NOTES ON THE PAPYRUS
ACCOUNT OF THE 'AQABA MEETING
The four pages of the Schott-Reinhardt Papyrus containing the
account by Wahb b. Munabbih about the meeting at aVAqaba1
form one of the earliest documents dealing with the crucial event of
the alliance between Mul},ammadand his followers from al-Madina.
This document edited by Gertrude Melamede with great care and
accuracy 2 contains, however, some words or phrases which the
editor was unable to decipher 3, and others which she misread.
In the first section of this article an attempt has been made to
decipher some words and phrases important for the understanding
of the text; in the second and third some traditions about the
attendance of aVAbbas at the meeting of al-'Aqaba are discussed.
I

= p.

= «And
transl.p.
the

49, 1.6: ﺗﺘﻲ،ﻭﺳﺮﺍ
Messenger
of  ﻧﻬﻤﻢ ﻟﻘﻴﻪ ﻣﻦ ﺍﺗﻪ. . . .
Allah met some of them and they
a number of their people. :.
The correct reading is not.:r ~..lC. but r~ I rJ.A..c.; the undeciphered
Papyrus p. 2, 1.8

word is

o.,r,a.ti; thus

48, 1.4

the text reads as follows:

r~Js.~r."AJ1 rJ.A..c. o~ti

~

~

.:r

.iii I

J.,...) ,,;;

«Andﻘﻮﻡ ﺑﻤﺘﺪﻡ ﺧﺒﺮﻩ ﻓﻲ ﻣﻬﻢ ﻟﺘﻴﻪﻣﻦ ﺍﻧﻪ ﺭﺳﺮﻝ ﻓﻠﻔﻲ

ormed him about the arrival
of the people and about their number.:.
Papyrus p. 2, 1.12 =. p. 48, 1.8: the word undeciphered is
probably: ~
1 C. H. BECJO!:R, Papyri Sohott-Reinhardt 1, Heidelberg
1906, p. 8-9; see
Nabia ABBO'l"l', 8tudtB. "" ANI/to Utera", Panri I, Chicago 1951, pp. 61-64;
eomp. WATT, J(~mtnad at J(tJCCa, pp. 146-148.
II M.o., 1984, pp. 11-58.
a See the remark of G. M:iLA.ldDB, op. mt., p. 20 : c The writing is often very
indistinct and sometimes impoBBible to decipher.:.
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Papyrus p. 2,1.16
V"~I
V"~I

r*l
r*l

= p. 48,1.10 = transl.

P. 50,1.21 : (~) ~

The reading is with all probability:

r ';1

,;!

r~

I.!.UjS

«When (as) they were in this situation aVAbbiis passed

by s. The reading of the missing word in the next line is evidently
[V"L:JI'"';)'J..;. ~
«who are these men s. The answer of the
Prophet: «these are my maternal uncles and your maternal
uncles» 4 is elucidated by a tradition quoted by al-Dhahabi" :
aVAbbiis taking the oath of allegiance from the An~r stressed
that the mother of 'Abd al-Muttalib was from the people of
al-Madina, from the Banu al-Najjar. She was in fact from the
Banu al-Najjar ; her name was Salma bint 'Amr b. Zayd b. Labid
b. Khidash b. Ghanm b. 'Adiyy b. aI-Najjar 6.
Papyrus p. 2,1.18 = p. 48, inf. = transl. 49 penult. ~ly:.f Jli
~pli

..~r

r.J

~j.J

.I..l."....).J
..:i\4~T

J.i c:;.;LI.J V".J~" ~

I.!.Uly:.f.J

«-My maternal uncles and your maternal uncles, the Aus

and the Khazradj have believed in Allah and His Messenger. And
they thought that when they acted in this way they would
».
The translation qu¢ed above is inaccurate. The undeciphered word is
the correct translation is as follows: «My maternal

':i.J~;

uncles and your maternal uncles, the Aus and the Khazradj have
believed in Allah and His Messenger. They asserted, and they are
about to act as they asserted, that they would aid me ... etc.»
The phrase ~pli is a «val» clause.

r.J

Papyrus

p. 2,1.20

.1.:6.) V"~IJ«

= p. 50,1.1 =transl.

p. 51,1.1

(.4ti

Jli

(He said) : and aVAbbiis permitted him to leave»

The reading and the translation are both erroneous: AVAbbiis
See note 24.
T8.rikh I, 178; it is quoted on the authority of Miis8. b. -Uqba., probably
from his Maghazi.
6 MUIiI'ab
al-Zubayrj, Nasab Quraysh (ed. LEVI-PROVENCAL), p. 15; Ibn I;Iazm,
Jamharat Ansab al -Arab (ed. LEVI·P'BOVENCAL), p. 12; eomp, the story of the
death of Amina, the mother of the prophet on her way back to Mecca from
a visit of her maternal uncles of the al Najjar: Ibn Hishlim, Sira, I, 177; and
see Mul)..b. I;Iabib, Ummahat aZ·Nabi, p. 2 a, 1. 7·11 (Baghdad 1952).
4
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THE PAPYRUS

405

ACCOUNT OF THE <AQABA MEETING

could not permit the Prophet to leave or forbid him. The correct
reading is: -.::6.G V"'l:--J1 tut; Jli «(He said) : and aVAbbiis
made his camel kneel
his speech.

down ». He then

alighted

p. 2, 1. 21 : The correct reading is:

Papyrus

and

delivered

~W 1

~

~r

instead of : ~
Papyrus

p. 2,1.22

= p.

50,1.3 : the undeciphered

word is

,:?J.J

« (and the most distinguished) in my opinion ».
The following passage, of special importance for the understanding of the role of aVAbbiis at the meeting, was partly un deciphered
or misunderstood : Papyrus p. 2, 1.22 = p. 50, 1.3-4 = transl. 50,

1. 5 :

~r

~Y

«And if you believe in him and consider that he is speaking

0'.1 .lJli o~

';"".1 ~

pi

J.i ~

~li (~) ~r

the truth then he ... my brother's son ... trustworthy,
is a witness» etc. The correct reading is: ~

(~)~.J

and Allah

~li [.\J~f

... ~1 ~

lAfy

~f

0'.1 [~Jli

o~';"".J

~

pi J.i

L..J

which

has to be translated as follows : «
but I do not follow him. If
you have arrived at believing in him and consider that he is
speaking the truth, then give my brother's son [your] assurance
of allegiance by which his soul will be quietened and Allah is ... »
etc.
Papyrus p. 2 penult. = transl, 51, 1.7 : The un deciphered word is :

~ ~.JJ.w 'Y.J
Papyrus
«And

~

they

~~

p. 2, ult.

