) and became
the headdress of the Muslims. Turbans were not worn by Banu Isra'Il,
they Werethe headdress of the Arabs. Ibn Qayyim quotes the opinion
of Abu l-Qasim al-Tabarani, who stated that a dhimmf is not allowed to
wear the turban because he has no honour (La cizza Lahtt) in the abode of
Islam, and this headdress is not (a part -k) of his dress.58 Ibn Qayyim
further traces the opinions of later scholars who were prepared to allow
the ahl al-dhimma to wear turbans on the condition that they be marked
by special pieces of cloth, clearly indicating that they are not Muslims.P?
If ahl al-dhimma are allowed to wear the turban, they are forbidden to
fasten it under their chin (al-tala~~i), or to let its fringes hang loosely
behind their backs (La yursiliina atrafa l-'imamati khalfa ~uhiirihim).60
A particular version offashion restrictions imposed on ahl al-dhimma
55 See e.g., al-Munawt,
Fayt/u l-qadfr, vol. 6, p. 104, no. 8593 and the thorough
explanation of the statement by Munawf; Ibn Qayyim al-Jauziyya, A~kam ahli 1dhimma vol. 2, p. 736; M. J. Kister, "Do Not Assimilate Yourselves ... " JSAI 12
(1989): 321-353.
56 See e.g., Ibn Qayyim al-Jauziyya,
A~kam ahli l-dhimma, Subhr al-Salih, ed.
(Damascus, 1381/1961), vol. 2, pp. 737-739.
57 Al-Safarrnr,
Ghidha'u l-nlbiib li-sharryi man~iimati l-adab (Cairo, 1325), vol. 2,
p. 207, penult.: khaliJii l-yahiid wa-Ia tu~ammimii [a-inno ta~mfma !-'amii'imi min
ziyyi ahli I-kitiib; and another tradition:
a'iidhu bi-lliihi min 'imiimatin §ammii';
'All al-Qarr, al-A sriir ol-rnarjii" a If 1-akhbari l-maut/ii' a, Muhammad al-Sabbagh, ed.
(Beirut, 1391/1971), p. 190, no. 184: a'iidhu bi-llahi min 'imiimatin §ammii', ibid.
p. 100, no. 47 (and see the explanation of the word §amma', glossed on page 190,
note 4: al-'imama al-§ammii' hiya al- 'imiima lIatf la 'adhabata laha).
58 Ibn Qayyim al-Jauziyya,
A~kiim ahli-I-dhimma, 739-40.
59 Ibn Qayyim, A{ikiim ahli I-dhimma, 740-45.
60 Ibn Qayyim, A~kam ahli I-dhimma, 745-46. And see the thorough discussion on
the subject of fastening the fringes of the 'imama under the chin, or letting them
down on the believer's back. It is noteworthy that there is another way of combining
the fastening of the fringes of the 'imama under the chin, while letting the other end
hang down on the back, which was a perfectly acceptable way of wearing the 'imama.
However, this manner of wearing the 'imama became obsolete and is disapproved of
by the religious scholars. Ibn al-Hajj, al-Madkhal (Beirut, 1972), vol, 1, pp. 134-37.
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is concerned with the cap (al-qalansuwa). They took upon themselves
to refrain from wearing caps similar to those worn by the Prophet and
his Companions. In later times the cap was worn by distinguished scholars, judges, lawyers (Juqahii'), nobles (al-ashriif) and preachers. This
fashion of wearing the cap was continued until the end of Salah al-Din's
dynasty.P! The difference between the appearance of the believers and
the unbelievers is the shape of the turbans worn over their caps.62 It
was thus essential to order the ahl al-dhimma to change the fashion or
the colour of their caps. 63
The first person who wore the turbanwas Adam after he was expelled
from Paradise and descended to dwell on Earth. Jibril descended from
Heaven and dressed him in an cimiima.64 Likewise Dhii l-Qarnayn wore
an "imiima; he was compelled to wear it in an attempt to conceal the
horns on his head.65 According to a traditionofthe Prophet, transmitted
by cA'isha, the majority of the angels whom the Prophet saw in Paradise
also wore turbans.P''
The traditions concerning the colour of the turbans worn by the
angels sent by God to support the Muslim forces on the day of Badr
are not unanimous. Some of the early scholars reported that the angels wore white turbans; the fringe of their turbans hung down on their
backs (qad arsaliihii fi ~uhiirihim); others reported that on the day of
Hunayn the angels wore red turbans.67 The tradition of the white turbans conforms to the widely circulated statement of the Prophet, in
which he recommended the living wear white clothes and to bury the
dead in white.68 A peculiar tradition says that Jibril descended on the
day of Badr wearing a yellow turban; this headdress was in the style of
61 Ibn Qayyim, A~kam
ahli I-dhimma,
pp. 737-8.
62 See al-Shaukani,
al-Fauui'Ldu
I-majmii' a fi-I-a~adfthi
I-maul/ii' a, 'Abd alRahman b. Ya~ya l-Mu'allimt l-Yamanf, ed. (Judda, 1380), p. 188, no. 540; and
see the references of the editor. Cf. Ibn Qayyim, A~kiim, pp. 738-39.
63 See e.g., Ibrahim b. 'Arr b. Yusuf al-FayriizabadI
al-Shafi'I, al-Muhadhdhab
jf
fiqhi l-Imiimi
l-Shafi'f,
Beirut, 1379/1959 (repr.) vol. 2, p. 355 sup., where some
special features of dress which should be imposed on ahl al-dhimma
are suggested.
64 Al-Kinanr, al-Di'amajf
al}kami sunnati I-'imama,
5 sup.; in Paradise Adam wore
a crown on his head.
65 Al-Kinani, op. cit., p. 5.
66 Al-Suytiti, Jam'u
I-jawami'
(Cairo, 1978), vol. 1, p. 531.
67 Al-Suyutr,
al-Durr
al-manthiir
jf l-tajsfri
bi-I-ma'thiir,
Cairo, 1314, [repr.
Tehran), vol.
2, p.
70 sup.:
wa-akhraja
ibn Isl}aq wa-l- Tabarani
'ani bni
'Abbiisin
qiila: kiinat sfma I-mala'ikati
yauma
badrin 'ama'ima
btl/an, qad arsaliihij. jf fuhiirihim,
wa-yauma
~unaynin
'ama'ima
l}umran ... ; and see the early
Tajsfr of Muqatil b. Sulayrnan, 'Abdallah Mahmud Shahatah, ed. (Cairo, 1979),
I, 299: '" musawwimiina:
ya'nf mu'allamiima
bi-l-~iifi l-abyal/i jf nawa~f l-khayli
wa-adhnabiha,
'alayha I-bayal/u, mu'tammiina
bi-I-bayal/i wa-qad arkhau atriija 1'ama'imi
bayna aktiifihim. ... ; and see Ibn Kathir, Tajstra l-qur'ani
l-'affm (Beirut,
1385/1966), vol. 2, p. 108.
68 Al- Tabarani,
Musnad al-shamiyyfn,
Hamdi 'Abd al-Majid al-Silafi, ed. (Beirut,
1409/1989), vol. 2, p. 332, no. 1439: ... Ii-yalbasi I-bayal/a al}yii'ukum
wa-yukaffinii
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al-Zubayr b. al-'Awwam, who wore a yellow turban on this day.69 According to another tradition, all the angels who were ordered to attend
the battle of Badr wore yellow turbans following the fashion of al-Zubayr
b. al-'Awwam.
It is not surprising that the tradition was transmitted
by 'Abdallah b. al-Zubayr."?
A harmonizing tradition, traced back to
'Abbad b. 'Abdallah b. al-Zubayr, claims that the angels attending the
battle of Badr descended as white birds, wearing yellow turbans, like
that of Abu 'Abdallah. The Prophet affirmed the tradition. On the day
of Badr he himself wore a yellow turban."! Yellow seems to have implied
beauty and emphasized the high position of the person who wore it.72 In
some cases it symbolized the believer's hope that his prayers would be
fulfilled. This notion is implied in the tradition attributed to Ibn 'Abbas:
"He who wears a yellow sandal (na'l), his prayer will be granted and his
needs will be fulfilled." The author of the tafsir hesitates as to the validJfhii mautiihum;
Muhammad N~ir al-Din al-Albani, Mukhta~ar
al-shamii'il
almul]ammadiyya
li-t-imnm
aba 'fsii mul]ammadi
bni saurata I-tirmidhf
('Amman-alRiyad, 1406), p. 50, nos. 54, 55: ... 'alaykum
bi-l-bayii4i mina I-thiyiibi, li-yalbas-hii
al]yii'ukum
wa-kaffinu
./Ihii mautiikum,
Ja-innahii
min khayri thiyiibikum
and: ilbasu
l-bayii4a, Ja-innahii
atharu wa-atyabu
wa-kaffinu
./Ihii mautiikum;
cf., Ibn KathIr,
Tajsir al-qur'iin
al-'a:ffm (Beirut, 1385/1966), vol. 3, p. 161 sup.; al-Dimyati,
Kitab mukht as ar Jf strati I-nabiyyi ~allii lliihu 'alayhi wa-sallam, MS. Chester Beatty
no. 3332, fol. 55a, inf. 556; BIbI bint 'Abd al-Samad al-Harawiyya al-Harthamiyya,
Juz', 'Abd al-Rahman b. 'Abd al-Jabbar al-Fartwa'I, ed. (Kuwayt, 1406/1986), p. 51,
no. 47: 'All b. Balaban al-Farisf, al-Il]siin bi-tartfbi ~al]fl]i bni I]ibbiin, Kamal Yusuf
al-I;Iut, ed. (Beirut, 1407/1987), vol. 7, p. 393, no. 5399; al-MundhirI, al- Targhfb wal-Larhib mina I-I]adfthi l-sharfJ, Muhammad Muhyt I-DIn 'Abd al-Harnrd, ed. (Cairo,
1380/1961), vol. 4, p. 157, nos. 2947-8; Ibn al-Jauzt, Kitiib al-I]adii'iq ./I 'ilmi 1I]adfthi wa-I-zuhdiyyiit,
Mu~tafa l-Sabkr, ed. (Beirut, 1408/1988), vol. 3, p. 24;
al-Shaukani, Naylu I-autiir bi sharl]i muntaqii l-akhbiir min al]iidfthi I-akhyiir (Cairo,
1372/1953), vol. 2, pp. 110-111; Ibn Sa'd, al-Tobaqiit
al-kubrii (Beirut, 1380/1960),
vol. 1, pp. 449-50; al-DhahabI, Mfziin al-i'tidiil,
vol. 4, p. 346, no. 9400; Nur
al-Dtn al-Haytharni, Mawiirid al-:fam'iin
ilii zawii'idi
bni I]ibbiin, Muhammad 'Abd
al-Razzaq Hamza, ed. (Cairo, n.d.), p. 348, no. 1339; Ibn I;Iajaral-HaytamI,
alFatiiwa al-I]adfthiyya
(Cairo, 1390/1970), p. 172; al-Katakant,
al-Burhiin
./I taJsfri
I-qur'iin,
Mahmud b. Ja'far al-Musawi al-Zarandl, ed. (Tehran, 1375), vol. 1, p.
312. Muhammad b. 'Abdallah b. Ibrahim al-Shafi'r, Kitiib al-Jawii'id,
al-shahir
bil-ghuiiniyyiit,
Hilmf Karnil As'ad 'Abd al-Hadt, ed. (al-Riyad, 1417/1997), vol. 1,
p. 133, no. 89: ... Mul]ammad
b. Hiliil: ra'aytu 'Air b. al-IJusayn
(r) ya'tammu
bi'jmiima bay4ii'a yurkhf'imiimatahu
min warii'i :fahrihi; and see on white dress and
white turbans: al-Tabarani, al-Mu'jam
ol-kabir , vol. 7, nos. 6759-62 and nos. 697577; al-Munawi, Fay4u l-qadir , vol. 2, pp. 155-56, no. 1583, vol. 4, p. 337, no. 5517;
al-Suyuti, al-Hawi, vol. 2, p. 116 imp., 117 sup.
69 Al-Tabarant,
al-Mu'jam
ol-kabir , vol. 1, p. 120, no. 230.
70 Al-Suyutl,
al-Durr al-manthur,
vol. 2, p. 70; cf. al-Hasan b. Muhammad b. alHusayn al-QummI al-Naysaburi, Gharii'ibu
I-qur'iin wa-raghii'ibu
l-furqiin; Ibrahrm
'Atwa 'Awad, ed. (Cairo, 1381/1962), vol. 4, p. 60; al- Tabarf, Tafsir (Jiimi' al-bayiin
'an ta'wui iiyi I"qur'iin),
Mahmnd and Ahmad Shakir, ed. (Cairo, Dar al-Ma'arif,
n.d.) vol. 2, pp, 188-9, nos. 7786-90.
71 Al-Suyutr,
al-Durrol-mantbur,
vol. 2, p. 70; al-Zamakhshari,
Rabi'u I-abriir,
Salim al-Nu'aymI, ed. (Baghdad, 1982), vol. 4, p. 38.
72 See e.g., the article "zbrq" in L,'A.
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ity of this statement, but mentions the opinion of some commentators,
who claim that God satisfied the needs of the Banii Isra'Il because of the
commandment of the yellow cow ala baqaratin ~afra'). The angels clad
in yellow turbans let their fringes hang down between their shoulders. 73
Waqidi records an anonymous tradition claiming that on the day of
Badr, the fighters' turbans were green, yellow (~ufr) and red.?" A single
tradition, transmitted on the authority of Ibn 'Abbas, says that on the
day of Uhud the angels wore red turbans; on the day of Badr they wore
black turbans.f"
Wearing black garments carried pejorative connotations. AI-SafarInI
records the opinion of Ahmad b. Hanbal, who states that black was the
colour of the people of the sultan and of the wrong-doers (~alama). Some
scholars. were of the opinion that the black clothes of the deceased had to
be burnt after the burial. Black clothes were worn fOTthe first time in the
period of the Abbasids; the first person who wore them was 'Abdallah
b. 'All b. 'Abdallah b. 'Abbas. Black was worn as a sign of mourning,
as a symbol of grief and disaster. The Abbasids began to wear black
after the murder of the Abbasid imam Ibrahlm.76 It may be mentioned
that on the day of 'Uthmau's murder the Companions delivered their
eulogies wearing black turbans."? Although 'All b. AbI Talib wore black
on that day, he generally advised to refrain from wearing black clothes,
because they are the dress of Fir'aun.18 But Jibril, who participated in
the drowning of Fir'aun, was also dad in a black 'imama on that day. 79
A rare tradition concerning the fate of the Abbasid dynasty was
transmitted by a rather unreliable muf:iaddith, Shah b. ShIT Mamiyan.80
Jibril came to the Prophet clad in a black gown with full sleeves (alqaba')' and informed him about the descendants of 'Abbas: they will be
leaders of the people and will be followed by the people of Khurasan.
They will rule the world (yamlik~ unildu l-'abbasi al-wabar wa-l-madar

r

73 Abu Bakr Muhammad b. 'Abdallah, known as Ibn al-'ArabI A~kiimu I-qur'iin,
'All Muhammad al-Bijawr, ed. (Cairo, 1387/1967), vol. 1, p. 297.
74 AI-WaqidI, Kitiib al-maghiizf, Marsden Johns, ed. (Oxford, 1966), vol. 1, p. 75.
75 Al-Suyu~I, al-Durr al-manthur,
vol. 7, p. 70, 1. 1; Ibn Kathrr, Tajsfr, vol. 2,

p.108.

Al-SafarInI, Ghidhii'u l-albiib, vol. 2, pp. 146-7.
Al-Munawt, Shar~ 'alii jam'j I-wasii'il if shar~i l-shamii'il (Cairo, 1318), vol.
1, p. 165; al-Suytitr, al-Jfawf li-I-jatiiwf, Muhyr I-DIn 'Abd al-Hamld, ed. (Cairo,
1378/1959), vol. 1, p. 119: on the day of 'Utbman's murder 'All wore a black 'imiima.
78 Al-Bahranr, al-Jfiidii'iqu l-nodira, vol. 7, p. 116: Iii talbosa l-sawiida ja-innahu
libiisu fir' auna.
'
79 Al-Suyutf, al-Jfawf, vol. 1, p. 121; Roberto Tottoli, "11 Faraone nella traditioni
Islamiche: Akuna note in margine alla questione della sua conversione," Quaderni
di Studi Arabi 14 (1996): p. 21; Burhan al-Dtn al-Halabr, Insiin al-'uyun jf siraii
I-amfni l-ma'mun (al-Sfra al-~alabiyya) (Cairo, 1391/1971), vol. 3, p. 379.
80 See on him al-Dhahabr, Mfziin al-i'tidiil if naqdi l-rijii];
'All Muhammad alBijawr, ed. (Cairo, 1382/1963), vol. 2, p. 260, no. 3650 (Shah b. Shir Bamiyan),
76