= transl.

p. 51, 1.8 : ~

f.J •••• ~~f .\J f.J

are most hostile to him ». The correct

J.r. t.J ~~f

reading

is :

.\J f.J «And they are his enemies. And

he did not cease to rouse 7 their fears about him (i.e. about the
Messenger of Allah). »
Papyrus p. 3, 1.18
p. 52, 1.1.
trans. 53, 1.4: .\.i i!.U~ L.f.J

=

.:.4)
7

~f.J

In text ~

d#

y.:._;

V"'W1

=

r }'I

1

«and the most respected by your

but the verb is not found in the dictionaries in this con-

notation in the V form.
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Lord.» As'ad could not possibly say to the pagan al <Abbasthat
the Prophet was the most respected by «his Lord ». The correct
reading is : cl:..u ~1.,
~ V"WI r),1 .l..i! ~.,,; ~1.,«As
regarding your statement that he is the noblest person in your
eyes and the most distinguished one in your opinion - we
cherish ... » etc. (comp. Pap. 2, 1.22).
Papyrus p. 3,1.8 trans. 51, 1.19: ~
V"jj" ~1~
"Y

=
.:r ~J«

~.,,; o~)1 .u li..r.f.

and it is not possible that any man

without our will should rule over us when his people has isolated
him ». The correct translation is : «and a man not from us (i.e.
not from our community), isolated by his people and abandoned
by his uncles (i.e. relatives) would not be able to rule over us» ...
etc.
Papyrus p. 4, 1.8

~ J..:;: .r "YI .:r

Q.~

= p.

52,12

= trans.

p. 53,1.3:

~

~~ Jli

4~l.::...,1 ~ lj' «He said: And if you

leave him or abandon him because of something that might happen
to you ... » The undeciphered word is ~9u; the translation is as
follows: «He said; And if you are about to leave him or to
abandon him because of a mishap which might strike you
so
[leave him] now.»
II

The papyrus gives us a most interesting version of the events
at the meeting of aVAqaba, different from the hitherto known
versions which occur in the literature of the Sira or in other sources.
Peculiar details are given about the role of aVAbbiis at this
meeting and about the dispute between the Anltliirand aVAbbas.
The role of aVAbbiis at this meeting has been subject to discussion
and scholarly controversy 8, and it may be useful to quote some
divergent or additional reports :
AI-Baliidhuri 9 quoting from the account of Wiiqidi : The Anltliir
8 See Th. NOLDEKE, Zur tendenziiiaen GeataZtung der Urgeachichte des laZama,
ZDMG, 1898, pp. 21·27; T. BUHL, Daa Leben Muhammeda, p. 187; M. WATT,
op. cit., p. 147.
9 Ansiib I, 253·4, ed Mul).. ~AMiDULLAH, Cairo 1959.
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when arrived at Mecca asked about the Prophet and were informed
that he was with his uncle, aVAbbiis; some of the Anl?iir betook
themselves to his abode and fixed with the Prophet the meeting.
AVAbbiis attended the talk between them and advised them to
be cautious, because they were in the company of pagan pilgrims
from al-Madina. The oath of allegiance was taken by aVAbbiis.
Al-Baladhurj
also quotes two traditions
attesting
that aVAbbas
attended the meeting and took the oath of allegiance; both traditions are transmitted on the authority of men of the 'Aqaba : one
on the authority
of Jiibir b. 'Abdallah, the second one on the
authority of Abu Mas'fid 10. Similar traditions in the form of short
statements about the attendance of aVAbbiis at the meeting but devoid of further details about his activity and role at this
meeting - are quoted by al-Baladhurr in his Ansiib on the authority
of Abu Riifi'l1 and on the authority
of Ibrahim b. al-Harith
al-Taymi 12.
"Urwa in his concise report 13 does not mention the role of al'Abbiis at the meeting. Al-Baladhurj
quotes however a tradition
on the authority of "Urwa, stating that aVAbbiis took the hand
of the Prophet when the 70 An~r came to him; he took their oath
of allegiance on behalf of the Prophet 14.
Another tradition
about the meeting at the 'Aqaba in which
aVAbbiis was not mentioned, supplemented by a tradition stressing
the rOle of al-tAbbas, is found in al-Dhahabf's
«Tii~rikh» 15 : the
tradition of the 'Aqaba meeting told on the authority
of Jiibir
b:Abdalliih, does not mention aVAbbiis; it is supplemented by an
10 Op.

cit., I, 253; about Abii Mas'ud see al Isaba n° 5599.

11 Op. cit., I, 253; about Abii Rafi' see al Dhahabi,

Siyar A·liim

aI-Nub alii,

II, 8; it is noteworthy that Abu Riifi· stressed in his tradition in the Ansab,
that al,'Abbas embraced secretly Islam; about this problem see NOLDEKE,
op. cit.
Abu Riifi· is also the transmitter of the story about the protection of al,'Abbas
given to Abu Dharr, when attacked by the pagans of :Mecca. (Siyar II, 37).
Comp. the story of the Prophet attacked by pagans and rescued by al"Abbasal-Buyuti : AZ·Durr aZ-Manthur, III, 298 (on the authority of Ibn ·Abbas).
Abii Riifi· is said to have been a slave of al"Abbas; he was presented as a
gift to the Prophet by al,·Abbii.s.
12 An~ab Ms. 266 b; about al-Taymi see al-Isaba n? 5.
13 Al·1'abari II, 95 (ed. Cairo, 1939); see WATT, op. cit., p. 145; M. O. 1934,
p. 19.
14 An~ab Ms. 267 b.
15 I, 178; see Musnad Ibn J;lanbal III, 339; eomp. M. O. 1934, p. 24.
28
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inserted tradition on the authority of Yal).yab. Sulaym 16 explaining the role of aVAbbiis.
Ibn Hisham : the account is given on the authority of Ka'b 17,
who attended the meeting. Ka'b and other An~ar did not know
the Prophet before then; when arrived at Mecca they asked about
the Prophet and were informed that he was sitting with his uncle
al-'Abbas at the Ka'ba. AI-'Abbas attended the meeting, and
delivered his famous speech; he was then a pagan : he attended
the meeting in order to get assurances of allegiance for the
Prophet 18.
The story of the attendance of aVAbbas at the meeting and of
his taking the oath of allegiance on behalf of the Prophet also
served as an argument in the dispute between the 'Ulama on whether
or not al-'Abbas secretly embraced Islam 19. This is evident from
a remark on the tradition of Jabir b. 'Abdallah, made by alHakim 20 : Jabir reports that he left with his uncle Jadd b. Qays 21
among a group of 70 Anl[lar22 for Mecca; he was then not able to
See about him Tahdhib al·Tahdhib XI, 226.
See about him All!~abI, 248; If.!iiban° 7427.
18 Ibn Hisham II, 82 (ed. Saqqa, Abyari, Shalabi, Cairo 1936); see al·Tabari
II, 90, 91.
19 Comp, the comprehensive chapter of c Manaqib al-'Abbas:. in al·Zurqani's
c SharI}.al-Mawahib ~ III, 278·85; an interesting tradition in al-Muhabbar 162 :
the Meccans on their march to Badr refused to eat the meat offered by al-vAbbas
suspecting him to have sympathy for MulJ.ammad; 'Abbas was one of the
Mut'imuna: see NOLDEKE,op. cit. and (j()LDZIHE&,
Zauberelemente im isl.
Gebet, Or. Stud. Noldeke I, 309.
20 Al-Mustadrak III, 322.
21 See Isaba n° 1106; this tradition is here repeated.
22 About the number of 70 Anf.!iirsee STEINSCHNEIDE&,
Die kanonische Zahl
der Muham. Bekten, ZDMG, 1850 ,pp. 152·3; the translation of a passage connected with the number of 70, given by G. Mtr,AM.EDE,
M. O. 1934, p. 36, rem. I,
is inaccurate. Her translation is as follows: c Abu 'Abdallah al·Waqidi has a
similar story, but I do not believe in other names than those about which our
adherents agree ~. This quotation is a part of the tradition given by al-Baladhuri, Ansab I, 252 inf. (ed, I;IAMiDULLAH);
the tradition runs as follows: c MulJ..
b. Sa-d on the authority of Ibn al Kalbi: People came to Mecca and missed
the 'Aqaba meeting; their relatives claim, however, that they are -Aqaba-men :.;
each claimant drops an c 'Aqaba·man:. and puts (his) man on this place in
order not to increase their number above ·70; this is transmitted on their
authority and so controversy (about it) results. He said: (i.e. Ibn Ba-d) :
Abu 'Abdallah al·Wiiqidi told me a similar story. I did not put (in the list of
the men of al·'Aqaba·scil.) except names about which our friends (i.e. transwitters and wen of Akhbar) agreed.:.
16