77
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wa-l-sanr wa-l.minbar) until the day of resurrection/" A version of this
tradition recorded by (All al-QarI contains a passage which emphasizes its
pro-Abbasid tendency. When the Prophet asked Jibril about his unusual
dress, JibrIl answered that it is the dress of the descendants of cAbbas,
the kings.82 The Prophet inquired whether they would be righteous and
JibrIl affirmed that they would. The Prophet then asked to forgive them
theirsins.83 According to reports of some Abbasid caliphs (the sons
of al-Mu'tasim] the Prophet granted al-cAbbas an (imama and this is
indeed the (imama with which the chosen caliphs were crowned. This
"imiima is currently in possession of the caliphs' descendants in Egypt.S4
The tradition of the black cimama, which the Prophet put on the head
of CAlIwhen he sent him with the mission of conquering Khaybar,85 and
other reports on the black 'imama of (All, caused a new series of stories
concerning Shns wearing black turbans. Shn scholars also permitted
praying in black turbans and in black boots.86
A noteworthy tradition concerning the details of the turban is recorded.on the authority of the Companion of the Prophet, Abu Umama:
The Prophet did not appoint a governor (kana ta yuwaUiwiiliyan) without dressing him in an cimama, letting down its fringes, the "adhaba,
on the back of the appointed governor on his right side in the direction.of his (right) ear (wa-yurkM laha cadhabatan min al-janibi l-ayman
nalJ.wal_udhun).81 The tradition implies that the Prophet invested the
appointed governor (or the military leader) with authority by dressing
him in the turban, letting down its fringe (or fringes), the "odhaba. The
custom of dressing an appointed governor in a turban, practiced by the
Prophet, is in fact a continuation of the customs of the Persian rulers,
who invested their provincial governors with authority in this way in the
Arab peninsula. The (imama was a headdress of the aristocratic leaders
81 Ibn I:Iajar aI-'AsqaIiini, Li,iin al-mfziin, Hyderabad, 1330, (second edition Beirut,
1390/1971), veil. 3, p. 136, no. 472.
82 See this prediction in Abil Nu'aym al-Isfahanf, Ifilyat al-auliyii' (Beirut,
1387/1967), vol. 1, p. 316 sup.
83 'AlI al-QarI, Jam'u I-wasii'il/f sharl}i I-shamii'il, Cairo, 1318, (repr. Beirut) vol.
1, p. 167.
84 'All al-QiirI, Jam'u l-wasii'il, vol. 1, p. 166.
85 Al-Suyutr, al.lfiiwr, vol. 1, p. 118 inC.; al-Shaukanf, Naylu l-autar bi-sharl}i
muntaqii l-akhbiir min al}iidrthi sayyidi l-akhYiir (Cairo, 1312/1953), vol. 2, p. 121
(the end of the 'imiima hung down behind his back, or on his left shoulder); and see
ibid.: a maula of 'AlI reporting that he saw 'AlI wearing a black 'imiima, and he let
the ends hang down in front of him (i.e., on his chest -k] and on his back.
86 Abu Ja'far Muhammad b. aI-I;iasan aI-TilsI, al-Nihiiya jr mujarradi l-jiqhi waI-fatiiwii, Agha Buzurg al-Tahrant, ed. (Beirut, 1390/1970), 97; Ibn BabuyahalQummI, Kitiibu l·khifiil, 'AlI Akbar aI-Ghaflan, ed. (Tehran, 1389), 148, no. 179;
aI-Ba.I:}riinI,al·lfadii'iqu l-niieJira,vol. 7, p. 116; al-Sar--anru,Ghidhii'u I·albiib, vol. 2,
p. 146; al-MajlisI; Bil}iiru l-anwiir, vol. 83, p.249.
87 AI-SafiirInI, Ghidhii'u l-albiib', vol. 2, p. 205; aI-'AynI, 'Umdat al-qiirf, vol. 21,
pp. 307-8; Nilr al-Dtn aI-HaythamI, Majma' al-zawa'id, vol. 5, p. 120, penult.
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of the Meccan community, and later of the commanders of the troops
sent by the Prophet to raid the forces of the rebellious tribes and to
conquer enemy territory.
During the following generations, the cimama became the dress of
the pious successors (tabictln), the distinguished scholars of the Muslim
community, the judges, scribes and clerks in the offices of the rulers and
governors. The scholars and judges wore fringes of the Cimama let down
between the shoulders on their backs, or on their chests (bayna yadayhi
wa-min khalfihi).88 The letting down of the cadhaba was included in the
injunction of the Prophet concerning the wearing of the "imiima: "You
shall wear the turbans, as they are the characteristic features (sIma) of
the angels, and let down their ends on your backs."89 The Prophet is said
to have referred to the graces granted to him by Allah, and mentioned
among them the cadhaba of the cimama.9o The letting down of the
cadhaba became a part of the prophetic sunna.91
AI-Suyii~i marks the cadhaba as one of the exclusive features (kha§a'z§) granted the Prophet (and his community -k): this is in fact one of
the features (of the dress -k) of the angels.92 According to a tradition
recorded by Ibn Taymiyya, the Prophet saw God in his dream. God
asked him: "0 Muhammad, what is the subject debated by the angels
in Heaven?" (if ma yakhta§imu l-mala'» l-aCla?). When the Prophet
responded that he does not know the answer, Allah put His hand between the shoulders of the Prophet and apprised him of everything between heaven and earth. On that day the Prophet adopted the dress
of the cadhaba (in the text: the shu'aba -k) hanging down between his
88 Al-Suyu~, al-Jfii.wf, vol. 1, pp. 117-19; al-SaIannf, Ghidhii.'u l-albii.b, vol. 2,
pp.204·5.
89 Al-Salarinf, Ghidhii.'u l-albii.b, vol. 2, pp. ·204-5sup.: "'alaykun bi-l-'amii.'imi, Jainnahii. ,amii.'u l-malii.'ikati, fa-arkhuhii. khalfa tfuhurikum; Nnr ai-Din al-l;Ia.ythami,
Majma' al·zawii.'id wa-manba' al-Jawii.'id (Beirut, 1967), vol. 5, p. 120; and see the
story of al-I;lajjiij who wore the 'imii.ma letting down the 'adhaba behind his back,
and entered the mosque in this fashion: al-FasawI, al-Ma'riJa wa·l-ta'n1ch, Akram
Qiya' al-'Umari, ed. (Baghdad, 1401/1981), vol. 2, p. 481 sup.: Ibn 'Asakir, Ta'n1ch,
vol. 4, p. 55; al-Shibli, Ma~ii.,in al-wasii.'il, p. 203; Ibn Sa'd, al- Tabaqii.t al-kubrii.,
vol. 6, pp. 282-83: ra'aytu ibrii.hfma (al-Nakha'a-k) ya'tammu wa yurkhf dhanabahii.
(perhaps: dhu'ii.batahii.? -k) khalfahu.
90 'Ali b. Burhiin al-DIn al-l;lalabI, Insii.nu I-'uyun jf ,arati l-aman al-ma'mun
(alSara al.i}alabiyya), (Cairo, 1382/1962), vol. 3, p. 343: ... wa-u'tftu I-cadhabata jf
l-cimii.ma ... ,
91 See the description in 'Ali al-Qiiri Jam'u I-wasii.'il jf shari}i I-shamii.'il, Cairo,
1318, (repr. Beirutvn.d.}, vol. 1, p, 167, on margin (the notes of al-Munawt]: ... wakii.na bnu' Umara yaralu dhii.lika, ya'na annahu sunnatun mu'akkadatun mai}fii.lFatun
lam yartja l·~ulai}ii.'u tarkahii. ....
92 Al-Suyu~i, al-I(hafii.'ifu
l-kubrii. =KiJii.yatu I·tillibi 1·labib jf khafii.'ifi I-i}abib,
Muhammad Khalil Haras, ed.,(Cairo, 1386/1967), vol. 3, p. 199, I. 1: ... bii.bu
ikhtifii.fihi ,alcam bi- 1- 'adhabati jf I-'imii.ma; and see ibid.: 'alaykum bi-l·camii.'imi
wa-arkhiihii. khalfa 'fuhiirikum, Ja-innahii. samii.'u l-malii.'ikati.
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shoulders.P'' The prophetic injunction on letting down the fringes of
the 'imiima seems to have been considered by some scholars only as
a recommendation: it was up to the believer to observe this practice
or to refrain from it. Neither was considered a bid' a. (wa-laysa tarku
l-'adhabati bid'atan, ballahu fi'luhu wa-tarkuhu).94
A case of investing a military leader with authority by granting him
a turban can be seen in the story of 'Abd al-Rahman b. 'Auf. He was a
faithful Companion and was ordered to march against Dumat al-Janda1.
According to the plan of the raid, 'Abd al-Rahman was instructed to
leave Medina at night with a force of some 700 warriors. He put a black
"imiima made of cotton on his head (wa-qad i'tiimma bi-'imiimatin min
kariibis) and intended to set out in the direction of Dumat al-Jandal.
When he came to see the Prophet the next morning, he explained that
he had ordered his force to set out and wait for him in al-Juruf.95 He
came to say farewell to the Prophet dressed in military attire. The
Prophet removed the turban from his head and dressed him in a black
(or, according to another version, in a white -k) turban, the fringes of
which he let hang down between his shoulders. "That is the way to
wear the 'imiima," remarked the Prophet.P" The investiture of 'Abd al93 Ibn Qayyim al-Jauziyya,
Zad al-ma'ad jf hadyi khayri I·'ibad (Beirut, repr., n.d.],
vol. 1, pp. 34-35; this dream was transmitted
by al- TirmidhI; see also the story in 'All
al-QarI, Jam'u I-wasa'il jf sharM I-shama'il, vol. 1, pp. 167-68 (and see al-Munawt's
notes on the story on the margin.
Some scholars denounced the story as forged
because of its anthropomorphic
implications); see also the same story in al-Zurqanr's
Shari}u I-mawahibi I-Iaduniyya li-I-Qastallanf (Cairo, 1326), vol. 5, p. 11 inf.-12.
94 AI-NawawI, al-Manthurat,
ed. 'Abd al-Qadir Ahmad 'A~a, ed., p. 44, no. 70.
95 See on Juruf: al-Bakrt,
Mu'jam ma 'ista'jama min asma'i I-biladi wa-I-mawatji',
MU!1~afal-Saqqa, ed. (Cairo, 1364/1945), vol. 2, p. 377; and see the important note:

wa-hunaka kana I-muslimuna

yu'askiriina

idha aradu I-ghazwa.