17
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throw a stone 23. The Prophet came with his uncle aVAbbas and
asked him to take the oath of allegiance from «his maternal
uncles :I) 24. Al-Hakim remarks: «There does not exist a sounder
tradition about the early embracing of Islam by aVAbbas than
this tradition ».
Another way to prove the attendance of aVAbbas at this meeting
was to deduce it from a story of dispute between the Aus and
the Khazradj on the question of who was the first of them to
swear allegiance to the Prophet; both groups agreed that the best
informed man about it was aVAbbas 25, and asked him about it.
Traditions on the authority of Jabir b. 'Abdallah about the
attendance of aVAbbas at the meeting and his role are found
also in 'rabarani's e al-Mu'jam al-Saghir s 2fJ, in Mu'arr-ij alSadiisi's: al-Hadhf min nasab Quraysh 27, and in al-Hakims
«Mustadrak» 28. Special chapters devoted to the meeting, in which
traditions about the role of aVAbbas are collected, are found in
Samhiidf's «Wafa al-Wafa» 29, in al-Dhababi's «Ta'rikh» 30, in
Ibn Kathir's e Al-Bidaya s 31 and in Zurqani's e Sharh al-Mawabib» 32.
Classifying the traditions about the meeting at aVAqaba we
find:
a) Traditions in which aVAbbiis was not mentioned; the transmitter was concerned with special aspects of the story; these traditions are, however, supplemented by traditions stressing the
attendance of aVAbbas and supplying details about his role.
b) Short communications of transmitters attesting that aVAbbas
attended the meeting or took the oath of allegiance on behalf of
the Prophet.
c) Traditions stating that he took an active part in the prepara23 It means : he was very young; Jii.bir is said to have been the youngest
among the An!1ii.r: see Ansii.b I, 248; eomp. Papyrus p. 21, 1. 8.
24 See note 4 (page 404 of this paper).
25 Al-Zurqani, Sharl) al·Mawiihib
I, 317.
26 Page 223.
27 Page 7 (ed. MUNAJJID).
28 II,624.
29 I, 162·66.
30 I, 177·82.
31 III, 158·164.
32 I, 316_17.
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tion of the meeting, attended it and received the oath of allegiance
on behalf of the Prophet. Nowhere is a dispute between the Anl?ar
and aVAbbas recorded.
The tradition of Wahb is quite different : the time of the meeting
was not fixed by al-'Abbas; he could not have had any knowledge
about it and about the contacts between the Prophet and his
followers from al-Madina. His appearance at al al-'Aqaba was
unexpected and by mere chance. It is clearly stated - according
to the correction that al-'Abbas was a pagan. Attending the
meeting, he had to act as the protector of the Prophet : he took
the oath of allegiance. This was in the spirit of the Jahiliyya:
he was the uncle of the Prophet and it was his duty to obtain
the assurance, the «mauthiq» 33.
This fact caused a change in the description of the preparations
of the meeting. W ahb states that the Prophet came to the meeting
accompanied by 'Ali:, Abu Bakr and 'Umar34. It is noteworthy
that in the part of the papyrus which has been published there
is no mention of the role played by these three Companions.
It is the more striking to find a quite early tradition in Ibn
Sa'd's « Tabaqat », stating plainly, that «nobody else accompanied
the Prophet at the meeting of 'Aqaba except al-'Abbas» 35. The
two traditions
are contradictory;
the expression of Ibn Sa'd
«nobody else accompanied him» shows plainly that he intended
to deny a tradition - probably current - stating that there were
other Companions with the Prophet. It is plausible that the tradition
referred to by Ibn Sa'd was the tradition of Wahb.
This tradition (of Wahb) seems, however, to have been fallen into
oblivion. The current tradition in the 'Abbasid period was that
the only man who accompanied the Prophet was al-'Abbas. The
dispute between the Anl?iir and al-'Abbas, containing harsh reproaches, was omitted in the collections of Hadith and books of
history; it did not fit the spirit of the e Manaqib aVAbbas ». It
would be quite plausible to accept the opinion of Watt, that the
tradition of Wahb is a document of anti-'Abbasid propaganda 36.
Papyrus p. 2, 1. 22.
1. 10.
35 I, p. 149; al-Nuwayri XVI, 313.
36 WATT, op. cit., p. 147 (e ... an anti=Abbasid reply to -Abbasid propaganda »); for an -Abbasid account see Arabs7cy Anonym Xl we7ca, 238 a-b (ed.
S. A. GR.AZEWITSH, Moskwa 1960).
33

34 lb.,
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Becker has no reservations about the isnad of the tradition and
considers the papyrus as a part of the genuine work of Wahb 37.
It may be repeated that this tradition is not found in the collections
of the Sira or in the orthodox collections J.Iadith.
This instance too confirms Becker's view that some of the
elements of the biography of the Prophet which have been elaborated by the end of the first century, were intentionally
omitted
from Ibn Isl;1aq's collection and only reemerge in late compilations 38. N. Abbott's analysis confirms Becker's conclusion 39. In
fact we find in late compilations echoes of the discussion on who
accompanied the Prophet at the meeting. It is not surprising that
they try to harmonize the contradictory versions.
Al-Halabi 4Q mentions that the Prophet came with <All, Abu Bakr
and aVAbbas - "Umar is not mentioned! -;
but <Ali and Abu
Bakr were ordered to guard the assembly at the entrance of the
pass; thus it was only aVAbbas who remained with the Prophet.
Al-Halabi

adds cautiously

:

~r

.wI.".

Dahlan

explains in the same

way the contradictory
traditions 41. Maqrizi does not mention
the contradictory
reports : <Abbas ordered <Ali and Abu Bakr to
guard the assembly: he remained with the Prophet 42.
III
A short time ago I succeeded in tracing a tradition closely connected with the unique tradition
contained in the text of the
papyrus. This tradition is quoted in Abu Nu'aym 's e Dala'il alNubuwwa »43 on the authority of al 8ha<bi, of <Aqil b. Abi Talib
and al-Zuhri. The differences in the tradition of the « Daljt'il »
are of the highest importance:
1) The setting of the tradition is
different;
2) The fact that aVAbbas was a pagan is omitted;
3) Consequently the passages relating to the answer of the An~r
attending the meeting have been altered
37

Papyri Sehott-Reinhardt p. 9.
p. 8·9
Pap., op. cit., pp. 5·31 (esp. p. 6·8 26, 30·31).
II, 17.
On the margin of the Halabiyya, I, 309.
Al-Irntas I, 35.
P. 105 inf. (ed. Hyderabad 1320 A.H.).

38 lb.
39
40
41
42
43
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According to the tradition of the e Dala'il », the Prophet asked
al-'Abbas to go with him to 'Uka~ and to guide him to the encampments (manazil) of the Arab tribes there, since he wanted to call
them to accept Islam. It was at the time, when the persecutions by
the pagans were becoming more violent; the Prophet told 'Abbas,
that God would aid his religion through a people, who could easily
resist Quraish. AVAbbas went with the Prophet to 'Uka~ and
guided him to the encampments of the tribes. The Prophet started
with ThaqIf, and then in the course of the year met the different
tribes. The following year, the Prophet, when ordered to promulgate
the call of Islam, met six men from the Aus and the Khazraj
(As'ad b. Zurara, Abu I-Haytham b. al-Tayyahan,
'Abdallah b.
Bawaha,
Sa'd b. al-Rabi', al-Nu'man
b. I;Iaritha, 'Ubada b. al~amit). The Prophet met them at al-'Aqaba, recited to them a
Sura of the Qur'an and invited them to embrace Islam, to which
they responded. At that moment al-'Abbas passed by.
From this point the tradition
of the e Dala'il » corresponds
exactly to the tradition contained in the papyrus. The expression
that 'Abbas was a pagan was, however, omitted; on account of
which the harsh expressions of the papyrus, p. III, 15-20, «we
believed whereas you (i.e. 'Abbas) denied his prophecy» etc., was
also left out.
It is obvious, that we have here an 'Abbasid version of the
tradition of the papyrus. It may be mentioned, that al-Sha'bi 44,
al-Zuhri45 and 'Aqi1 b. abi 'falib 46 collaborated with the Umayyad
rulers, and the original version of the tradition must have been
like the tradition of the papyrus, and was only altered later. In
fact the phrase : «Ayyuha l-mu'tarid
lana bi-l-qaul s has remained
in the text of the Dala'il while the reproach of 'Abbas has been
replaced by the expression e wa-Tlahu a'lamu ma aradta bi dhalika »47. A further important difference is that according to the
text in the « Dala'il s the six men, after swearing allegiance to
the Prophet, went back to Madina, acted there as missionaries, and
came back the following year, in a group of 70 men, to meet the
Prophet. The «Dala'il»
tradition
is thus a record of the first
,see Ibn 'Asii.kir VII, 138-154.
See E. 1. c:al Zuhrf s and A. A. Duri : AI·Zuhr'i, BSOAS, 1957, p. 1-12.
46 E. 12, p. 337.
47 DaUi.'i!, p. 106 ult., p. 107 BUp.
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ﻳﻌﺮﻫﺮ ﻋﻠﻴﻬﻢ
ﺍﺑﻮﺍﻫﻴﻢ ﻭﺍﺫ

.J .01

RETSIK

ﺯﺭﻕ ﺍﻟﻘﻮﻡ ﻭﺍﺧﺒﺘﻮﺍ ﺣﻴﻦ ﺳﻤﻌﻮﺍ ﻭﺍﺟﺎﺑﻮ~ ~ﻓﻤﺮ ﺍﻟﻌﺒﺎﻫﺮ ﻓﻲ ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐ
ﺩﻫﻮ ﻳﻄﻤﻬﻢ ﻓﻰ ﻳﻄﻤﻮﻧﻪ ﻓﻌﺮﻑ ﻣﻮﺕ ﺍﻟﻨﺒﻲ ﻣﻠﻰ ﺍﻓﻪ ﻋﻠﻴﻪ ﻭﺳﺮﻟﻤﻢ ﻓﻘﺎﻝ
ﺍﻓﻰ ﺍﺧﻰ« ﻣﻦ ﻫﺆﻻﺀ ﺍﻟﺬﻳﻦ

ﻋﻨﺪﻙ ﻗﺎﻝ ﻳﺎ ﻋﻢ ﻣﻜﺎﻧﻰ ﻳﺜﺮﺏ ﺍﻻﺭﺱ

ﻭﺍﻟﺨﺰﺭﺝ ﻗﺪ ﻋﻦ ﻧﻬﻢ  L. JIﺩﻋﺮﺕ ﺍﻟﻴﻪ ﻣﻦ ﻗﺒﻠﻬﻢ ﻣﻦ ﺍﻻﺣﻴﺎﺀ ﻓﺎﺟﺎﺑﻮﻧﻲ
ﺍﻥ ﻋﺒﺪ

ﻭﻣﺪﻗﻮﻧﻰ ﻭﺫﻛﺮﻭﺍ ﺍﻧﻬﻢ ﻳﺨﺮﺟﻮﻧﻨﻲ  JIﺑﻼﺩﻟﻢ~ ﻓﻨﺰﻝ ﺍﻟﻌﺒﺎﻫﺮ

ﺍﻟﻤﻄﻠﺐ ﻭﻋﻘﻞ ﺭﺍﺣﻠﺘﻪ ﺍﻧﻢ ﻗﺎﻝ ﻟﻬﻢ  .ﻳﺎ ﻣﻌﺸﺮ ﺍﻻﺭﺱ ﻭﺍﻟﺨﺰﺭﺝ ﺀ ﻫﺬﺍ
ﺍﻓﻰ ﺍﺧﻰ ﻭﻫﻮ ﺍﺣﺐ ﺍﻟﻨﺎﻫﺮ ﺍﻝ ﻓﺎﻥ ﻛﻨﺘﻢ ﻩ ﺃﻗﺘﻤﻮ ﻭﺁﺳﺰﺗﻢ ﺑﻪ ﻭﺍﺭﺩ»ﻡ
ﺍﺧﺮﺍﺟﻪ ﺳﻜﺮ ﺫﺍﻧﻰ ﺍﺭﻳﺪ ﺍﻧﻰ ﺁﺧﺬ ﺀﻟﻤﻴﻚ ﺳﺰﺗﻔﺂ ﺗﻄﻤﺌﻦ ﺑﻪ ﻧﻔﺴﻰ ﻭﻻ ﺗﺨﺬﺍﻭ
ﻭﻻﺍﻧﻐﺮﺭ« « ﻓﺎﻥ ﺟﻴﺮﺍﻧﻚ