Muhammad
b. 'Umar al- WaqidI, K itab al-maghazf, Marsden Johns, ed. (Oxford, 1966), vol. 2, pp. 560-62; cf. al-ZamakhsharI,
Rabi'u I-abrar, vol. 4, p. 39;
al-WazIr al-Maghribl, al-Sira al-nabawiyya li-bni Hishiim, shari}uha, Suhayl Zakkar,
ed. (Beirut, 1412/1992),
vol. 2, pp. 1047-48; and see al- Taberant, Musnad alshamiyyfn, Muhammad 'Abd ai-Majid al-Silaff, ed. (Beirut, 1409/1989), vol. 2,
p, 391, no. 1558; cf. al-Suyfi~I, al-IJawf li-I-fatawf, vol.
1, p. 469-70; Ibrahlm
b. .Muhammad b. Harnsa al-Husaynf, al-Bayan wa-I-ta'nf jf asbabi wuriidi l-hadith;
l-shcri] (Beirut, 1400/1980), vol. 2, p. 304-6, no. 982; Ibn AbI Hatirn, 'llal al-Eadith;
vol. 1, p. 487, no. 1458; Nur al-Dtn al-HaythamI,
Majma' al-zawa'id, vol. 5, p. 120;
'All al-QarI, Risala i}awiya li-masa'il mujtami'a 'ala I-'imama wa-I-'adhaba, MS.
Yahuda Ar. 990, fol. 23a inf.-23b sup. (quotes the tradition from al- Tabaranr's
alAusat and comments on the expression: fa-innahu a'rab wa-a~san: wa-jfhi ish'arun
96

bi-anna I-'imamata ma'a I-'adhabati ai}sanu, fa-yadullu 'ala i}usni I-'imamati biduni I-'adhabati; fa·yakunu jfhi raddun 'ala man qala bi-l-karahati ... ); Muhammad
b. 'Abdallah al-Shibll, Mai}asin al-wasa'il jf-ma' rifati I-awa'il, Muhammad al- Ttinjr,
ed. (Beirut, 1412/1992), 189-91 sup.; Ibn al-Dayba',
Taysfru I-wu~ul ila jami'i 1u~ul min i}adfthi l-rasiil (~), vol. 4, p. 186: .. , 'Abdu I-Rai}man b. 'Auf: 'ammamanf
rasulu llah bi-'imamatin fa-sadalaha bayna yadayya wa-min khaljf a~abi' a ... ; 'Amru
bnu lfuraythin:
ra'aytu rasula llahi (~) wa-'alayhi 'imamatun sauda'u qad arkha
tarafayha bayna mankibayhi. See on 'Amr b. Hurayth: Ibn Hajar al-'AsqalanI, al-
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Rahman b. (Auf was an impressive ceremony: the Prophet performed the
prayer standing behind (Abd al-Rahman b. (Auf and solemnly said: "A
Prophet never died without praying behind a righteous believer." 97 This
statement clearly indicates the high position granted to (Abd al-Hahman
b. (Auf by the Prophet.
'Abd al-Hahman was urged by the Prophet to fight the unbelievers for
the cause of Islam, while observing the rules enunciated by Islam. The
Prophet also told him to marry the daughter of the ruler of Diimat alJandal; the Prophet meant al-Asbagh b. 'Amr al-Kalbi, (Abd al-Rahman
indeed succeeded to convince the Christian chief of Dumat al-Jandal, alAsbagh b. 'Amrel-Kelbi, to embrace Islam; and al-Aebagh consented to
give him his daughter, Turnadir bint al-Asbagh in marriage.98 She bore
(Abd al-Rehman b. cAuf several of his children;99 It was Tumadir who
advised 'Uthman to marry one of her relatives, Na'ila bint al-Furafisa.
It was a happy marriage. Na'ila remained faithful to the memory of
'Uthman; following his death, she refused to marry Mu'awiya.1oo
The black turban became a popular headdress as early as the first
Islamic century. The I)adfth describes some Companions of the Prophet
as wearing black turbans.lO! The Prophet himself is said to stand on the
Ifiiba if tamyfzi I-fa~iiba, vol. 4, p. 619, no. 5812; al-BaghawI, al-Anwiir if shamii'ili
l-nabiyyi l-mukhiiir , IbriihIm el-Ya'qnbt, ed. (Beirut, 1409/1989), vol. 2, p. 534,
no. 730; and see the references of the editor. 'Abdallah b. Muhammed al-Isfahanf,
known as Abu I-Shaykh, Akhliiqu I-nabiyyi wa-iidiibuhu, I~amu I-Din Sayyid alSabiibItI, ed, (Cairo, 1411/1991), 122, no. 303.
97 Ibn Sa'd, Tabaqiit, vol. 3, p. 129: '" mii qubi~a nabiyyun ~attii YUfalliya khalfa
rajulin fiili~in min ummatihi.
98 AI-Wiiqidr, op: cit., vol. 2, pp. 511-12; Ibn al-Athtr, Usd al-ghiiba if ma'rifati
l-fa~iiba, al-Matba'a al-wahbiyya, 1286, (repr. Tehran), vol. 3, pp. 313-14; Ibn 'Abd
al-Barr, al-Isti'iib if ma'rifati l-af~iib, 'All Muhammad al-BijawI, ed. (Cairo), vol. 2,
p. 844, no. 1447; al-Balsdhurt, Ansiib al-ashriif , Muhammad I:Iamidu\lah, ed. (Cairo,
1959), vol. I, p. 378; al-Tibrizi, Mi8hkiit al-mafiibl~, p.374, penult.; Nnr al-Dtn alHaythami, Majma' al-zawii'id, vol. 5, p. 120.
99 See e.g., Khalifa b. Khayya~, Kitiib al-tabaqiit, Akram I/iya' al-'Umari, ed.
(Baghdad, 1387/1967),242; and cf. M.J. Kister, "The Wife of the Goldsmith from
Fadak and her Progeny," Le Museon 92 (1979): 321-30(repr. Variorum Series, Society
and Religion from Jiihiliyya to Islam, no. V); and see Abu 'Ubayd al-Qasim b. Salliim,
Kitiib al-nasab, Mariam Mul}ammad Khayru I-Dir', ed. (Beirut, 1411/1989), p. 363;
Ibn Sa'd, al-Tabaqiit al-kubrii, vol. 3, pp. 127-38, vol. 8, pp. 298-300; Muhammad
b. 'Ali b. Al}mad b. I:Iadida al-An~ri, al-Mifbii~ al-mu~" if kuttiib al-nabiyyi warU8ulihi ilii muliiki l-ar4i min 'arabiyyin wa-'ajamiyyfn, Muhammad 'A~imu l-Dln,
ed. (Beirut, 1405/1985), vol. 2, pp. 224-5: ... wa-hiya ukhtu l-Nu'miini bni 1Mundhiri li-ummihi.
100 Al}mad b. Muhammadb. 'Abd Rabbihi, al-'Iqd al-fand, Al}mad Amin, Ibrahim
al-Abyari 'Abd al-Saliim Harlin, ed. (Cairo, 1368/1949), vol. 6, p. 91.
101 See al-Taberanr, al-Mu'jam al-kabfr vol. I, p. 240 no. 665 (ra'aytu Anasa bna
Miilik ... wa-'imiimatuhu saudii'u lahii dhu'iibatun min khalfihi ... ); Ibn Sa'd, alTabaqiit al-kubrii, vol. 7, p. 208 Abu Nadra wore a black 'imiima; vol. 6, p. 210
(worn by Abu 'Ubayda b. 'Abdallah b. Mas'ud), vol. 7, p. 179 (worn by al-Hasan
b. Abi l-Hasan]: vol. 7, p. 23; Anas b. Miilik wore an 'imiima of silk; it was a black
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IRinbar clad in a black cimiima, with its two fringes hanging down between his shoulders.l02 Jibril descended to the Prophet wearing a black
cimiima.103 The most instructive report concerning the black "imiima is
recorded in Abu Ytisuf''s Kitiib al-iithiir: it is transmitted by Abu Hanifa
on the authority of one of his Companions and states that Jibril, dressed
in a black cimiima, came to the Prophet. He dressed the Prophet in a
black "imiima and let its fringes hang down behind his back.l04 The
date of Abu Yiisuf''s death (182 A. H.), indicates that the l}adith is a
very early one. It also implies that Jibril accomplished his mission to
dress the Prophet in a black "imiima, The black "itniima was thus a symbol of prophetic authority granted to Muhammad by God. The Caliphs
followed the path of the Prophet and used to dress their governors and
officials in black turbans.
Some pious believers seem to have been used to wearing black turbans. The black 'imama indicated piety and sincerity of belief. This
can be deduced from the harsh words with which 'Umar b. 'Abd al-'AzIz
rebuked 'Adl b. Ar~at:
you deceived me by your black 'imiima,
Jour keeping company with the qurrii', your letting down the fringe of
the 'imiima on your back .... " 105 Some $ufi believers disliked wearing black turbans. lOG In some ShI'I leading circles black clothing was
considered the dress of the Shl'a's enemies.l''? As the black turbans beCC •••