ﺍﻟﻴﻬﻮﺩ

ﻭﺍﻟﻴﻬﻮﺩ ﻟﻪ ﻋﺪﻭﻯ ﻭﻻ ﺁﺩﻥ ﻣﻜﻮﻟﻢ

ﻯﻳﻪ~ ﻓﻘﺎﻝ ﺍ-ﻋﺪ ﻓﻰ ﺯﺭﺍﺭﺓ « ﻭﺷﻖ ﻋﻠﻴﻪ ﻗﻮﻝ ﺍﻟﻌﺒﺎﺱ ﺣﻴﻦ ﺍﺍﻧﻬﻢ ﺀﻟﻤﻴﻪ
ﻋﺪﺍ ﻭﺍﻣﺤﺎﺑﻪ « ﻗﺎﻝ  .ﻳﺎ ﺭﺳﻮﻝ ﺍﺗﻮ ﺍﺋﺬﻧﻰ ﻟﻨﺎ ﻓﻠﻨﺠﺒﻪ

ﺫﻳﺮﻏﺸﻨﻴﻦ ﺑﺼﺪﺭﻙ

ﻭﻻ ﻣﺘﻌﺮﻓﻴﻦ ﻟﺸﻰﺀ ﻣﻤﺎ ﺗﻜﺮﻩ ﺍﻻ ﺗﺼﺪﻳﻘﺎ ﻻﺟﺎﺑﺘﻨﺎ

ﺍﻳﺎﻙ ﻭﺍﻳﻤﺎﻧﺎ .ﻙ

ﻓﻘﺎﻝ ﺭﺳﻮﻝ ﺍﺗﻮ ﻣﻠﻰ ﺍﺗﻮ ﻋﻠﻴﻪ ﻭ~ﻟﻤﻢ  .ﺍﺟﻴﺒﺮ ﻣﺨﻴﻮ ﻣﺘﻬﻤﻴﻦ ﻓﻘﺎﻝ ﺍ_ﻣﺪ
ﺍﻓﻰ ﺯﺭﺍﺭﺓ

ﻭﺍﻗﺒﻞ ﻋﻠﻰ ﺭﺳﻮﻝ ﺍﺗﻪ ﻣﻠﻰ ﺍﻫﻮ ﺀﻟﻤﻴﻪ ﻭ_ﻟﻤﻢ ﺑﻮﺟﻬﻪ ﻓﺔ ﺍﻝ

ﻳﺎ ﺭﺳﻮﻝ ﺍﺗﻪ

ﺍﻥ

~ ﺩﻋﻮﺓ ﺳﺒﻴﻼ ﺍﻥ ﻟﻴﻦ ﻭﺍﻥ

ﺍﻟﻴﻮﻡ ﺍﺍﻯ ﺩﻋﻮﺓ ﻣﺘﺠﻬﻤﺔ ﻟﻠﻨﺎﻫﺮ « ﻣﺘﻮﻋﺮﺓ
ﺩﻳﻨﺬﺍ

ﻭﺍﺗﺒﺎﺀﻙ ﻋﻠﻰ ﺩﻳﻨﻚ~ ﻭﺗﻠﻚ ﺭﺗﺒﺔ

ﻋﻠﻴﻬﻢ «

ﺷﺪﺓ « ﻭﻗﺪ
ﺩﻋﻮﺗﻨﺎ

ﻣﻌﺒﺔ ﺀ ﺫﺍ ﺟﺒﻨﺎﻙ

ﺃﻋﻮ-

 JIﺗﻮﻙ
JI

ﻭﺩﻋﻦﻧﻨﺎ  JIﻗﻄﺮ  L.ﻳﺒﻨﻨﺎ ﻭﺑﻴﻦ ﺍﻟﻨﺎﻫﺮ ﻣﻦ ﺍﻟﺤﺒﺮﺍﺭ ﻭﺍﻻﺭﺣﺎﻡ

ﺫﻟﻚ .
ﺍﻟﻘﺮﺍﺏ

ﻭﺍﻟﺒﻌﻴﺪ « ﻭﺗﻠﻚ ﺯﻧﺒﺔ ﻣﻌﺒﺔ « ﻓﺎﺟﺒﺬﺍﻙ  JIﺫﻟﻚ « ﻭﺩﻋﻮﻧﻨﺎ ﻭﻏﻦ ﺟﺎﻣﺤﺔ
ﻓﻲ ﺩﺍﺭ ﻋﺰ ﻭﻣﻨﻌﺔ ﻻ ﻳﻄﻤﺢ ﻓﻴﻬﺎ ﺍﺣﺪ ﺍﻧﻰ ﻳﻮﺃﺱ ﻋﻠﻴﻨﺎ ﺭﺟﻞ ﻣﻦ ﻣﺨﻴﺮﺫﺍ
ﻗﺪ ﺍﻓﺮﺩﻩ ﻗﻮﻣﻪ ﻭﺍﺳﻠﻤﻪ ﺍﻋﻤﺎﻣﻪ ﻭﻧﻠﻚ ﺯﻧﺒﺔ ﻣﻌﺒﺔ ﻓﺎﺑﻌﺒﻨﺎﻙ  JIﺫﻟﻚ~ ﻭﻛﻞ
ﻫﺆﻻﺀ ﺍﻟﺮﺗﺐ ﻣﻜﺮﻭﻫﺔ ﻋﻨﺪ ﺍﻟﻨﺎﺱ ﺍﻻ ﻣﻦ ﻋﺰﻡ ﺍﺗﻮ ﻋﻠﻰ ﺭﺵ ﺩﻩ

ﻭﺍﻟﺘﺲ

GNITEEM

'ABAQA

SURYPAPTNUOCCA
FO EHT

ﺍﻟﺨﻴﺮ ﻓﻲ ﻋﻮﺍﻗﺒﻬﺎ ﻭﻗﺪ ﺍﺟﺒﻨﺎﻙ  JIﺫﻟﻚ
ﺑﻤﺎ ﺟﺌﺖ ﺑﻪ ﻭﺗﺼﺪﻳﻘﺎ

ﺑﻤﻌﺮﻓﺔ

EHT

ﺑﺎﻟﻤﻨﺘﺎ ﻭﻣﺪﻭﺭﻧﺎ ﻭﺍﻳﺪﻳﻨﺎ ﺍﻳﻤﺎﻧﺎ

ﺛﺒﺘﺖ ﻓﻲ ﻗﻠﻮﺑﺎ~

ﻧﺒﺎﻳﻌﻚ

ﻋﻠﻰ

ﺫﻟﻚ

ﻭﻧﺒﺎﻳﺢ ﺭﺑﻨﺎ ﻭﺭﺑﻚ« ﻳﺪ ﺍﻫﻪ ﻓﻮﻕ ﺍﻳﺪﻳﻨﺎ  ,ﻭﺩﻣﺎﺅﻧﺎ ﺩﻭﻥ ﺩﻣﻚ « ﻭﺍﻳﺪﻳﻨﺎ
ﺩﻭﻥ ﻳﺪﻙ « ﻧﻤﻨﻌﻚ ﻣﻤﺎ ﻧﻤﻨﺢ ﻣﻨﻪ
ﺑﺬﻟﻚ ﻓﻠﻠﻪ ﻧﻔﻰ ؟

ﻭﺍﺑﺎﺀﻧﺎ ﻭﻧﺴﺎﺀﻧﺎ  ,ﻓﺎﻥ ﻧﻔﻰ

ﺍﻧﻔﺴﻨﺎ

ﻭﺍﻥ ﻧﻐﺪﺭ ﻓﺒﺎﺗﻪ ﻧﻐﺪﺭ« ﻭﻏﻦ ﺑﻪ ﺍﺷﻘﻴﺎﺀ~ ﻫﺬﺍ ﺍﻟﺼﺪﻕ

ﻣﻨﺎ ﻳﺎ ﺭ،ﻭﻝ ﺍﺗﻮ ﻭﺍﺗﻮ ﺍﺳﺘﻌﺎﻥ~ ﺛﻢ ﺍﻗﺒﻞ ﻋﻠﻰ ﺍﻟﻌﺒﺎﻫﺮ ﻓﻲ ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐ
:ﻭﺟﻬﻪ ﻓﻘﺎﻝ  .ﻭﺍﻣﺎ ﺍﻧﺖ ﺍﻳﻬﺎ ﺍﻟﻤﻌﺘﺮﺧﻰ L:Jﺑﺎﻟﻘﻮﻝ ﺩﻭﻥ ﺍﻟﻨﺒﻲ ﻣﻠﻰ ﺍﺗﻪ
ﻋﻠﻴﻪ ﻭ،ﻟﻤﻢ  ,ﻭﺍﻛﻮ ﺍﻋﻠﻢ ﻣﺎ ﺍﺭﺩﺗﻪ ﺑﺬﻟﻚ  ,ﺫﻛﺮﺕ ﺍﻧﻪ ﺍﻑ ﺍﺧﻴﻚ ﻭﺍﺣﺐ
ﺍﻟﻨﺎﻫﺮ

ﺍﻟﻴﻚ ﺫﻧﻬﻦ ﻗﺪ ﻗﻄﻌﻨﺎ

ﺍﻟﻘﺮﻳﺐ

ﻭﺍﻟﺒﻌﻴﺪ

ﺍﻧﻪ ﺭﺳﺮﻝ ﺍﻣﻪ ﺀ ﺍﻣﻪ ﺍﺭﺳﻠﻪ ﻣﻦ ﻋﻨﺪ«« ﻟﻴﻤﺮ

ﻭﺫﺍ

ﺍﻟﻮﺣﻢ

ﻭﻧﺸﻬﺪ

ﺑﻜﺬﺍﺏ « ﻭﺍﻥ ﻣﺎ ﺟﺎﺀ ﺑﻪ ﻻ

ﻳﺸﺒﻪ~ﻡ ﺍﻟﺒﺸﺮ~ ﻭﺍﻣﺎ ﻣﺎ ﺫﻛﺮﺕ ﺍﻧﻚ ﻻ ﺗﻄﻤﺌﻦ ﺍﻟﻴﻨﺎ ﻓﻲ ﺍﻣﺮﻩ ﺣﺘﻰ
ﺗﺎﺧﺬ ﻣﻮﺍﺛﻴﻘﻨﺎ ﺫﻣﺬﻩ ﺧﺼﻠﺔ ﻻ ﻭﺩﻫﺎ ﻋﻠﻰ ﺍﺣﺪ ﺍﺭﺍﺩﻫﺎ ﻟﺮﻣﻮﻝ ﺍﻣﻪ ﻣﻠﻰ ﺍﻣﻮﺀﻟﻤﻴﻪ
ﻭﺳﻠﻢ ﻓﺨﺬ ﻣﺎ ﺷﺖ~ ﺛﻢ ﺍﻟﺘﻔﺖ JI
ﻳﺎ ﻭﻣﻮﻝ ﺍﻫﻪ ﺧﺬ

ﺍﻟﻨﻲ ﻣﻠﻰ ﺍﻫﻮ ﻯﻟﻤﻴﻪ ﻭﻣﻠﻢ ﻓﻘﺎﻝ

ﻟﻨﻔﻤﻚ ﻣﺎ ﺷﺖ ﻭﺍﺷﺘﺮﻁ ﻟﺮﺑﻚ ﻣﺎ ﺷﺌﺖ~ ﻓﻘﺎﻝ ﺍﻟﻨﺒﻲ

ﻣﻠﻰ ﺍﺗﻮ ﻋﻠﻴﻪ ﻭﻣﻠﻢ  .ﺍﺷﺘﺮﻁ ﻟﺮﺑﻲ ﻋﺰ ﻭﺟﻞ ﺍﻥ
ﺑﻪ ﺷﻴﺌﺎ ﻭﻟﻨﻔﺴﻲ ﺍﻥ ﺗﻤﻨﻌﻮﻧﻲ ﻣﻤﺎ ﺗﻤﻨﻌﻮﻧﻰ ﻣﻨﻪ

ﺗﻌﺒﺪﻭ ﻭﻻ ﺗﺸﺮﻛﻮﺍ

ﺍﻧﻔﺴﻚ ﻭﺍﺑﻨﺎﺃﻛﻢ~ ﻗﺎﻟﻮﺍ

ﻓﺬﻟﻚ ﻟﻚ ﻳﺎ ﺭﺳﻮﻝ ﺍﺗﻮ ﻓﻘﺎﻝ ﺍﻟﻌﺒﺎﻫﺮ  .ﻋﻠﻴﻚ ﺑﺬﻟﻚ ﻋﻬﺪ ﺍﻫﻪ ﻣﺢ ﻋﻬﻮﺩﻙ
ﻭﺫﻣﺔ ﺍﻫﻮ ﻣﻊ ﺫﻣﺘﻚ ﻓﻲ

ﻫﺬﺍ

ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ

ﻭﺍﻟﺒﻠﺪ ﺍﻟﺤﺮﺍﻡ «

ﺗﺒﺎﻳﻌﻮﻧﻪ

ﻭﺗﺒﺎﻳﻌﻮﻥ ﺍﺗﻪ ؟ ﺍﺗﻪ ﺭﺑﻚ « ﻳﺪ ﺍﻫﻪ ﻓﻮﻕ ﺍﻳﺪﻳﻚ  ،ﻟﺘﺠﺪﻥ ﻓﻲ ﻧﺼﺮﻛﻢ ﻭﻟﺘﺸﺪﻥ
ﻟﻪ ﻣﻦ ﺁﺯﺭ ﻭﻟﺘﻮﻓﻦ ﻟﻪ ﺑﻌﻬﺪﻩ ﺑﺪﻍ ﺍﻳﺪﻳﻚ ﻭﺳﺮﺡ ﺍﻟﻨﺘﻚ ﻭﻧﻤﺢ ﻣﺪﻭﺭﻛﻢ ﺀ
~
ﻻ ﻳﻤﻨﻌﻚ ﻣﻦ ﺫﻟﻚ ﺭﻏﺒﺔ ﺍﺷﺮﻓﺘﻢ ﻋﻠﻴﻬﺎ ﻭﻻ ﺭﻫﺒﺔ ﺍﺷﺮﻓﺖ ﻋﻠﻴﻚ ﻭﻻ ﻳﻮﻧﻰ
ﻣﻦ ﻗﺒﻠﻚ~ ﻗﺎﻟﻮﺍ ﺟﻴﻌﺎ  .ﻧﻌﻢ~ ﻗﺎﻝ  .ﺍﻫﻪ ﻋﻠﻴﻚ