"imama; p. 24: he let down the end of the 'imama on his back ( ... arkhaha min
~alfihi); Abu Nu'aym 81- I~ahanI, /filyat al-auliya', vol. 9, p. 134: [Mu'awiya on
his death bed, clad in a black 'imama); al-FasawI, al-Ma'riJa wa-I-ta'rIkh, vol. 2,
p. 110 and p. 226 [al-Hasan al-Basrt wore a black 'imiima); Ibn AbI l;Iatim, 'Ilal
al-!}adith (Cairo, 1343),' vol. 1, p. 482, no. 1444: Sa'Id b. al-Musayyab wore a black
"imama, letting the end hang on his back.
102 See e.g., al-Suytitl,
al-/fawi, vol. 1, p. 118: ... 'an Jabir qiila: kiina li-I-nabiyyi
(f) 'imamatun sauda'u yalbasuha fr I-'idayin wa-yurkhiha khalJahu: Ibn Qayyim
al-Jauziyya,
Zadu I-ma'ad fr hadyi khayri I-'ibiid (Beirut, n.d.), vol. 1, p.34 inf.:
•.. 'Amr b. /furayth qala: ra'aytu rasula llahi (f) 'ala I-minbar wa-'alayhi 'imamatun
aaudii'u qad arkha faraJayha bayna katiJayhi; al-Shaukani, Nayl al-awtiir, vol. 2,
p. 120: ... wa-'alayhi 'imamatun saudii'u qad arkhii taraJahii bayna katiJayhi, the
verb sadala is glossed by arkha in some of the quoted !}adIths.
103 Nur al-Dtn al-Haythami,
Majma' al-zawii'id, vol. 5, p. 120; al-Shaukani, Nayl
al-autiir, vol. 2, p. 121; al-Suyutr, al-/fiiw., vol. 1, p. 118.
104 Abu Yusuf Ya'qub b. Ibrahim al-Ansarr, Kitab al-iithiir , Abu I-Wala, ed. (Cairo,
1355), p. 128, no. 588.
105 'Abd al-Raszaq,
al-MufannaJ, Habibu l-Rahman aI-A'~mI, ed. (Johannesburg,
1390/1970.)
106 See, 'Ala'u I-DIn 'AlI b. Balaban,
al-I!}8an bi-tartibi fa!}i!}i'bni /fibbiin, Kamal
Yiisuf al-Hut , ed. (Beirut, 1407/1986), vol. 7, p. 393: '.' dhikru ibii!}ati lubsi l-mar'j

l-<ama'ima I-Buda tJiddu qauli man karihahu min al-muicsaunoijati ....
lOT AI-BahriinI,
al-/fada'iqu l-natJira, vol. 7, p. 117 sup.: 'ani I-J!iidiqi 'alayhi
'-salamu: au!}a llahu ila nabiyyin min anbiya'ihi: qui li-I-mu'min.na Iii yalbasu
malabisa a'dii', wa-lii yat'amu mata'ima a'da'I wa-lii yasit.ku masiilika a'dii', Jayakunu a'dii', kama hum a'dii'i ... ; and see p. 117: .. , qiila l-$aduq fr kiiiib 'uyun,
'-akhbar ba'da naqli hiidhii I-khabar bi-sanadin iikhara 'an 'Aliyyi bni Abi Talibin 'an
raauli lliihi (J!al'am): qiila l-mufanniJ (r) libiisu a'da'i huwa l-sawadu ... ; and see
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came popular in the Muslim community, a statement widely circulated
and attributed to the Prophet (or to a ShI"l imiim -k) established three
exceptions where wearing black was permitted for the believers: black
boots, black turbans and black woolen
garments (kisii,).108
.
A peculiar ~adzth 'attributed to the Prophet concerning the colour
black recommends that elderly men dye their beards black: it is preferable at times of war because it frightens the enemy, and it is preferable
in times of peace, since young women find it more attractive.U'?

.

III
According to some widely circulated ~adzths, the Prophet entered Mecca
on the day of the conquest wearing a black cimiima.110 A contradictory
~adzth says that he entered Mecca on the day of its conquest wearing a
helmet (mighJar).l11 In several traditions the report about the helmet
on the Prophet's head is coupled with the report of his wearing a turban.
Al-Munawi records a version in which the black turban, ai-iimiima alibid., p. 116 inf.: ... 'an amfrf I-mu'minfna

'alayhi I-saliim annahu qiila Jrmii 'allama
a~l}iibahu: Iii talbasu I-sawiida Ja-innahu libiisu fir'auna ....
108 Al-Bahranr,
al-lfadii'iq, vol. 7, p. 116: ... yukrahu I-sawiidu illii Jf thaliithatin:
al-khufl wa-I-'imiima wa-I-kisii'u.
109 Ibn 'Asakir,
Ta'n'kh Dimashq, vol. 2, p. 289.
110 Ibn AbI Shayba,
al-Mu~annaJ, vol. 14, p. 493, no. 18764 (cf. ibid., no. 18765:
... wa-huwa mu'tajirun bi-shuqqati burdin aswad ... ); Muhammad b. 'Abdallah alIsfahan! (Abu l-Shaykh), Akhliiqu I-nabiyyi (~) wa-iidiibuhu, 'I~iim al-Din Sayyid al-

Sababitt, ed. (Cairo-Beirut,
1411/1991), 122, nos. 304, 305, and see ibid., no. 306; 'All
b. Balaban, al-ll}siin bi-tartw ~al}fl}i bni lfibbiin, vol. 7, p. 393, no. 5401; al-Munawt,
SharI} 'alii jam'i I-wa~ii'il if sharl}i I-shamii'il, vol. 1, p. 163 (and see ibid. the list of
the Companions who delivered their speeches wearing black turbans); Ibn al-JauzI,
al- WaJii bi-al}wiili l-mustofii, Mu~~afii 'Abd al-WaJ:Ud, ed. (Cairo, 1386/1966),567;
Ibn Kathir, al-Sira al-nabawiyya, Mu~~afii 'Abd al- Wal)id, ed. (Cairo, 1385/1965),
vol. 3, p. 555 sup.
111 Ibn Qayyim
al-Jauziyya,
Ziid al-ma'iid, vol. 1, p. 34: wa-qad yuqiilu annahu dakhala makkata wa-'alayhi uhbatu I-qitiili wa-I-mighJar 'alii ra'sihi ... ; Ibn
Kathtr, al-Sira al-nabawiyya, vol. 3, p. 554: ... 'an Anasin anna rasula lliihi (~)
dakhala makkata wa-'alii ra'sihi l-mighJar; Ibn AbI Shayba, al-Mus annaf , vol. 14,
p. 492, no. 18760; Abu Hatim Muhammad
b. Ahmad al-TamImI al-Bustr, ol-Stra
al-nabawiyya uia-akhbiiru l-khulaJii', al-Sayyid 'AzIz Bek and a group of scholars,
eds. (Beirut, 1407/1987), 333: ... wa-dakhala rasulu lliihi min adhiikhirihii makkata
'alii ra'sihi mighJar min I}adfd 'alayhi 'imiimatun saudii'u ... ; and see al-BakrI,
Mu'jam mii sta'jam, Mu~tafii l-Saqqa, ed. (Cairo, 1364/1945), vol. 1, pp. 128-9,
s.v. adhiikhir. And see the two contradictory
opinions regarding the Prophet's actions on the day of the conquest of Mecca: Ibn Kathir, al-Sira, vol. 3, p. 577 inf.:
the majority of the scholars were of the opinion that Mecca was conquered by force;
al-Shafi'r, however, believed that Mecca was conquered by a peaceful agreement.
For more on the discussion whether Mecca was conquered by force or by a peaceful
agreement, see Ibn Qayyim al-Jauziyya, Ziid al-ma'iid, vol. 2, p. 172.
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saudii", is glossed by al-lJ,arqiiniyya, a tint of colour as if burnt by fire.112

In some traditions the fact that the Prophet entered Mecca without
a ritual consecration as a pilgrim (ilJ,riim) is particularly notedY3 The
entrance of the Prophet without ihriim indicates that he was not enjoined
to perform the obligatory duties of the lJ,ajj on that occasion.
Another report says that the Prophet entered Mecca on that day
wearing a piece of a red striped garment on his head.U" AI-Fasi also
records other details about the entrance of the Prophet into Mecca: he
entered it wearing a black turban. AI-Fasi tries to reconcile between the
two reports: the Prophet put the helmet on his head, and might have
placed the black turban or the piece of red cloth upon the helmet. 115
The tradition concerning the helmet worn by the Prophet on the day
of the conquest of Mecca (JatlJ,) was usually confronted with the tradition that he wore a black or blackish turban. Al-Tahawi (d. 321 H)
tackles the complicated problem in which capacity the Prophet entered
Mecca on the day of the conquest: did he enter the haram as a combatant (mulJ,iirib) or as one whose safety is guaranteed (iimin) visiting the
sanctuary. AI-Tahawi assumes that the Prophet entered the haram as a
combatant, not as a protected pilgrim; this is indicated by his wearing a
helmet.U" Both versions, that of the helmet and the turban, are recorded
112 Al-Munawi, Shar~ 'alii jam'i
l-wasii'il Jf shar~i l-shamii'il, vol. 1, p. 166 sup.; Ibn
Kathfr, al-Sira al-nabawiyya, vol. 3, p. 554 ult.; Ibn Qutayba, Kitiib ol-rnasii'il wal-ajwiba Jf l-~adfthi wa-l-taJsfr, Marwan al-'A~iyya wa-Muhsin Kharaba, ed. (Damascus, 1410/1990), p. 84; 'All b. Burhan al-Drn al-Halabi, Insiin al-'uyiin if strati
l-amfn al-ma'miin
[al-Siro al-~alabiyya), vol. 3, p. 98.
113 Ibn Kathtr,
al-Btra al-nabawiyya, vol. 3, p. 554; 'All b. Burhan al-Dtn al-Halabr,
al-Sira al-~alabiyya, vol. 3, p. 98: ... wa-qiila dakhala ,allii llahu 'alayhi wa-sallam
wa-'alii ra'sihi l-mighJaru wa-'alayhi 'imiimatun
saudii'u ~arqiiniyyatun
qad arkhii
~araJayhii bayna katiJayhi, bi-ghayri i~riimin.
114 'All b. Burhan al-Dtn al-Halabr, al-Btra al-~alabiyya,
vol. 3, p. 98: ... wa-dakhala
~allii lliih u 'alayhi makkata wa huwa riikibun 'alii niiqatihi l-oasuiii', ay murdiJan
usiimata bna zaydin bukrata yaumi l-jumu'a mu'tajiran
bi-shiqqati burdin ~ibaratin
~amrii' a; Muhammad b. Ahmad al-FasI, ShiJii'u l-ghariim bi-akhbiiri l-baladi l-h ariim.
(Beirut, n.d.), Dar al-kutubi l-'ilmiyya, vol. 2, p. 138, 116 penult.
115 AI-FasI, ShiJii'u l-ghariim,
vol. 2, p. 138: ... uia-lii yu'iiritju dhiilika ~adfthu Anas
(r) anna 1- nabiyya dakhala makkata 'iima l-Jat~i wa-'alii ra'sihi l-mighJaru li-imkiini
an takiina l-'imiimatu
I-saudii'u au al-shiqqatu l-~amrii'u l-mushiiru ilayhii hunii min
Jauqi l-mighJari, ura-lliihu a'lam.
116 Abu Ja'far Ahmad b. Muhammad
b. Salama al-Azdi al- Tai}awI, Shar~ ma'iinf 1iithiir, Muhammad Zuhrf l-Najjar, ed. (Cairo, 1388/1968), vol. 3, p. 329: ... thumma
qad kiina dukhiiluhu iyyiihii (§al' am) dukhiila muhiiribin,
Iii dukhiila iiminin,
liannalu dakhala wa-'alii ra'sihi l-mighJar ... ; and see al-Zurqanf, Shar~u l-mawiihibi
l-laduniyya, vol. 2, p. 323: it was an exceptional case that the Prophet entered Mecca
without performing the i~riim. Al-Zurqanf records the opinion of Ibn Daqiq al-'Id,
assuming that the Prophet might have performed the i~riim. According to Shafi'r the
i~riim is obligatory. Entering without performing the ihram should therefore be considered as a special concession granted to the Prophet; ibid., penult. ura-dukhiiluhu
bilii i~riimin min khalfii'ilfihi. And see al-Fakihl, Akhbiiru makkata if qadimi l-dahri
wa-~adfthihi,
'Abd aI-Malik b. 'Abdallah b. Duhaysh, ed, (Makka al-rnukarrama,
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in Ibn Sacd's Tabaqiit.117 In one of his reports in which some clashes between the forces of the Prophet and groups of his enemies are described,
the .conclusion is quite explicit: Mecca was conquered by force.1l8 "'I1Ie
story of the conquest of Mecca by force is indeed supplemented by aD
appropriate saying of the Prophet in his speech after the conquest m
the city. He named the Meccans al-tulaqii', "the freed" (an expression
referring to captured people magnanimously released by the conquerom
-k).u9 'Umar b. al-Kha~~a.bcarefully observed the stipulations conceming the tulaqii': he did not pay the people of Mecca the 'atii', he did
not dispatch them to fight the enemy in the military expeditions on the
grounds that they were tulaqii'. 120 Some scholars of Islamic law (al!uqahii') were, however, of the opinion that Mecca embraced Islam by
a peaceful agreement and received the document of safety and security
(amiin); this amiin was considered by\these law scholars as pact, or
agreement (al-amiin ka-l-~ul~). Since Mecca and its people were given
the agreement of security and safety and embraced Islam peacefully, they
were given the full right to their possessions and their property, and were
granted the right to let their houses or to sell them. But the majority
of the fuqahii' were of the opinion that Mecca was conquered by force
«anwatan).121

a

1407/1987), vol. 3, p. 75, no. 1826: ... 'an Ibni Tawils 'an abfhi qala: la ya1}illu
li-[a1}adin] min khalqi llahi ta'ala an yadkhula makkata li-1}ajatin wa-la li ghayriha
ui« 1}araman, li·anna l·nabiyya ,al'am lam yadkhulha qaUu ilia 1}araman, ilia 'ama
I-fat1}i, min ajli l·qitali.
117 Ibn Sa'd, al· Tabaqat al-kubra (Beirut, 1376/1957), vol. 2, p. 139-40: ... dakhala
rasulu llahi falla llahu 'alayhi wa·sallam makkata 'ama l·fat1}i wa-'ala ra'sihi 1mighfar •.. , and p. 140: ... dakhala yauma I-fat1}i makkata wa.'alayhi 'imamatun
,auda' ...•
118 Ibn Sa'd, al· Tabaqat al·kubra, vol.
2, p. 136: .•. wa-dakhala l·nabiyyu (f)
makkata 'anwatan fa a,lama I-na,u ~a'i'ana wa-karihfna.
Cf. Ibn Kathir, ai-Sara
al-nabawiyya, Mu~~afii'Abd aI-WaIpd, ed. (Cairo, 1385/1965), vol. 3, p. 577.
119 See e.g., al-!?alil}i,Subulu I-huda [al-Stra al.Shamiyya) vol. 5, p. 364: ... idhhabU
[a-antum al-fulaqa', fa-kharajU ka-annamii nu,hirii mina l-quburi fa-dakhalii If 1islami ... , and see aI-FiBI, Tu1}fatu l-kiram If akhbari l-baladi 1-1}aram, MS. Leiden
no. 2654, fol. 151b, I. 4: ... idhhabu fa·antumu I-tulaqa'; aI-Sinjan, Mana'i1}u 1-.
karam bi-akhbiiri makkata wa-I-1}aram, MS. Leiden Or. 7018, fol. 73a: ... ya ma'lIhara
quraysh, ma tarauna annf fa'ilun /ikum'l qalu: khayran, akhun karfm wa-bnu akhin
karfm, qala: idhhabii fa-antum mutlaqa (correct reading: al-tulaqa' -k); and see the
explanation of al-tulaqa' in aI-Zurq&ni's Shar1}u l-mawahibi l-laduniyya vol. 2, p. 318
info
120 AI-Fiikihi, Akhbiiru makkata, vol. 3,74, no. 1823: ... 'ani bni 'Umara (r) qala:
inna 'Umara bna l-Kha~tabi (r) lam yakun yu'lf aMa makkata 'atii'an wa·lam yakun
yatJribu 'alayhim ba'than, wa.yaqiilu: hum tulaqa'.
121 See the lengthy discussion on whether Mecca was conquered by force (' anwatan)
or by an assurance of safety (aman; and see the explanation: wa-l·aman kal-ful1}) in Ibn Sayyid al-Nas, 'Uyiinu l·athari If funiini l·maghaza wa-l-shama'ili
wa-l-siyar (Cairo, 1356), vol. 2, pp. 170-1; see e.g., p. 171 sup.: ... um-liMidha qala jama'atun min aMi l-'ilmi, minhun al-imamu I·Shaji" (ra1}imahu llahu)
inn a makkata mu'ammana wa·laysat 'anwatan, wa-l-aman ka-l-ful1}i; wa-ra'a anna
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In connection to the different reports concerning the Cimama of the
Prophet, it may be useful to enumerate the various versions concerning
his headdress. Some reports say that he wore a black turban when he .
entered Mecca on the day of the conquest; another version states that
he wore a helmet (migh/ar)j a third version says that he wore a piece of
a red striped garment onhis head.122 According to a report transmitted
by al-Wa.qidI,the Prophet was asked by his staunch enemy, Safwsn
b. Umayya, who fled.Mecca after its conquest by the Muslim forces,
to give his messenger,CUmayi b. Wahb, the turban of the Prophet as a
token of immunity from punishment and as asign.?f aman. The Prophet
agreed and gave CUmayr b. Wahb a piece of the red striped garment,
which served as his turban. ~afwanwas convinced ofthe sincerity of the
Prophet's promise to pardon him and he returned to Mecca.123
The black colour of the turban may be explained as follows: there
is an interpretation of the expression aJ-Cimama al-sauda' which suggests that the "blaekish colour" of the cimama is caused by dirt and
stains (wa-kanat muttasikhatan mutalawwithatan)j this 'imiima was described as al-dasma', "an oily turban;" it was put under the helmet
in order to protect the head from the rust which formed on the iron
helmet.124 Some other reasons for the blackish colour of the "imiima
worn by the Prophet on the day of the conquest of Mecca are adduced
by CAlIb. Sultan Muhammed aI-QarI. There is a possibility that the
"imiima got its blackish colour from the helmet, because it was put upon
the helmet; it is possible, however, that the 'imiima was put under the
helmet and. became stained from the oiliness (dusuma) of the hair.125
Some s.cholars drew the conclusion from this story that wearing a black
cimama was a sunnci; others maintained that wearing black clothes was
permissible, but white clothing was preferable.P"