ﺑﺬﻟﻚ ﺭﺍﻉ ﻭﻭﻛﻴﻞ~

ﻗﺎﻟﻮﺍ  .ﻧﻌﻢ~ ﻗﺎﻝ ﺍﻟﻠﻬﻢ ﺍﻧﻚ ﺳﺎﻣﻊ ﺋﻤﺎﻫﺪ « ﻭﺍﻥ ﻫﺬﺍ ﺍﻑ ﺍﺧﻰ ﻗﺪ
ﺍﻣﺘﺮﻋﺎ ﻟﻢ ﺫﻣﺘﻪ ﻭﺍﺳﺘﺤﻔﻈﻬﻢ ﻧﻔﺴﻪ ؟

ﺍﻟﻠﻬﻢ ﻓﻜﻦ ﻻﻓﻰ ﺍﺧﻰ ﻋﻠﻴﻬﻢ ﺷﻬﻴﺪﺍ

ﻓﺮﻓﻰ ﺍﻟﻘﻮﻡ ﻋﺎ ﺍﻋﻄﺎﻟﻢ ﺭﺳﻮﻝ ﺍﻫﻮ ﻣﻠﻰ ﺍﻫﻮ ﻋﻠﻴﻪ ﻭ،ﻟﻤﻢ ﻣﻦ ﻧﻔﺴﻪﻭﺭﻑﻯ
ﺍﻟﻨﺒﻲ ﻣﻠﻰ ﺍﻫﻮ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻣﻤﺎ ﺍﻋﻄﺮﻩ ﻣﻦ

ﺍﻧﻔﺴﻬﻢ ﻭﻗﺪ ﻟﺤﺎﻧﻮﺍ ﻗﺎﻟﻮﺍ ﻟﻪ

_ﺍ ﺭﺳﻮﻝ ﺍﺗﻮ ﺍﺫﺍ ﺍﻋﻄﻴﻨﺎﻙ ﺫﻟﻚ ﻓﺎ ﻟﻨﺎ .ﻓﺎﻝ  .ﻭﻓﻮﺍﻥ ﺍﺗﻪ ﻭﺍﻟﺤﻨﺔ~ ﻗﺎﻟﻮﺍ ﻗﺪ
ﺭﻓﻴﻨﺎ~ ﻭﻗﺒﻠﻨﺎﺭ ﻓﺎﻗﺒﻞ ﺍﺑﻮﺍ ﻟﻬﻴﺜﻢ ﻓﻰ ﺍﻟﺘﻴﻬﺎﻓﻰ ﻋﻠﻰ ﺍﺻﻌﺎﺑﻪ ﻓﻘﺎﻝ  .ﺍﻟﺴﺘﻢ ﺍﻧﺘﻢ
ﺗﻌﻠﻤﻮﻥ ﺍﻥ ﻫﺬﺍ ﺭ_ﻭﻝ ﺍﺗﻮ ﺍﻟﻴﻚ ﻭﻗﺪ ﺍﻣﻨﺘﻢ ﺑﻪ ﻭﻣﺪﻗﺘﻤﻮﻩ .ﻗﺎﻟﻮﺍ ﺑﻠﻰ
ﻗﺎﻝ .

ﺃﻭﻟﺪﺗﻢ

ﺗﻌﻠﻤﻮﻥ ﺍﻧﻪ ﻓﻲ ﺑﻠﺪ ﺍﺗﻪ ﺍﻟﺤﺮﺍﻡ ﻭﻣﺴﻘﻂ ﺭﺃﺳﻪ

ﻭﻣﻮﻟﺪﻩ

ﻭﻋﻨﺜﻴﺮﺗﻪ  .ﻗﺎﻟﻮﺍ  .ﺑﻠﻰ ﻗﺎﻝ ﻓﺎﻧﻰ ﻛﻨﺘﻢ ﺧﺎﺫﻟﻴﻪ ﺍﻭ ﻣﺴﻠﻤﻴﻪ ﻳﻮﻣﺎ ﻣﻦ ﺍﻟﺪﻫﺮ
ﻟﺒﻼﺀ ﻳﻨﺰﻝ ﺑﻜﺮ ﻓﺎﻷﻥ « ﻓﺎﻥ ﺍﻟﻌﺮﺏ ﺳﺘﺮﻣﻴﻜﺮ ﻓﻴﻪ ﻋﻦ ﻗﻮﺱ
ﺯﺍﻥ ﻃﺎﺑﺖ ﺍﺫﺧﺴﻚ ﻋﻦ

ﻭﺍﺣﺪﺓ ؟

ﺍﻻﺯﻓﺮ ﻭﺍﻻﻣﻮﺍﻝ ﻭﺍﻻﻭﻻﺩ ﻓﻲ ﺫﺍﺕ ﺍﺗﻮ ﻋﺰﻭ ﺟﻞ

ﺫﺇ ﻟﻚ ﻋﻨﺪ ﺍﺗﻮ ﻋﺰ ﻭﺟﻞ ﻣﻦ ﺍﻟﺜﻮﺍﺏ ﺧﻴﺮﻫﻦ ﺍﻧﻔﺴﻚ ﻭﺃﻣﻮﺍﻟﻜﻰ ﻭﺍﻭﻻﺩﻙ
ﻓﺎﺟﺎﺏ ﺍﻟﻘﻮﻡ ﻫﻴﻬﺎ  .ﻻ ﺑﻞ ﻧﺤﻦ ﻣﻌﻪ ﺑﺎﻟﻮﻓﺎﺀ ﻭﺍﻟﺼﺪﻕ~ ﺛﻢ ﺍﻗﺒﻞ ﺀﻝ ﺍﻟﻨﺒﻲ
ﻣﻰ ﺍﺗﻮ ﻋﻠﻴﻪ ﻭ-ﻟﻤﻢ ﻓﻘﺎﻝ ﻳﺎ ﺭﺳﻮﻝ ﺍﺗﻪ ﻟﻌﻠﻚ ﺍﺫﺍ ﺣﺎﺭﺑﻨﺎ ﺍﻟﻨﺎﺱ ﻓﻴﻚ ﻭﻗﻂﻋﻨﺎ
 L.ﻳﺒﻨﻨﺎ ﻭﺏ ﻧﻬﻢ ﻣﻦ ﺍﻟﺤﺒﺮﺍﺭ ﻭﺍﻟﺤﻠﻒ
ﺳﻴﺴﺎﺋﻬﺎ