ahlahii kana miilikana (I) riba'ahum, fa-li-dhiilika kiina yujfzu kirii'ahii li-arbiibihii
wa ooy'ahiiwa·,hirii'ahii
.•• wa-aktharu aMi I· 'Umi yarauna anna fatl}a makkata
'anwatan ••••
122 'Air b. Burhiin ai-Din al-Halabt, In&iin al-'uyiin If Bfrati I-amfni wa-I-ma'miin,
(ai-Sara al-l}alahitJYa),(Cairo, 1382/1962), vol. 3, p. 96.
123 AI-Waqidi, Kitiib al.maghiizf, vol, 2, pp. 853-4; and see Ibu l;Iajar al-'AsqaliinI,
al-I,iiba, vol. 3, pp, 432-434, no. 4077.
124 AI.ZurqiinI, Sharl}u l·mawiihibi lladuniyya, vol, 5, p, 10.
125 'Air al-Qiiti, Ri,ijla I}iiwiya li-maBii'ila mUBhtamilatin 'alii I-'imiima wa-l-'adhba,
MS. Yah. Ar. 990, no. 4, fol. 20b, info
126 'Air al-Qari, Ri,iila I}iiwiya, fol, 20b, ult.- 21a sup. And see there the rare report
that the Prophet wore the black 'imiima only once in his life: on the day of the
conquest of Mecca.
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IV
The 'imiima became a widely worn headdress in the Muslim community.
It was a well known feature of the Prophet's dress; as mentioned above,
the Prophet urged the believers to wear the 'imiima, he dressed the
governors in turbans and let their fringes hang looselyon their backs.
Some of the Companions received their turbans from the Prophet as
gifts. 'Abdallah b. Khasim al-Sulami was granted a black "imiima made
from silk (khazz) by the Prophet; he used to wear this turban during the
Friday prayers, on the two feasts al-Cfdayn and on military expeditions.
In cases of victory he would also wear this cimiima.127
Wearing the "imiima was a sunna of the Prophet. It was a style of
headdress which differentiated the Muslim's dress from the dress of the
former peoples. The statement of the Prophet was explicit: "i'tammii
khiilifii l-umama qablakum;" "wear the turban, as this dress contrasts
(the dress -k) of the former peoples." 128 This tradition is similar to the
tradition reported by Rukana:129 "The difference between us and the
unbelievers are the turbans on the caps (scil. on the heads -k)" (farqu
mii baynanii wa-bayna l-mushrikin l-camii'im calii qaliinis).130
As the 'imiima became compatible with the sunna of the Prophet
and came to be considered a privilege granted exclusively to the Muslim community, numerous favourable traditions concerning the qualities
of the "imiima were created. Wearing an "imiima during religious observance was per.ceived as extremely valuable. One tradition maintains that
bowing down twice (rakCa) wearing an 'imiima is better than performing seventy bows without an cimiima" (rakCatiini bi-'imiimatin khayrun
min sab'fna rak'atan bi-lii 'imiimatin) .131 God and the angels pray for
127 Ibn Hajar al-'AsqalanI, al-Isiiba jf tamyfzi I-fal}aba, vol. 4, p. 70; Ibn Hibban
al-Bustf, Kitabu I-thiqat (Hyderabad, 1398/1978), vol. 4, p. 300 (s.v. Sa'd aI-RazI)
128 See al-Munawr, Faytju l-qadir , vol. 1, p. 556, no. 1144 (there is however a quite
different interpretation of this statement, which reads the verb: a'timii instead of
i'tammii; according to the reading a'timii the statement has to be translated: "delay
the evening prayer until darkness as this contrasts the waysof the preceeding peoples."
And see, 'All aI-Qan, Risala I}awiya, fol. 20a.
129 See on him Ibn Hajar aI-'AsqalanI, al-Lsiiba, vol. 2, p. 497, no. 2691.
130 'All al-QarI, Risala I}awiya, fol. 20a; al-Shaukani, Naylu I-autar, sharI} muntaqa
1- akhbar min al}adithi sayyidi I-akhyar (Cairo, 1380/1961), vol. 2, p. 121sup.; al'AjliinI al-Jarral;ll, KashJ al-khafa, vol. 2, p. 73, no. 1783; cf. al-Munawt, Faytju
l-qa4fr, vol. 4, p. 392, no. 5725: ... al-'imama 'ala I-qalansuwa Ja~lu ma baynana
wa-bayna I-mushrikfna (with an additional phrase: yu'ta yauma I-qiyama bi-kulli
kauratin yudawwiruha 'ala ra'sihi niiran).
131 'All al-QarI, Risala I}awiya, fol. 20a; al-'AjliinI al-Jarrahr, Kasbfu l-khaJa', vol.
2, p. 73, 1.2; Muhammad N~ir al-Dtn al-Albant, Silsilatu I-al}adfthi l-tja'fJa wa-Imautjii'a (Beirut, 1405/1985), vol. 1, p. 160, no. 128 (and see the comments and
the references of al-Albant]; al-Munawf, Faytju I·qadfr, vol. 4, p. 37, no. 4468; alDaylamI, Musnad al·firdaus, MS. Chester Beatty 3037, fol. 84b; aI-Suyii~I, Jam'u
I·jawami' (Cairo, 1978), vol. 1, p. 536.
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turban wearers during Friday (prayers -k) (inna lliiha wa-malii'ikatahu
yu~alliina (alii a~l}iibil-(amii'imi yauma l-jumu'« ).132 Praying once with
an "imdma has the value of twenty-five prayers without it. Reciting the
Friday prayers wearing the "imiima has the value of seventy prayers on
Friday (without the Cimiima).133 A believer wearing a wound turban
(literally: saliitun (alii kauri l-cimiima -k) has the status of one who goes
out in the morning to fight for the cause of God. 134 The angels ask God
on Friday to forgive the sins of the believers who wear white (amii'im.135
Similar versions are recorded in the compendia of the tagii' il. 136
As mentioned above, the Prophet is said to have urged the believers
to wear turbans (amii'im) since turbans are the characteristic marks
(samii) of the angels.137 This statement is affirmed by a tradition which
claims that when the Prophet ascended to Heaven he saw the majority
of the angels wearing turbans.138
132 Abu Talib al-Makki, Qtitu l-qultib (Cairo, 1351/1932), vol. 1, p. 98; Ibn 'AdI
al-JurjanI, al-Kamil Ii rJu'afa'i l-rijal (Beirut, 1405/1985), vol. 1, p. 340 inf; Abu
Nu'aym, lfilyat al-auliya', vol. 5, p, 190 sup.; al-Munawt, FayrJu l-qadir ; vol. 2,
p, 270, no. 1817; al-Sakbiiwi, al-Maqafidu 1-~a6ana, p. 291; Ibn al-JawzI, Kitiib almautjti'at, 'Abd al-Ra.lpnan Mul}.ammad'Uthman, ed. (al-Madina al-munawwara,
1386/1966), vol. 2, p. 105 inf.
133 AI-ShaukanI, al-Fawii'id al-majmti'a, p. 187, no. 537; al-SakhawI, al-Maqii§idu 1I}asana, p. 291; cf. al-Albanr, Silsilat al-al}adfth al-fja'ffa, vol. 1, p. 158, no. 127, and
see the references and the comments of al-Albant; al-DaylamI, Firdaus al-akhbiir ,
MS. Chester Beatty 3037, fol. 70a inf: jum'atunbi-'imamatin
aNal min sab'fna
bi-dtini 'imamatin; Ibn 'Araq, Tanzfhu l-shan-<a, vol. 2, p. 124, no. 139. 'Ali alQarI, al-Mafnti' Ii ma'riJati l-I}adfthi l-mautjti', 'Abd al-Fattii.l}.Abu Ghudda [Halab,
1389/1~69), p. 87, no. 177 with an additional phrase: wa-l·falatu bi-l-'imamati bi'asharati alafi I}asanatim.
134 'Abdallah b. 'AdI al-JurjanI, al-Kiimil Ii fju'aJii'i l-rijal (Beirut, 1405/1985), vol.
1, p. 272 sup.; al-Shaukani, al-Fawa'idu l-majmti' a, p. 188,no. 542; Ibn' Araq, Tanzih.
ai-shan" a al-marjii' a, p. 124, no. 140.
135 Ibn Hajar al-'AsqalanI, Lisiinu l-mfzan, Hyderabad, 1331, vol. 6, p. 262 [repr.
Beirut); al-DhahabI, Mfziin al-i'tidal Ii naqdi l-rijiil, 'Ali Muhammad al-Bijawr, ed.
(Cairo, 1382/1963), vol. 4, p. 385 inf., no. 9543; Muhammad N~ir al-Dln al-Albant,
Silsilatu l-a~iidfthi l-fja'fjati wa-l-maUlJti'a wa-atharuha l-Bayyi' Ii l-umma (Beirut,
1405/1985), vol. 1, p. 338 no. 395; Abu 'Ali Muhammad b. Sa'Id al-QushayrI, Ta'n"kh
al-Raqqa, Ibrahim !?alil}.,ed. (Damascus, 1419/1998), 154, no. 59: ... ay bunayya,
i'tamma [a-inna l-mala'ikata yashhadtina l-jum'ata mu'tammfn wa-yufalltina 'ala
ahli l-'ama'imi I}atta taghiba l-shomsu; Ibn 'Araq, Tanzfh al-shan-<a al-marfti'a, vol.
2, p. 104, no. 81; 'Abdallah b. 'Adi al-Jurjant, al-Kiimil, vol. 1, p. 340 inf, recording
the version: inna lliih« wa-mala'ikatahu YUfalltina 'alii af~iibi l-'amii'imi yauma 1jumu'a.
136 Al-'AjlunI I-Jarral;ll, KashJ al-khaJii', vol. 2, p. 72 ult., no. 1783; Ibn 'Adiyy,
al-Ksmil, vol. 1, p. 340 info
137 Ibn 'Adiyy, al-Kamil, vol. 1, p. 406.
138 Al-Kamal Muhammad b. AbI Sharif, $aubu l-ghamama Ii irsiili tarafi l-'imiima,
MS. Markaz al-ab~iith al-islamiyya, Jerusalem [Jami'at al-quds, no. 48) fol. 40b:
lammii fa'idtu ilii l-sama'i ra'aytu akthara l-malii'ikati mu'tammfna; the source of
the statement is mentioned: the AUlat of al-Tabaranf. An edition of the risiila of
al-Kamal Muhammad b. Ali Sharif, $a~bu l-gh~miima, with abundant references and
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Scholars are not unanimous regarding the. different ways of wearing
the 'imiima and its various uses. 'The practice of wiping one's hands on
the 'imiima (masQ calii l-'imiima) Wasdiscussed in many compendia of
Qadzth.139 Serious differences arose between the scholars concerning fastening the fringes of the. "imiima.. under the chin; the Shafi'Is denied the
validity of the obligatory character of this practice.14o It was a courageous statement of some scholars who denied the obligatory character
of letting down of the cadhaba on the back of the believer.!"! the new
fashion of wearing the "imiima which had already gained the approval of
the scholars and complied with some miraculous stories in the realm of
hadiih,