ﻭﺍﻻﺭﺣﺎﻡ

ﻓﻜﻨﻔﺖ ﻟﻨﺎ ﻋﻦ ﻗﻨﺎﻋﻬﺎ ﻟﺤﻘﺖ

ﻭﻫﻠﺘﻨﺎ

ﺍﻟﺤﺮﺏ ﻋﻠﻰ

ﺑﺒﻠﺪﻙ ﻭﺗﻮﻛﺘﻨﺎ « ﻭﻗﺪ ﺣﺎﺭﺑﻨﺎ

ﺍﻟﻨﺎﺱ ﻓﻴﻚﻡ ﻓﺘﺒﺴﻢ ﺭﺳﻮﻝ ﺍﺗﻪ ﺻﻞ ﺍﺗﻮ ﻋﻠﻴﻪ ﻭ،ﻟﻤﻢ ﺛﻢ ﻗﺎﻝ  .ﺍﻟﺪﻡ
ﺍﻟﺪﻡ ﻭﺍﻟﻬﺪﻡ ﺍﻟﻬﺪﻡ~ ﻗﺎﻝ ﻋﺒﺪ ﺍﻫﻪ ﻓﻲ ﻭﻭﺍﺣﺔ ﺧﻞ ﺑﻴﻨﻨﺎ « ﻳﺎ ﺍﺑﺎ ﺍﻟﻬﻴﺜﻢ
ﺣﺘﻰ ﻧﺒﺎﻳﻊ ﺭﺳﻮﻝ ﺍﺗﻪ ﻣﻠﻰ ﺍﺗﻪ ﻋﻠﻴﻪ ﻭﺳﻠﻢ~

ﻓﺴﺒﻘﻬﻢ ﺍﺑﻮ ﺍﻁﻳﺸﻢ ﺍﻟﻰ

ﻳﺒﻌﺘﻪ ﻓﻘﺎﻝ  .ﺍﺑﺎﻳﻌﻚ ﻳﺎ ﺭﺳﻮﻝ ﺍﻫﻮ ﻋﻠﻰ ﻣﺎﺑﺎﻳﺦ ﺍﻻﺛﺎﻋﺚﺭ ﻧﻘﻴﺒﺎ ﻣﻦ
ﺑﻨﻰ ﺍﺳﺮﺍﺋﻴﻞ ﻣﻮﻣﻰ ﻥ ﻋﻤﺮﺍﻥ .ﻓﻘﺎﻝ ﻋﺒﺪ ﺍﺗﻮ ﻓﻰ ﻭﻭﺍﺣﺔ  .ﺍﺑﺎﻳﻌﻚ ﻳﺎ
ﺭﺳﻮﻝ ﺍﻣﺘﻮ ﻋﻠﻰ ﻣﺎ ﺑﺎﻳﺢ ﻋﻠﻴﻪ ﺍﻻﺛﻨﺎ ﻋﺸﺮﻫﻦ ﺍﻟﺤﻮﺍﺭﻳﻴﻦ ﻋﻴﺴﻰ ﻓﻰ ﻣﺮﺩﻡ
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ﻭﻗﺎﻝ ﺍﺳﻌﺪ ﺍﻓﻰ ﺯﺭﺍﺭﺓ  .ﺍﺑﺎﻉ ﺍﻫﻪ ﻭﺍﺑﺎﺭ ﺭﺳﻮﻝ ﺍﺗﻪ ﻣﻠﻰ ﺍﺗﺪ ﻋﻠﻴﻪ ﻭﺳﻠﻢ
ﻋﻠﻰ ﺍﻥ ﺍﺗﻢ ﻋﻬﺪﻯ ﺑﻮﻓﺎﺋﻲ ﻭﺍﺻﺪﻕ ﻗﻮﻝ ﺑﻔﻌﻠﻰ ﻭﻧﺼﺮﺗﻚ~ ﻭﻗﺎﻝ ﺍﻟﻨﻌﺎﻥ
ﻥ ﺣﺎﺭﺛﺔ  .ﺍﺑﺎﻳﻊ ﺍﻫﻪ ﻳﺎ ﺭﺳﻮﻝ ﺍﺗﻮ ﻭﺍﺑﺎﻳﻌﻚ ﻋﻠﻰ
ﻻ

ﺍﺭﺍﻗﺐ

ﻓﻴﻪ

ﺍﻟﻘﺮﻳﻤﺐ

ﻭﺍﻟﺒﻌﻴﺪ «

ﻓﺎﻥ

ﺍﻹﻗﺪﺍﻡ ﻓﻲ ﺍﻣﺮ ﺍﻫﻮ
ﺷﺌﺖ ﻭﺍﻫﻮ ﻳﺎ

ﺭﺳﻮﻝ

ﺍﺗﻮ  L:.Lﺑﺎﺳﻴﺄﺫﻧﺎ ﻫﺰ« ﻋﻠﻰ ﺍﻫﻞ ﻣﻨﻰ~ ﻓﻘﺎﻝ ﺍﻟﻨﺒﻲ ﻣﻠﻰ ﺍﺗﻮ ﻋﻠﻴﻪ ﻭﺳﻠﻢ
ﻟﻢ ﺍﻭﻣﺮ ﺑﺬﻟﻚ~ ﻭﻗﺎﻝ ﻋﺒﺎﺩﺓ ﻓﻰ ﺍﻟﺼﺎﻣﺖ  .ﺍﺑﺎﻳﻌﻚ ﻳﺎ ﺭﺳﻮﻝ ﺍﺗﻪ ﻋﻠﻰ
ﺍﻥ ﻻ

ﺗﺎﺧﺬﻧﻰ ﻓﻲ ﺍﺗﻮ ﻟﻮﻋﺔ ﻻﺋﻢ~ ﻭﻗﺎﻝ ﺳﻌﺪ ﻓﻰ

ﺍﻟﺮﻳﻊ  .ﺍﺑﺎﻣﻊ ﺍﻫﻪ

ﻳﺎ ﺭﺳﻮﻝ ﺍﺗﻮ ﻭﺍﺑﺎﻳﻌﻚ ﻋﻠﻰ ﺍﻧﻰ ﻻ ﺍﻋﻤﻴﻜﻤﺎ ﻭﻻ ﺃﻛﺬﺑﻜﻤﺎ ﺣﺪﻳﺜﺎ~ ﻓﺎﻧﺼﺮﻑ ﺍﻟﻘﻮﻡ
ﺑﻼﺩ 5ﻭﺍﻓﻴﻦ ﻣﺴﺮﻭﺭﻳﻦ ﻓﺴﺮﻭﺍ ﺑﺎ ﺍﻋﻄﺎ  5ﺭﺳﻮﻝ ﺍﺗﻮ ﻣﻠﻰ ﺍﺗﻪ ﻋﻠﻴﻪ ﻭ-ﻟﻤﻢ
ﻣﻦ ﺍﻟﻮﺣﻰ ﻭﺗﺤﺴﻦ ﺍﺟﺎﺑﺔ ﻗﻮﻣﻬﻢ ﻟﻬﻢ ﺣﺘﻰ ﻭﺍﻓﻮﻩ ﻣﻦ ﻗﺎﺑﻞ ﻭﻟﻢ ﺳﺒﻌﻮﻥ
ﺭﺟﻼ
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