*
At the beginning of this paper we started to read the tradition recorded
in the papyrus of Qutayba b. Sa'Id al-Balkhi and assumed that the
correct reading of the first phrase of this tradition is tzjiinu hiidhihi 1ummati l-camii'imu. Then followed a lacuna and a phrase read by the
late Professor Abbot: yaqiiluhii Ii 'zdayni wa-yauma l-juma'ti. The lacuna should evidently be filled by a sentence: [wa-kiina li-rasiili lliihi
"inuimatun saudii'u] yalbasuhii Ii l-'Ulayni wa-yauma l-jum'ati.142
notes is said to have been prepared by Yusuf Abu Sunayna; two folios of the IVIS.of the
$aub appear in Yiisuf Abu Sunayna's Shaykh mashiiyikhi I-isliimi, maliku I_eulamii'i
al-Kamiil Mui}ammad b. Abf Sharff (Jerusalem, 1410/1990), pp. 140-1. And see this
statement in Nur al-Dtn al-HaythamI's
Majma' al-zawii'id, vol. 5, p. 120 sup.
139 See e.g., Abu l-Fadl $iiJii}, Masii'ilu I-Imiim Ai}mad b. Jfanbal, Fadlu I-Rahman
DIn Muhammad, ed. (Delhi, 1408/1988), vol. 1, p. 195, no. 115, vol. 2,p. 154,
no. 724 (and see the important notes and references of the editor), vol. 3, p. 207,
no. 1662; Ibn Hazrn, al-Mui}allii, Ahmad Muhammad Shakir, ed. (Cairo, 1185), vol.
2, pp, 58-66,87, 99-101; al-Tabaranl,
al-Mu'jam al-kabir , vol. 1, p, 359, no. 1099;
'Abd al-Razzaq, al-Mw!annaf, vol. 1, pp. 187-90, nos. 732-44; al-Ru'yant, Musnad,
Ayman 'AlI Abu Yamant, ed. (Cairo, 1416/1995), vol. 1, p. 376, no. 574.
140 Al-Sayyid al-Bakrl, I'iinatu /-tiilibfn 'alii i}alli alfii~ fati}i I-mu'in (repr. Beirut,
n.d.), vol. 2, p. 82, line 7 from the bottom.
141 Al-Sayyid al-Bakrl, I'iinatu l-tiilibtn, vol. 2, p. 82, inf, I. 9 from the bottom:
qiila
l-shaykhiini: man ta'ammama fa-Iahu fi'lu I-'adhabati um-iarkuhii,
wa-lii kariihata

if

wiii}idin minhumii; ziida I-nawawf: li-annahu lam ya~ii}i}a if I-nahyi 'au tarki 1'adhabati shay'un; intahii. The text of Fatlyu l-mu'in quoted above continues, however, stating that there are some fairly trustworthy i}adfths (qad warada if I-'adhaba
ai}iidfthu sai}fi}atun wa-i}asanatun, wa-qad /farrai}ii bi-anna a§lahii sunnatun), claiming that these i}adfths are sound and are originally a sunna.
142 Cf. al-Shaukanf, Nayl al-awtiir, vol. 2, pp, 121,1. 1: kiina li-I-nabiyyi sella lliihu
'alayhi wa sallam 'imiimatun saudii'u yalbasuhii if I-'idayni wa yurkhfhii khalfahu;
and see al-Halabr, Insiin al-'uyiin (al-Sfra al-i}alabiyya), vol. 3, p. 379, I. 10 from
bottom; al-Suyuti, AI-Jfiiwf li-I-fatiiwf, vol. 1, p. 118, 11. 8-10. Cf Ibn Hajar al'Asqalant, al-Lsiiba, vol. 4, pp. 69-70, no. 4644, p. 70 supra: wa kiina li-'Abdi lliihi
bni Khiizim 'imiimatun saudii'u yalbasuhii if I-juma'i wa-l-a'y,iidi uia-l-harbi fa idhii
futii}a 'alayhi ta'ammama bihii tabarrukan bihii, wa yaqiilu: 'kasiinfhii rasulu lliihi
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Finally we may be allowed to to state that every ideological conflict- between Muslims and infidels, Sunna and Shi'a, Umayyads and
Abbasids, Muslims and the ahl al-dhimma - all these are reflected in the
contradictory traditions about the turbans.

,alill llahu 'II/III/hi VIII .alillm.

